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PREFACE 


EXPLANATION OF THE CRITICAL THINKING QURANIC STUDIES 
TEXTBOOK SERIES 

There are thirty books іп this series. Books entitled Book Year 1 to Book 
Year 24 consist of one book for each year of the revelation. Books 25-28 are 
devoted to the Quranic stories of all other Prophets and Messengers in order 
of their dates. Book 25; Adam, Cain and Abel, Enoch (Idris), Noah, Hud and 
the People of Aad; Saleh and the People of Thamud; Book 26: Abraham, Ish- 
mael, Isaac, Lot, Jacob (Israel), Joseph and Job; Book 27: Moses, Aaron, 
Children of Jacob (known as Israel), Jethro (Shuayb), Joshua, Khidr and 
Samuel; Book 28: David, Solomon, Elijah (Ilyas), Elisha (Alyasa), Jonah 
(Younis), Ezekiel (Dhul Kifl), Ezra (Uzayr), Dhul Qarnayn (Cyrus the Great 
or Alexander the Great), Luqman, Zechariah, John the Baptist (Yahya), Mary 
and Jesus. The last two are: Book 29: The Life of Prophet Muhammad from 
Birth to the Revelation and Book 30: Teacher s Manual. The last, Book 30, 
has been prepared for the teacher’s Lesson Plans. 


SOURCES 

The sources for the history include the works of Ibn Ishaq, ibn Hashim, 
Wagidi, Ibn Sad and commentaries by Ibn Abbas, Jalalayn, Tustari and Sayyid 
Qutb. The sources for the commentaries of Ibn Abbas, Jalalayn and Tustari 
have been used with the permission of the publisher, the Royal Institute of 
Ahl al-Bayt in Jordan. They are available on their website www.altafsir.com. 

The inclusion of excerpted commentaries (tafsir) by Sayyid Qutb’s In the 
Shade of the Quran (available online) in this Critical Thinking Quranic Studies 
Textbook Series is because Sayyid Qutb is considered by some extremist 
groups as their intellectual source. By including excerpts from his eighteen 
volume Quranic commentary, extremists cannot disclaim the importance of 
learning critical thinking as this series is to help young adults leam HOW to 
think using self-realization (tahqiq) and critical thinking (furqan) skills taught 
by the Quran. This in order to arm young adults with the ability to choose rea- 
son over any irrational extremist ideology that is presented to them. 


TERMINOLOGY 

All Quranic signs are translations from The Sublime Quran. For the Mus- 
lim, the Quran is the Word (Logos) of God. It is this Word of God that has in- 
spired artists, artisans, poets, philosophers and writers, those who had been 
the exponents of Islamic culture and civilization for almost 1500 years. Yes- 
terday and today’s Muslim wants to know more about each Word that God 
chose for His revelation through the Quran. This realization, in tum, prompted 
the translation of The Sublime Quran, an attempt to give the sense of unity 
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within the revelation to a non-Arabic speaking reader. 

There are several points to note about the terminology used in the trans- 
lation of the Quranic text and the commentaries. 

1. The blessed Prophet did not bring a new religion; he came to confirm 
what was right in the messages of the previous Prophets. Does this translation 
speak to the universality of the Quran? The Quran tells the Prophet, the mercy 
to all of humanity, to speak to people in their own language. Following his 
example, in addition to the translation being unbounded by time, in several 
sensitive cases, the word chosen to translate an Arabic word is also of a uni- 
versal or inclusive rather than a particular or exclusive nature. This adds to 
the broadening of the perspective and scope of the Quran so that it becomes 
inclusive rather than exclusive to one particular group of people. In other 
words, in this way a larger audience can relate to its message. 

2. The Quran refers to itself (the Quran) from the very beginning of the 
revelation (68:35). 

3 Most English translations of the Quran refer to the “Children of Israel.” 
The word “Israel” when used in the Quran refers to Jacob, the patriarch of the 
children who followed him such as Joseph. Therefore, it should be the “Children 
of Jacob” as it appears in these texts. 

5. The word “kufr” and “kafir” have been translated here as “ingratitude” and 
“ungrateful” where the context allows. This is the first meaning of the word and 
many of us in our lifetime have met Muslims who are “ungrateful.” It is the un- 
grateful Muslims who practice intolerance by declaring anyone who says: Peace 
be upon you (as-salam alaykum) as a non-believer (with what is called takfir}. In 
those cases, it would not be suitable to call them “unbelievers” or “infidels,” but 
it is clearly appropriate to refer to them as being “ungrateful” and this would in- 
clude the early Quraysh, ungrateful for God’s revelation and prophethood of 
Muhammad, who ridiculed the Prophet and fought against the Quranic message 
of love, forgiveness and peace. 

6. Yet another example of the use of inclusive language in an attempt to 
speak to people in their own language, is the use of God instead of Allah. 
Many English speaking Muslims, as well as many of the English translations 
of the Quran to date, use Allah when speaking English instead of God. The 
intention on the part of the speaker is to maintain a sense of piety. They feel 
that using Allah in English moves them in that direction. Many even claim 
that the word Allah cannot be translated. 

However well-intentioned a person may be, when speaking English, the 
use of the word Allah instead of God, first of all, does not follow the Quranic 
verse that tells the Prophet to speak to people in their own language. Subse- 
quently, it does not follow the Sunnah of the Prophet who did speak to people 
in their own language. 

In addition, it creates a divide between Muslims who use the word and 
the English speaking people of various faiths to whom they are speaking. In 
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effect, it creates the illusion that there is more than One God—Allah and God. 
The response of the English speaking person of another faith is to say: I do 
not understand your religion; you have a different God than I do and you call 
Him Allah. 

It needs to be clearly explained to English speaking Muslims that, unlike 
what they may feel, they do not have a monopoly on the word Allah. Arabic 
speaking Christians and Arabic speaking Jews also refer to God as Allah. The 
Old Testament and New Testament, when translated into Arabic, use Allah for 
God. 

English speaking Muslims, therefore, need to recall the message of the 
Quran that God is One (tawhid). In addition, the Prophet did not bring a new 
religion but confirmed what was correct in the messages of previous Prophets, 
namely, that God is One. Finally, they need to follow the example of the 
Prophet, as the Quran says he is the model or example to be followed, by 
speaking to people in their own language. 

7. The Arabic language, much like old English, has the second person singular 
(masculine: anta (where the verb ends in ka). The English equivalent is the subject: 
“thou” or the object: “thee” or the possessive: “thy.” As these are no longer in 
common usage in English, wherever the original Arabic uses one of these terms, 
the word “you” or “your” appear in bold font so that the reader knows the original 
was the second person singular. When the Quran is speaking directly to the 
Prophet, it uses the pronoun “thee” or “thou” so it is an important distinction to 
make. 

Using you (second person plural) is done to help English speaking readers, 
recognizing that using the second person plural pronoun you (masculine: antum 
where the verb ends in masculine: kum) for God is to intimate that God is plural, 
the only sin in the Quran that is unforgivable. By putting the pronoun you in bold 
font indicates the true intention. 

8. For the Arabic word “ayah,” the English word used in these texts is “sign” 
rather than the Biblical term, “verse.” 

9, Several of the signs were abrogated over time. However the indication of 
a sign being abrogated was done after the complete revelation of the Quran. 
Whether or not a sign was later abrogated does not change the fact that the first 
Muslims who listened to the Quran, heard the signs that may have later been said 
to have been abrogated and that a hafez of the Quran recites all the signs as they 
appear in the original Arabic revealed to the Prophet. Whatever signs scholars 
later determined to be abrogated are still part of the Quran and, therefore, are not 
relevant to learning to be a Quranic critical thinker, learning HOW to think. 

10. The first number that appears when the Quranic Chapters begin refers to 
the chapter number in the chronological order of the revelation so that Quranic 
Chapter 110 which was the last to be revealed is number 114 in the chronological 
order. 

11. It is to be noted that whenever the name of Muhammad, Prophet Muham- 
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mad or the Prophet are used, one may say a silent prayer of blessings for him. 
12. All the signs in the text are in chronological order. 


Laleh Bakhtiar, PhD 
Chicago 2017 
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MOSES AND THE CHILDREN OF JACOB 
THE SCROLLS OF MOSES 
CHAPTER 53: THE 23RD CHAPTER REVEALED 
Makkah: is in the scrolls of Moses (53:36) 


COMMENTARY? 

The Quran mentions Moses referring to the scrolls, tablets or 
scripture of the Torah and the Quran asks this question of those who 
turn from the Messenger and his reminder to remember God and who 
care only for what this world has to offer: Does the Messenger 
Muhammad claim that he knows the unseen or what is in the scrolls 
of Moses? 


THE PEOPLE OF PHAROAH DENY MOSES 
CHAPTER 54: THE 37TH CHAPTER REVEALED 
Makkah: And, certainly, drew near 
the warning to the people of Pharaoh. (54:41) 
They denied Our signs, all of them. 
So We took them with a taking, 
One Who is Almighty, Omnipotent. (54:42) 


COMMENTARY? 

These historical accounts are concluded with a brief reference 
to the rate of a famous community of the ungrateful outside Arabia. 
(54:41-54:42) Thus the whole story of Pharaoh and his entourage is 
summed up by mentioning its beginning and end: their receiving 
warnings, their rejection of all the signs and miracles that the Mes- 
senger sent to them showed them, and their subsequent punishment 
by the Almighty. The reference here to God s might and ability to 
carry out His will indicate that their end was violent and calamitous. 
It implies an allusion to the hollowness of Pharaoh's power and his 
ability to inflict injustice. All his might is shown to be worthless. He 
could avail himself of nothing. God inflicted such a punishment on 
him and his host that can only be carried out by the Almighty. This 
is most fitting because of the injustice and tyranny they practiced for 
so long. 


THE PEOPLE OF PHAROAH DENY MOSES 
CHAPTER 38: THE 38TH CHAPTER REVEALED 
Makkah: The folk of Noah before them denied 
and Ad and Pharaoh, 
the possessor of the stakes, (38:12) 
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THE MESSAGE OF МОЅЕЅ 
CHAPTER 7: THE 39TH CHAPTER REVEALED 
Makkah: Again, We raised up Moses after them 
with Our signs to Pharaoh and his Council, 
but they did wrong to them. 
So look on how had been the Ultimate End 
of the ones who make corruption. (7:103) 
And Moses said: O Pharaoh! Truly, I am a Messenger 
from the Lord of the worlds. (7:104) 
І am approved on condition 
that I say nothing but The Truth about God. 
Surely, 1 drew near you with a clear portent from your Lord. 
So send the Children of Jacob with me. (7:105) 
Pharaoh said: If you had been drawing near with a sign, 
then, approach with it if you had been 
among the ones who are sincere. (7:106) 
Then, Moses cast his staff. 
That is when it became a clear serpent. (7:107) 
And he drew out his hand. 
That is when it was shimmering white 
to the ones who look. (7:108) 


COMMENTARY? 

The chapter now turns to the story of Moses from when he con- 
fronted Pharaoh and the leaders of his government with the divine 
message. 

Pharaoh and his people certainly took a wrongful and oppressive 
attitude, rejecting God’s signs and revelations. (7:103) Every tyrant 
who imposes his law on human beings in preference to God’s law is 
a spreader of corruption. 

Here is an encounter between truth and falsehood, faith and re- 
jection. It is a scene that brings the Messenger, who calls on people 
to believe in the Lord of all the worlds, face to face with a tyrant who 
claims, and indeed practices, lordship over his people. 

Moses addresses the Pharaoh with his plain title, “Pharaoh” 
(7:104-105). He does not call him: My lord, as do those who do not 
really know who the true Lord is. Moses combines good manners 
with self assurance, addressing Pharaoh with his simple title in order 
to point out to him his true position while asserting at the same time 

the greatest fact іп the universe: I am a Messenger from the Lord of 
all the worlds. (7:104) 

Moses confronted Pharaoh with this great fact in his own capac- 
ity as a Messenger from the Lord of the universe, committed to stat- 
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ing the truth about God who gave him his message. (7:104-105) 

Moses was commanded to demand that Pharaoh should release 
to him the Children of Jacob . (7:104-105) The first statement is the 
preamble to the logical conclusion given in the second. The two go 
hand in hand and cannot be separated. 

Pharaoh and the leaders of his government were fully aware of 
the import of the declaration that God is the Lord of all the worlds. 
They were aware that the declaration implied the termination of 
Pharaoh’s authority, the overthrow of his government and the end to 
his tyranny. They felt, however, that they had a chance to denounce 
Moses as a liar. Therefore, Pharaoh demands a sign from Moses to 
prove his claim (7:106) 

Pharaoh felt that if he could prove that Moses was a liar, then 
all his claims could be refuted and all danger would be removed. But 
Moses had the complete answer. (7:107-7:108) This came as a com- 
plete surprise to Pharaoh and the elders of his people. The staff be- 
came a real serpent that was plainly visible. Moreover, when Moses 
took his hand out of his pocket, it was seen as very white, without 
any sign of illness. This in itself was a miraculous sign, because he 
only had to put his hand in his pocket again for it to regain its original 
dark complexion. 


PHARAOH AND HIS MAGICIANS DEFEATED 
Makkah: The Council of the folk of Pharaoh said: 
Truly, this is a knowing sorcerer. (7:109) 
He wants to drive you out from your region 
so what is your command? (7:110) 
They said: Put him and his brother off 
and send to the cities to the place 
where ones who assemble are. (7:111) 
Let them approach you with every knowing sorcerer. (7:112) 
And the ones who are sorcerers drew near to Pharaoh. 
They said: Truly, would we have 
compensation if we had been the ones who are victors? (7:113) 
Pharaoh said: Yes! And, truly, you will be 
of the ones who are brought near to me. (7:114) 
They said: O Moses! Either you cast, 
or will we be the ones who cast? (7:115) 
He said: You cast. So when they cast, 
they cast a spell on the eyes of the personages and terrified them. 
And a tremendous sorcery drew near. (7:116) 
Апа We revealed to Moses that: Cast your staff. 
That is when it swallowed what they faked. (7:117) 
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Thus, The Truth came to pass and proved false 
what they had been doing. (7:118) 
So they were vanquished there and turned about 
as ones who are disgraced. (7:119) 
The ones who are sorcerers were made to fall down 
as ones who prostrate themselves. (7:120) 
They said: We believed in the Lord of the worlds, (7:121) 
the Lord of Moses and Aaron. (7:122) 
Pharaoh said: You believed in Him 
before Í give permission to you. 
Truly, this is a plan you planned in the city 
that you drive out the people from it but you will know. (7:123) 
I will, certainly, cut off your hands 
and your feet on opposite sides. 
Again, I will cause you to be crucified, one and all. (7:124) 
They said: Truly, we are ones who are turning to our Lord. (7:125) 
You have sought revenge on us 
only because we believed in the signs of our Lord 
when they drew near us. 
Our Lord! Pour out patience on us and call us 
to Yourself as ones who submit to God. (7:126) 


COMMENTARY? 

Therefore, the great ones began their consultations with Pharaoh. 
(7:109-7:110) Their consultations were concluded with agreement 
on a certain procedure. (7:111-7:112) 

Pharaoh’s aides determined, after their lengthy discussions, that 
Pharaoh should gain time and fix an appointment with Moses. Mean- 
while, he would send heralds to summon to his presence all skilful 
sorcerers, so that they could overpower what they claimed to be 
Moses’s sorcery. Despite all that we know about Pharaoh’s tyranny, 
his action in this regard was much milder than what twentieth-cen- 
tury tyrants did when they confronted the advocates of divine faith 
who proclaimed that God is the only Lord in the universe, and 
thereby threatened the authority of self-proclaimed sovereignty. 

They are mere professionals. To them, both sorcery and priest- 
hood are professions. (7:113-7:114) 

Pharaoh’s sorcerers were reassured that they would have a gen- 
erous reward, and they looked forward to be in positions close to 
Pharaoh. They came ready for the match, and began by an open chal- 
lenge to Moses. Little did they realize that God was storing for them 
something far better than their promised wages: They said: Moses! 

Either you shall throw [first], or we shall be the first to throw? He 
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answered: You throw [first]. (7:115-7:116) It is a clearly apparent 
challenge. As they gave Moses the choice, they demonstrated their 
confidence that they would triumph. But we also see Moses unper- 
turbed by the challenge, full of confidence as he answered: You throw 
first. That short answer reveals how completely assured Moses was. 
We often find the Quran using a single word to impart such rich con- 
notations. 

But then the chapter delivers a surprise. Indeed, Moses himself 
was surprised as he found himself face to face with very skilful sor- 
cery that strikes awe in people’s hearts. (7:116) 

But something totally unexpected takes place to surprise 
Pharaoh and his aides, these sorcerers and the masses gathered in the 
large square which served as a stage for this contest. (7:117-7:119) 
They were defeated there and then, and became utterly humiliated. 
(7:119) 

The same fact is driven home to Pharaoh when Moses wins the 
confrontation with Pharaoh’s sorcerers and they declare their accept- 
ance of God’s oneness. (7:120-7:122) Again when Pharaoh threatens 
them with severe punishment, they turn to their Lord and declare that 
they will always tum to Him in life, death and future life. (7:125- 
7:126) 

But the surprise is not over yet. The scene brings yet another, 
even greater surprise: The sorcerers fell down prostrating themselves. 
(7:120-7:122) 

Pharaoh felt his throne shake, and it is well known that the 
throne and the crown represent all that is in the life of a tyrant. 
Tyrants are always ready to commit any crime, without hesitation, 
in order to retain power. (7:123-7:124) 

Haughty, (7:123) he really expects them to seek his permission 
before their hearts, consciences and souls open up to receive the 
truth, when they themselves have no control over these and cannot 
prevent anything from touching or penetrating them. Perhaps 
Pharaoh wanted them to repel the truth as it penetrated their souls, 
or to stifle their faith as its shoots began to spring up and blossom 
inside their souls, or to cover their eyes so that they could not see the 
light. That is tyranny: ignorant and stupid, but at the same time arro- 
gant and conceited. 

There is another element which influences Pharaoh’s attitude: 
namely, fear that his power is threatened. (7:123) 

It was only expected that Pharaoh should issue his fearful warn- 
ing. (7:123-7:124) Torture, disfigurement and un-abating persecu- 
tion: these are the methods to which tyranny resorts when it finds 
itself in confrontation with the truth. The tyrants realize that they 
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cannot refute the argument of the truth, therefore they have to sup- 
press it by force. 

A human being who believes in the message of the truth does 
not stop to inquire. (7:125-7:126) It is the unshakeable faith that will 
not submit to any worldly power. It is the faith that is reassured about 
the future, in the knowledge that all human beings will return to their 
Lord. With faith, people have the reassurance of being close to Him. 
(7:125) 

When anyone realizes what the battle is all about and to whom 
he should tum for help, he will not ask his enemy to ensure his own 
safety. He will only pray to his Lord to give him patience and perse- 
verance in times of adversity, and to help him to continue in an atti- 
tude of submission to God until he dies. (7:126) 


THE PERSECUTION OF THE CHILDREN OF JACOB 
Makkah: And the Council of the folk of Pharaoh said: 
Will you forsake Moses 
and his folk to make corruption in and on the earth 
while they forsake you and your gods? Pharaoh said: We will slay 
their sons and we will save alive their women. 
And truly we are ones who are ascendant over them. (7:127) 
Moses said to his folk: Pray for help from God and have patience. 
Truly, the earth belongs to God. He gives it as inheritance 
to whom He wills of His servants. 
And that is the Ultimate End 
for the ones who are God-conscious. (7:128) 
They said: We were maligned before you have 
approached us and after you have drawn near to us. 
He said: Perhaps your Lord will cause your enemy to perish 
and make you successors to him on the earth 
so that He will look on how you do. (7:129) 


COMMENTARY? 

Pharaoh was enraged by these words, feeling that his whole 
regime was seriously threatened. Therefore, he made his brutal in- 
tentions clear. (7:127) 

Now we see the Prophet Moses speaking to his people in the 
language and with the passion of a Prophet who truly knows His 
Lord and how His will works. He impresses on them the need to en- 
dure adversity with patience and to seek God’s help to overcome it. 
He enlightens them about the rules God has put in place in the uni- 
verse, making it clear to them that the whole earth belongs to God 
alone and that He causes it to be inherited by any group of His ser- 


Book 27: FROM MOSES TO THE COMPANIONS OF MIDIAN 


17 


vants according to His will. The ultimate trial will inevitably be given 
to those who fear none other than God. They complain to him that 
before he came they endured a wave of persecution and torture sim- 
ilar to that which they now suffer after his arrival. They feel that such 
persecution is endless. He declares that he sincerely hopes that God 
will destroy their enemy and cause them to be the heirs of the land 
to see how they conduct themselves when they are given the trust of 
building human life on earth. (7:128-7:129) 


THE DELIVERY OF THE CHILDREN OF JACOB 

Makkah: And, certainly, We took the people of Pharaoh 
with years of diminution of fruits, 

So that perhaps they will recollect. (7:130) 

And when benevolence drew near them, 

they would say: This belongs to us. 

But if an evil deed lights on them, they [blame] Moses 

and those who were with him. 

Certainly, that which are their [fortunes] are with God 
except most of them know not. (7:131) 

And they said: Whatever sign you have brought to us 

to cast a spell on us with it, 

we will not be ones who believe in you. (7:132) 

Then, We sent on them the deluge and the locusts and the lice 
and the frogs and blood as distinct signs, 

but they grew arrogant 

and they had been a folk, ones who sin. (7:133) 

And when the wrath fell on them, they said: O Moses! 

Call to yourLord for us because of the compact made with you. 
If you were to remove the wrath from us, 

we would, certainly, believe in you. 

And we will send the Children of Jacob with you. (7:134) 
But when We removed the wrath from them for a term, 

that which is conclusive, they break their oath. (7:135) 

So We requited them and drowned them in the water of the sea 
because they denied Our signs 

and they had been ones who are heedless of them. (7:136) 
And We gave as inheritance to the folk 
who had been taken advantage of 

due to their weakness, the east of the region 

and its west which We blessed. 

And completed was the fairer Word of your Lord 

for the Children of Jacob 

because they endured patiently. 
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And We destroyed what Pharaoh and his folk had been crafting 
and what they had been constructing. (7:137) 

And We brought the Children of Jacob over the sea. 

Then, they approached on a folk 

who give themselves up to their idols. 

They said: O Moses! Make for us a god like the gods they have. 
He said: Truly, you are an ignorant folk! (7:138) 

Truly, these are the ones who are ruined 

and falsehood is what they had been doing. (7:139) 

He said: Should 1 look for any god other than God for you 
while He gave you an advantage over the worlds? (7:140) 


COMMENTARY? 

The story also relates how God subjected Pharaoh’s people to 
several trials, allowing different types of hardship to afflict them. 
Nevertheless, they persist in their rejection of God’s message, mak- 
ing all types of excuses. Eventually destruction befalls them. (7:130- 
7:136) 

At this stage in the conflict, the Supreme Power intervenes to 
settle the issue between the two camps. (7:130) This was a first warn- 
ing given in the form of drought and poor harvests. In the richly fer- 
tile land of Egypt, this was a highly worrying situation that called 
for reflection and reconsideration Pharaoh’s people considered every 
good fortune that came their way as their due. Affliction and poor 
harvests were attributed to Moses and his followers as people who 
brought bad omen. (7: 131) 

But Pharaoh’s people were too arrogant, always persisting with 
their evil ways and paying no heed to God's signs or to any test to 
which they were put. (7:132) 

At this juncture, the supreme power of God intervenes. (7:133) 
They recognized that they themselves had no means of lifting their 
hardship. (7:134) Every time they broke their promise and resorted 
to their same ways and practices before the plague had smitten them. 
But the plague was lifted only in accordance with God’s will so as 
to let them alone for a while until their appointed term had come. 
(7:135) 

The end then takes place in accordance with God’s law of pun- 
ishing the ungrateful after having tested them both with affliction 
and affluence. 

Having given Pharaoh and his people every chance, and as- 
signed for them a term that they were certain to reach, God destroyed 
Pharaoh and his clique. He also fulfilled His promise to the oppressed 
who remained patient in adversity. (7:136-7:137) 
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The swiftness of the punishment has its effect that fills us with 
awe. (7:136) Just one strike and they are all destroyed. Proud, arro- 
gant and despotic they certainly were, and suddenly they sink right 
to the bottom of the sea. It is certainly a fitting recompense. (7:136) 
The compatibility is made clear between their attitude of denying 
God’s signs, choosing to remain heedless of them and this fitting des- 
tiny. We are clearly told that events do not come as a result of coin- 
cidence. They do not just happen haphazardly, as simple people tend 
to think. 

The chapter glides over all these events and shifts from one pe- 
riod of time to another in order to highlight the fact that they were 
established and given power to be free to conduct their own affairs. 
This provides a clear contrast with their state of weakness when they 
endured Pharaoh’s persecution. (7:137) 

No sooner did Moses, guided by God, deliver them from 
Pharaoh's humiliation—He caused Pharaoh and his people to drown 
before their very eyes—than they inclined themselves to a type of 
worship akin to Pharaoh’s people: We led the Children of Jacob 
across the sea; and thereupon they came upon people who were ded- 
icated to the worship of some idols of theirs. (7:138) 

Motivated by his faith in God, the Lord of the universe, Moses 
was very angry. He could not understand how his people could re- 
lapse into paganism. (7:138) . 

Moses explains to his people what may result out of their re- 
quest, pointing to the terrible end that awaits those whom they 
wanted to imitate, making gods similar to theirs. (7:139) 

But Moses’ anger at his people’s attitude takes an even stronger 
expression and in a higher pitch that also wonders at how they could 
so quickly forget God’s grace when its manifestations are still there. 
(7:140) 

That they were favored above all humanity in their own time 
was reflected in the fact that they were chosen to be the bearers of 
the divine message of God’s Oneness. This is the greatest favor of 
all. They were also chosen to be the heirs to inherit the blessed land, 
which was at that time in pagan hands. How could they, after all this, 
request their Prophet to seek for them a deity other than God, when 
they were at that very moment enjoying God’s grace? 


THE PHYSICAL EYES CAN NEVER SEE GOD 
Makkah: Mention when We rescued you 
from the people of Pharaoh (7:141) 
And We appointed thirty nights for Moses. 
And We completed them with ten more. 
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Thus, fulfilled was the time appointed by his Lord of forty nights. 
And Moses said to his brother, Aaron: 

Be my successor among my folk and make things right 
and follow not the way of the ones who make corruption. (7:142) 
And when Moses drew near Our time appointed 

and his Lord spoke to him, he said: O my Lord! 

Cause me to see that Í look on You. 

He said: You will never see Me but look on the mountain. 
Then, if it stayed fast in its place, then, you will see Me. 
Then, when his Lord Self-disclosed to the mountain, 

He made it as ground powder and Moses fell down swooning. 
And when he recovered he said: Glory be to You! 

1 repented to You and I am the first 

of the ones who believe. (7:143) 

He said: O Moses! Truly, I favored you above humanity 
by My messages and by My assertion. 

So take what I gave you 

and be among the ones who are thankful. (7:144) 

And We wrote down for him on the Tablets 

something of all things and an admonishment 

and a decisive explanation of all things. 

So take these with firmness 

and command your folk to take what is fairer. 

1 will cause you to see the abodes 

of the ones who disobey. (7:145) 

I will turn away from My signs 

those who increase in pride on the earth without right. 
And if they see every sign, they believe not in it. 

And if they see the way of right judgment, 

yet they will not take that way to themselves. 

But if they see the way of error, 

they will take themselves to that way. 

That is because they denied Our signs 

and had been ones who are heedless of them. (7:146) 
And as for those who denied Our signs 

and the meeting in the world to come, 

their actions were fruitless. 

Will they be given recompense 

but for what they had been doing? (7:147) 


COMMENTARY? 
Now we move on to witness the eighth scene in the story when 
Moses is preparing himself for a meeting with his great Lord in this 
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life. He gives specific instructions to his brother, the Prophet Aaron, 
before he leaves for that meeting. (7:142) 

Just before leaving for his period of seclusion and dedication, 
Moses gave his instructions to the man who was to deputize for him. 
(7:142) Moses was aware that his brother, Aaron, was also a Prophet 
sent alongside him by his Lord. But a believer always gives good 
counsel to other believers. Moses was aware of the heavy burden 
Aaron was about to shoulder, and of the nature of the Children of 
Jacob. Aaron welcomed the good advice given him by his brother. 
Advice is felt to be a burden only by wicked people who want to 
break loose, or by arrogant people who feel that to take advice is be- 
neath them. It is a small man who refuses to take a supporting hand 
in order to show that he can cope on his own. 

The whole mountain was thus leveled down with no obtrusions 
on the surface of the earth. Moses was overawed. (7:143) He was 
completely unconscious. 

God’s Messengers are always the first to believe in the greatness 
of their Lord and in His revelations. God commands them to declare 
that they are the first to believe. The Quran reports in several in- 
stances that they comply and make that declaration. 

Once more God’s grace was bestowed on Moses in abundance. 
He soon received the happy news of his being chosen to carry God’s 
message to his people after they had been saved. His message to 
Pharaoh and his people focused on that deliverance. (7:144) 

The chapter then tells us how Moses was given the message and 
its contents. (7:145) 

At the end of this scene we have a clear statement of what will 
eventually happen to those who defy every right and behave arro- 
gantly, turning away deliberately from every sign God has given and 
every directive He has issued. The statement plainly and accurately 
describes the nature of this type of people, using all the artistic 
touches of the Quranic style. (7:146-7:147) 


THE CHILDREN OF JACOB BEGIN 
WORSHIPPING THE CALF 
Makkah: And the folk of Moses took to themselves after him 
from out of their glitter a calf, 
a lifeless body like one 
that has the lowing sound of flocks. 
See they not that it neither speaks to them 
nor guides them to a Way? 
Yet they took it to themselves. 
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And they had been the ones who are unjust. (7:148) 

And when they became ones who are remorseful 

and saw that they, surely, went astray, 

they said: If our Lord not have mercy on us and forgive us, 
we will, certainly, be among the ones who are losers. (7:149) 
And when Moses returned to his folk enraged, grieved, 

he said: Miserable was what you succeeded in after me. 
Would you hasten the command of your Lord? 

And he cast down the Tablets. 

He took his brother by his head, pulling him to himself. 
Aaron said: O son of my mother, 

truly, the folk took advantage of my weakness 

and are about to kill me. 

So let not my enemies gloat over me 

and assign me not with the folk, 

the ones who are unjust. (7:150) 

Moses said: Lord! Forgive me and my brother 

and cause us to enter into Your mercy 

for You are One Who is Most Merciful 

of the ones who are merciful. (7:151) 


MERCY PROMISED TO THOSE WHO ACCEPT 
THE MESSENGER 
Makkah: Those who took the calf to themselves 
attain anger from their Lord 
and abasement in this present life. 
And, thus, We give recompense to the ones who devise. (7:152) 
But those who did evil deeds and repented 
and, again, believed, truly, your Lord, after that, 
will be Forgiving, Compassionate. (7:153) 
And when the anger subsided in Moses, he took the Tablets. 
There was guidance and mercy in their inscription for those, 
they who have reverence for their Lord. (7:154) 
And Moses chose of his folk seventy men for Our time appointed. 
And when the quaking of the earth took them, 
he said: Lord! If You will, 
You would cause them to perish and me before. 
Would You cause us to perish 
for what the foolish among us accomplished? 
It is not but Your test. 
With it You will cause to go astray 
whom You will and You will guide whom You had willed. 
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You are our protector, so forgive us and have mercy on us 
for You are Best of the ones who forgive. (7:155) 


COMMENTARY? 

At this point, the final judgment is passed by the One who has 
the authority to give such a judgment. God’s words follow directly 
on what the Quran relates of the words in the familiar Quranic fash- 
ion. (7:152-7:153) 

In his absence, the people of Moses took to the worship of the 
effigy of a calf made of their omaments, which gave a lowing sound. 
Did they not see that it could neither speak to them nor give them 
any guidance? Yet they took to worshipping it, for they were evildo- 
ers. (7:148-149) 

That was typical of the nature of the Children of Jacob who 
could hardly move one step along the straight path before they devi- 
ated. They were hardly able to elevate themselves, in their beliefs 
and concepts, above what is physical and tangible. Even a short lull 
in exhortation and reminders could see them relapsing into ingrati- 
tude. 

Eventually, the farce died down, the truth was clear to all, and it 
was plain to everyone how far into stupid error they had sunk. Error 
gave way to remorse. (7:149) 

All this took place when Moses was with his Lord, addressing 
his appeal to Him. He was unaware of what his people had done іп 
his absence. At this point, scene eleven is raised before our eyes. 
(7:150-7:151) 

We see how terribly angry Moses was. Anger can be felt in both 
what he said and did, particularly seizing his brother by the head and 
dragging him. (7:150) 

Those two signs serve as a pause in order to comment on the ul- 
timate destiny of those who worshipped the calf inventing falsehood 
against God. They come in the middle of this scene, but then the 
chapter picks it up again. (7:154). 

The Seventy Chosen Children of Jacob: The chapter then begins 
a new scene, in which we see Moses selecting seventy men from 
among his people. (7:155-157) 

Reports differ as to the reason for this appointment. It may have 
been set so that they would declare their repentance and pray to God 
to forgive the Children of Jacob after they had sunk back into error 
and disbelief .They did just that until God told them to stop and ac- 
cepted their penance. Those seventy men were the best among them. 
The way the choice is expressed in Arabic makes them stand out 
from the whole community of Children of Jacob. 
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Nevertheless, what happened to this choice group? They were 
seized by a violent trembling and dropped unconscious. The reason 
for this, as mentioned in another chapter, was that they asked Moses 
to show them God so that they would believe him and accept the law 
He has given them in the tablets. The most singular thing is that they 
should make such a request when they were supposed to declare their 
repentance and seek God’s forgiveness. 

Moses, on the other hand, turned to his Lord imploring Him to 
bestow His forgiveness and mercy, declaring his total submission to 
Him. (7:155) That is the mark of total submission to God’s power. 
Moses makes sure to declare his own submission as he addresses his 
supplication to God to forgive his people, end their test and to spare 
them from destruction because of the deed perpetrated by some fools 
among them. (7:155) 

Thus Moses declares his understanding of what was taking 
place, that it was all a trial. In every trial, God guides those who un- 
derstand its nature and recognize it as a test. He also lets those who 
ignore it to go deeper into error. Moses reiterates his recognition as 
a prelude to an appeal to God for His help to enable him and his peo- 
ple to pass the trial successfully. (7:155) 

We are returning to You in repentance. We seek Your protection 
and support. (7:156) We see here how the appeal for forgiveness and 
mercy by Moses was preceded by a declaration of full submission to 
God and recognition of the purpose of his trial. It is concluded with 
a declaration of a return to God to seek His protection. Thus, it serves 

as an example for supplication to be followed by every good servant 
of God, the glorious, the beneficent 


PROPHET MOSES AND THE TWELVE SPRINGS OF WATER 
Makkah: And among the folk of Moses 

there is a community that guides 

with The Truth and by it is just. (7:159) 

And We sundered them into twelve tribes as communities. 
And We revealed to Moses when his folk asked him for water: 
Strike the rock with your staff. 

Then, burst forth out of it twelve springs: 

Surely, each clan knew its drinking place. 

And We shaded them with cloud shadows. 

We caused to descend manna and the quails for them. 

Eat of what is good that We provided you! 

And they did not wrong Us, 

but they had been doing wrong to themselves. (7:160) 

And mention when it was said to them: 
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Inhabit this town and eat from it wherever you willed. 
Say: Unburden us of sin! 

And enter the door as ones who prostrate themselves 

We will forgive you your transgressions. 

We will increase the ones who are doers of good. (7:161) 
But among those who did wrong, they substituted a saying 
other than what was said to them. 

Then, We sent wrath from heaven 

because they had been doing wrong. (7:162) 


COMMENTARY? 

The chapter resumes its account of the certain aspects of the his- 
tory of the Children of Jacob, picking it up after the violent trembling 
that seized the seventy people Moses had chosen for the appointment 
set by God. Moses was absorbed in a heartfelt supplication to his 
Lord to save them. We know from the accounts given in other chapter 
s that these seventy people were resurrected and returned to their 
folk, full of faith. The chapter picks up the thread of this story, but 
begins first by stating that not everyone among the Children of Jacob 
was in error. (7:159) 

The chapter then resumes its account of the historical events. 
(7:160) These are aspects of God’s care which continued to be ex- 
tended to Moses and his people, even after they strayed away and 
worshipped the calf, then atoned for their error as God told them and 
He accepted their repentance. This also comes after they demanded 
to see God Himself and were stunned by the trembling, before God 
brought them back to life in answer to Moses’s prayers. God’s care 
is demonstrated here in organizing them into twelve communities, 
according to their ancestry. Each community traced their ancestry to 
one of the children of the Prophet Jacob, who was also known as Is- 
rael. They confirmed their allegiance on tribal lines. (7:160) 

God’s care is also manifest in assigning a spring to each com- 
munity so that none of them would try to take what belonged to oth- 
ers. (7:160) 

Another aspect of God's care was to send clouds to give them 
shade from the buming desert sun, and to bestow оп them from on 
high manna, a kind of wild honey, and quails to provide them with 
food after their drink had been guaranteed. (7:160) A further aspect 
of God’s care was the fact that all these good things were made law- 
ful to them, as nothing had been forbidden them yet in punishment 
for their disobedience. (7:160) 

God’s care is manifest in all that, but the nature of the Children 
of Jacob continued to be rebellious, unwilling to keep to the path of 
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guidance, as clearly appears from the final comment of this sign 
which mentions all these blessings that gave them water out of the 
rock, shade in the burning desert sun and wholesome, delicious food. 
(7:160) Disobedience to God and straying away from His path were 
the manifestations of their wronging themselves. Such disobedience 
could cause God no harm, because God has no need of the Children 
of Jacob or anyone else. Indeed, His kingdom is not affected at all 
even if they and all creatures were to unite in total disobedience to 
Him. Nor is His kingdom increased in any way, if all creatures were 
to continue to obey Him without fail. People simply wrong them- 
selves by disobedience to God and straying away from His path. 


Moses RAISED UP AS A MESSENGER 
CHAPTER 25: THE 42ND CHAPTER REVEALED 

Makkah: And We said: You both go to the folk 
who denied Our signs. 
Then, We destroyed them, an utter destruction. (25:35) 
Again, We raised up after them Moses and Aaron to Pharaoh and 
his Council with Our signs. Then, they grew arrogant, and they 
had been a folk, ones who sin. (25:36) 


МО$Е5 A MESSENGER AND A PROPHET 
CHAPTER 19: THE 44TH CHAPTER REVEALED 
Makkah: And remember Moses in the Book. 
Truly, he had been one who was devoted 
and he had been a Messenger, a Prophet. (19:51) 
And We proclaimed to him from the right edge of 
the mount and We brought him near privately. (19:52) 
And We bestowed on him out of Our mercy 
his brother Aaron, a Prophet. (19:53) 


COMMENTARY® 

The chapter moves on, speaking about the same branch of Abra- 
ham’s seed and reminding us of Moses and Aaron. (19:51-19:53) 

Moses is described here as one who was chosen for the task of 
dedication to God’s call. He is identified as a Prophet who is en- 
trusted with a Message that he must deliver to people. A Prophet is 
not given the same task. He is an advocate of faith that he receives 
from God directly. Among the Children of Jacob there were many 
Prophets who were given the task of advocating the message deliv- 
ered by Moses and judging among people according to the Torah re- 
vealed to him by God. (5:44) 

The grace granted to Moses is highlighted as he was called out 
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from the right side of Mount Sinai, that was the right side of Moses 
as he stood at that moment facing the Mount. He was drawn so close 
as to be spoken to in communion. We do not know how this com- 
munication took place, or how Moses understood it. Was it a voice 
heard by Moses through his ears in the normal way, or was it an ad- 
dress received by his whole being. Nor do we know how God pre- 
pared Moses to receive His own words. But we believe that all this 
took place. It is simply very easy for God to accomplish it, bringing 
His servant into communion with Him while at the same time retain- 
ing his humanity. We must not forget that the human being acquired 
his status with the breathing in of God’s spirit into him. 


MOosEs COMMISSIONED WITH THE MESSENGERSHIP 
CHAPTER 20: THE 45TH CHAPTER REVEALED 
Makkah: Has the conversation of Moses 
approached you? (20:9) 
When he saw a fire, he said to his people: 
Abide! Truly, І observed a fire so that perhaps 
I will bring you some firebrand from it 
or Í find guidance at the fire. (20:10) 
When he approached it, it was proclaimed: O Moses! (20:11) 
Truly, І-І am your Lord! So take off your shoes; 
truly, you are one who is in the sanctified valley of Tuwa. (20:12) 
And I chose you so listen to what is revealed: (20:13) 
Truly, І- am God. There is no god but Me. 
So worship Me and perform the formal prayer 
of My Remembrance. (20:14) 
Truly, the Hour is that which arrives. 
I am about to conceal it so that every soul 
is given recompense for what it endeavors. (20:15) 
So let none bar you from it—whoever believes not in it 
and followed his own desires—so that you not survive. (20:16) 
And what is that in your right hand ,O Moses? (20:17) 
Moses said: This is my staff. I lean on it, 
and beat down leaves from a tree with it for my herd of sheep 
and for me in it are other uses. (20:18) 
He said: Cast it, O Moses! (20:19) 
So he cast it. That is when it was a viper sliding. (20:20) 
He said: Take it and fear not. We will cause it to return 
to its first state. (20:21) 
And clasp your hand to your armpit. 
It will go forth shimmering white 
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without any evil as another sign (20:22) 
that We cause you to see of Our greater signs. (20:23) 
Go you to Pharaoh! Truly, he was defiant. (20:24) 


THE MESSENGERSHIP OF MOSES 
Makkah: Moses said: My Lord! (20:25) 
Expand my breast for me 
and make You my affair easy for me (20:26) 
and untie the knot from my tongue (20:27) 
so they understand my saying (20:28) 
and assign to me a minister from my people— (20:29) 
—Aaron, my brother. (20:30) 
Strengthen my vigor with him (20:31) 
and ascribe him as a partner in my affair (20:32) 
that we glorify You much (20:33) 
and we remember You frequently. (20:34) 
Truly, You, You alone had been seeing of us. (20:35) 
He said: Surely, you were given your petition, O Moses! (20:36) 


COMMENTARY? 

Here, the [signs] demonstrate how God's power intervened right 
from the outset, but the ultimate victory was only achieved when 
faith was clearly uppermost in the hearts of those who believed, and 
when they openly declared the word of truth in the face of ruthless 
tyranny 

At the beginning of the chapter, the Prophet is asked a rhetorical 
question about whether or not he had heard of Moses’ history and 
how it reflects God’s grace and the guidance He provides for those 
whom He chooses as His Messengers. The signs (20:1-20:24) tell 
the story of Moses when he leaves Midian to return to Egypt. 

Here we see Moses on the road between Midian and Egypt, 
close to Mount Sinai, retuming with his wife after he had completed 
the term he had agreed with the Prophet Jethro. This agreement 
meant that Jethro would give him one of his two daughters in mar- 
riage in return for eight or ten years during which he would be his 
assistant. He most probably spent ten years before he felt that he 
could leave with his wife to return to the country where he grew up. 
There the Children of Jacob, Moses’ people, lived in subjugation. 

Why is he returning to Egypt having fled there after killing an 
Egyptian whom he found quarrelling with one of the Children of 
Jacob? He had after all found safe refuge with Jethro, his father-in- 
law. So why would he leave that place of security and return to 
Egypt? Here we see human homesickness as the tool used by God to 
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bring Moses to the place where he was to play an important role. 
Thus is life. We are motivated by feelings, passions, aspirations, 
hopes and memories, but all these are merely the outward causes of 
the desired result. They are what we see on the surface, but below 
them is the will that no sight can see. It is God's will, and He is the 
Almighty who accomplishes everything He wants. 

Thus we see Moses on his way back to Egypt, losing his way in 
the desert, accompanied only by his wife, and perhaps a servant. He 
loses his way in the darkness of the night in the open desert. We sense 
this from the way he says to his companions. (2:10) People living in 
the desert normally lit their fires on high ground so that those trav- 
eling at night could see it, find their way or come over to it where 
they would find a welcome and hospitality, as well as directions to 
continue their journey. 

Moses saw the fire as he was walking through the desert and he 
was warmed by hope. He moved towards it in order to fetch a fire- 
brand, as night in the desert is normally cold. He also felt he might 
find some guidance as to which direction to travel in. He went there 
to bring back a torch, but was in for a great surprise. For he found 
the fire that warms souls and spirits, and provides guidance for the 
greatest journey of all. (20:11-20:16) 

This is an awe-inspiring scene. We shudder as we imagine 
Moses alone in the open desert, engulfed in the complete darkness 
and silence of the night, making his way towards the fire by the side 
of the mountain. Then suddenly, the whole universe echoes the great 
address. (20:12-20:13) 

When this announcement of God's honor, reflected in God's se- 
lection of Moses as His Messenger is made, he is asked to prepare 
for what is coming by taking off his sandals. Then he is told to be 
ready to learn. (20:13) 

This was an address to which the whole universe responded. In 
it, God gave His chosen Messenger the fundamental truth of His 
Oneness. Moses must have forgotten all about himself and the pur- 
pose for which he aimed towards the fire. He was now only following 
this voice coming to him from on high. He was attentive to the divine 
instructions being given to him. As he is so absorbed, with his mind 
and soul fully attentive to it, he is asked a question that requires no 
answer from him: Now, what is this in your right hand, Moses? 
(20:17) 

Of course Moses had his staff in his hand, but where was his 
mind at that moment? Well, he remembers and gives his reply. 
(20:18) The question did not ask about the uses he had for his staff, 
but rather about the object he was holding 
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The omnipotent power, however, does with his staff what he 
could have never imagined. This comes as part of his preparation for 
his task. (20:19-20:21) 

Thus he saw in front of his eyes the great miracle that occurs 
every moment while people remain oblivious to it. That is the miracle 
of life: the staff became a rapidly moving snake 

The miracle of life took place, and Moses was full of amaze- 
ment, with fear tearing at his heart. But the command was given. 
(20:21) 

Thus Moses was reassured, he picked up the snake and it was a 
staff again, regaining its original shape and form 

Another command was issued to Moses from on high. (20:22) 
Moses did as he was told. It should be noted that the Quran uses a 
different expression to denote the position where Moses was to put 
his hand, his armpit. It is described as his ‘wing’ that gives an air of 
freedom of movement and freedom from the earth's gravity. Thus 
his hand came out shining white, but its whiteness indicates no illness 
or malignancy. This is indeed another sign to be added to that of his 
staff. He is thus made to see some of the great miracles God works 
out. (20:23) When he has seen these with his own eyes, he will be 
reassured and able to carry out his great task with greater determina- 
tion. 


Moses Hap KILLED A SOUL 
Makkah: and you have killed a soul, 
but We delivered you from lament 
and We tried you with an ordeal. 
Then, you had lingered in expectation years 
among the people of Midian. 
Again, you had drawn near 
according to a measure, O Moses! (20:40) 
And I chose you for service for Myself. (20:41) 
Go you and your brother with My signs 
and you both not be inattentive in My Remembrance. (20:42) 
So go both of you to Pharaoh. 
Truly, he had become defiant. (20:43) 
And both say to him a saying gently, 
50 that perhaps he will recollect or dread. (20:44) 
They both said: Our Lord! Truly, we fear 
that he should exceed against us or that he be defiant. (20:45) 
He said: Fear not. Truly, I ат with both of you. 
Í hear and I see. (20:46) 
So approach you both to him and say: 
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Truly, we are Messengers of your Lord. 

So send the Children of Jacob with us and punish them not. 
Surely, we drew near you with a sign from your Lord. 

And peace be to him who followed the guidance. (20:47) 
Surely, it was revealed to us 

that the punishment is on him who denied 

and turned away. (20:48) 

He said: Then, who is the Lord of you two, O Moses? (20:49) 
So approach you both to him and say: 

Truly, we are Messengers of your Lord. 

He said: Our Lord is He Who gave everything its creation; 
again, He guided it. (20:50) 

Pharaoh said: Then, what of the first generations? (20:51) 
Moses said: The knowledge of them is with my Lord in a Book. 
My Lord neither goes astray nor forgets. (20:52) 

He it is Who assigned for you the earth as a cradle 

and threaded ways for you in it 

and caused water to descend from heaven. 

And We brought out from it diverse pairs of plants: (20:53) 
Eat and give attention to your flocks. 

Truly, in this are signs for the people imbued with sense. (20:54) 


COMMENTARY? 

The next favor Moses is reminded of is his escape after having 
killed a man. (20:40-41) The killing of this man took place some time 
during Moses’ early adult years, having grown up in Pharaoh’s 
palace. He had gone to the market one day and found two people 
quarreling, one a Child of Jacob the other an Egyptian. The Child of 
Jacob appealed to him for help, and Moses pushed the Egyptian, but 
rather too strongly for the latter fell and was killed. Moses did not 
intend to kill the man, but simply to push him away. When he saw 
him dead, he was full of grief. It is good to remember here that Moses 
was brought up under God’s own care, right from his early childhood. 
Therefore, it was only natural that he was filled with remorse, blam- 
ing himself for over-reacting. God reminds him here of His favor, as 
He directed him to seek forgiveness, which alleviated his sorrow. 

However, God did not let him simply get away with this without 
a lesson to learn and benefit from in his future task. Therefore, He 
set him the test of fearing the consequences of his offense and his 
subsequent attempt to escape punishment. The test took then another 
form, forcing him to flee the land where he was born and brought 
up, departing alone without friend or companion. Moreover, having 
been brought up in the palace of the greatest ruler of the time, en- 
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joying every comfort and luxury, he now had to earn a living. Thus, 
he had to serve others, and work as a shepherd. 

At the appointed time, when he attained maturity, after passing 
the tests to which God subjected him, and when circumstances in 
Egypt were most suited, with the Children of Jacob subjected to 
much oppression, Moses was brought in from Midian. He might have 
thought that he had chosen to travel at that time himself, but the fact 
of the matter was that stated in the Quranic sign. (20:40) So his retum 
was at a time God had determined as most suitable. (20:41) Thus, 
Moses was trained and prepared so as to be completely devoted to 
God’s message and to serving His cause. He was purged of all the 
temptations of this worldly life, so as to be purely dedicated to the 
task God appointed for him. All that had passed in his life was part 
of his training to fulfil the mission that was about to be entrusted to 
him. Here God tells him that neither himself, nor his family, nor any- 
one else had any claim on his time or services. He was chosen by 
God for whatever God wanted him to do. 

What Moses’ statement signifies is that he was not worried about 
being rejected by Pharaoh and his people; rather, what worried him 
was that this should happen at a time when he felt ill at ease and 
when his tongue lacked fluent argument. He suffered from a speech 
impediment, which he prayed to God to remove it. (20:25-20:28) 

Should this difficulty occur while one is speaking, it makes the 
speaker ill at ease, which in turn makes the impediment worse. Thus, 
the person suffering from it feels unable to express himself. This be- 
comes a vicious circle and anger inevitably sets in. Therefore, Moses 
feared that he might suffer this problem when he confronted a 
despotic tyrant like Pharaoh with God’s message. He complains to 
God of his own weakness, and expresses his fears in respect of de- 
livering his Lord’s message. The point of his request is that God in- 
clude his brother Aaron in carrying out this task. This request does 
not express any reluctance on Moses’ part to carry out God’s orders, 
but reflects his fear of falling short of the task. Aaron is more elo- 
quent, which means that he has an easier temperament. Thus, should 
Moses suffer a block as he speaks, or should he feel straitened in 
heart, Aaron could then step in to provide the proper argument. Al- 
though Moses prays that God remove his speech impediment, he also 
requests that Aaron be assigned to help him in the delivery of the di- 
vine message. 

Thus, God Almighty who has power over all creatures and who 
creates the universe and all creatures in it, using nothing more than 
His will to bring them into existence, tells them that He is with them. 
This should have been sufficient, but God adds to this what increases 
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their certainty of help. This is evidenced by the fact that He hears all 
and sees all. What could Pharaoh do against the power of the 
Almighty, whether in a precipitate reaction or a well considered one? 

Coupled with this reassurance Moses and Aaron are given guid- 
ance in the form of address they should make to Pharaoh and on how 
to argue their case. (20:47-20:48) 

Thus they should start by stating the foundation of their mes- 
sage. (20:47) This would give him right from the first moment the 
understanding that it is God who is his and all people’s Lord. He is 
not the Lord of Moses and Aaron, or the Children of Jacob alone. It 
was a superstition of the days of pagan ignorance that each group of 
people, or each tribe, had its own deity or deities. Moreover, it was 
commonly held during some periods of history that Pharaoh was a 
deity, of godly descent, and as such, he was to be worshipped. 

When the basic element of their message was thus outlined, 
Moses and Aaron explained their immediate concern. (20:47) This 
was the limit of their message to Pharaoh, to save the Children of 
Jacob and bring them back to their monotheistic faith. They would 
then lead them to the blessed land that God had assigned to them for 
settlement 

They further showed Pharaoh a sign to prove that they were 
telling the truth when they said that they were Messengers from his 
Lord. (20:47) They follow this with an element of encouragement, 
hoping that he might respond. (20:47) It might be that when he had 
listened to this that he would respond to the greeting of peace and 
accept God’s guidance. 

They then add an element of implicit warning, in order not to 
stir his arrogance and hostility. (20:48) It might be that he would de- 
cide not to include himself among those who deny the truth and turn 
away from it. 

The chapter paints a vivid picture of the dialogue between Moses 
and Pharaoh, starting with this question and answer. (20:49-20:50) 
It is clear that Pharaoh does not wish to acknowledge God’s Lord- 
ship, which the two Prophets had made clear to him saying they were 
the Messengers of your Lord. Pharaoh realized that Moses was the 
main advocate of the message. Therefore, he puts his question to him. 
(20:49) In whose name are you addressing me to demand the release 
of the Children of Jacob? 

Moses replies emphasizing God’s attributes of creation, initia- 
tion and providing guidance and balance. (20:50) 

Here Pharach puts another question. (20:51) Where have all 
those past generations gone? Who was their Lord? What happened 
to them since they died unaware of the Lord Moses spoke about? 
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(20:52) Thus Moses refers all this unknown matter to his Lord whose 
knowledge is perfect, encompassing every single detail of every little 
creature, and who never forgets anything. It is He alone who knows 
about all those generations, their past and future. The reaim that lies 
beyond the reach of human perception belongs totally to God, who 
alone determines the eventual outcome of humanity and their life. 

Moses continues to draw Pharaoh’s attention to some of the ге- 
sults of God’s action in the universe and how these results affect 
human life. He selects results which could be seen close by, and 
which were well-known in Egypt with its rich soil, abundant water, 
and plentiful crops and cattle. (20:53-20:54) 


MOSES AND PHARAOH DIALOGUE 
Makkah: Ие created you from it (earth) 
and into it We will cause you to return 
and from it We will bring you out another time. (20:55) 
And, certainly, We caused Pharaoh to see Our signs— 
all of them—but he denied and refused. (20:56) 
He said: Have you drawn near us 
to drive us out of our region with your sorcery, O Moses? (20:57) 
Then, truly, we will bring for you sorcery like it. 
So make something that is promised between us and you 
—neither we nor you will break it— 
at a mutually agreeable place. (20:58) 
Moses said: That promised will be for the Day of Adornment 
and let humanity be assembled in the forenoon. (20:59) 
So Pharaoh turned away. 
Then, he gathered his cunning. After that he approached. (20:60) 
Moses said to them: Woe to you! 
Devise you not a lie against God 
so that He put an end to you with a punishment. 
And, surely, he who devised will be frustrated. (20:61) 
So they contended between each other about their affair 
and they kept secret, conspiring secretly. (20:62) 
They said: Truly, these two are the ones who are sorcerers 
who want to drive you out 
from your region with their sorcery 
and take away your most ideal behavior. (20:63) 
So summon up your cunning. Again, approach ranged in rows. 
And, truly, he who prospered this day is 
whoever gained the upper hand. (20:64) 
They said: O Moses! Either you will cast or let us 
be the first to cast. (20:65) 
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He said: Nay! You cast. That is when their ropes and their staffs 
seem to him to be, 

by their sorcery, as though they are sliding. (20:66) 

So Moses sensed awe in himself. (20:67) 

We said: Fear not! Truly, you, you are lofty! (20:68) 

And cast what is in your right hand. 

It will swallow what they crafted. What they crafted 

is not but the cunning of one who is a sorcerer. 

And the one who is a sorcerer will not prosper 

in whatever he approached. (20:69) 

Then, the ones who are sorcerers were cast down, 

ones who prostrate themselves. 

They said: We believed in the Lord of Aaron and Moses. (20:70) 
Pharaoh said: Believed you in Him before I give you permission? 
Truly, he is your teacher who taught you the sorcery. 

So, certainly, I will cut off your hands 

and your feet on opposite sides 

and, certainly, I will cause you to be crucified 

on the trunks of date palm trees, 

and, certainly, you will know which of us 

is more severe in punishment and one who endures. (20:71) 
They said: We will never hold you in greater favor 

over the clear portents that drew near us 

nor over Who originated us. 

So decide whatever you will as one who decides. 

You will decide not but about this present life. (20:72) 

For us, truly, we believed in our Lord 

that He forgive us our transgressions 

and what you had compelled us to do because of the sorcery. 
And God is Best of one who endures. (20:73) 

Truly, whoever approaches his Lord as one who sins, 

then, truly, for him is hell. 

Neither will he die in it nor will he live. (20:74) 

And whoever approaches Him as one who believes, 

who, surely, did as the one in accord with morality, 

then, for those, they are of lofty degrees, (20:75) 

Gardens of Eden, beneath which rivers run, 

ones who will dwell in them forever. 

And that is the recompense of whoever purified himself. (20:76) 


COMMENTARY? 
The chapter continues the reporting of what Moses said, but uses 
the form of a direct address by God Himself. (20:55-20:56) It is from 
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this earth, made as a cradle for humanity, and which supports the di- 
verse cultivation of plants for food and grazing, that humanity are 
created, and to it they shall return and then from it again they are res- 
urrected after death. 

The human being is certainly created from the same substance 
as this earth. All the components of his body are largely the same as 
the components of the earth. Furthermore, he eats of its produce, 
drinks its waters, breathes its air, and benefits from it as his cradle. 
Then, he goes back to it a dead corpse, when his remains become 
part of its soil and atmosphere. From the earth he is resurrected for 
a second life, just as he was created for the life of this world 

Therefore Moses and Aaron demanded the release of the Chil- 
dren of Jacob. (20:47) His reply to their request was indicative of his 
fears. (20:57) To Pharaoh, such a release was a step towards ousting 
him from government. 

According to Pharaoh’s thinking, Moses made this demand for 
the release of the Children of Jacob for no other reason, and the only 
thing he was prepared to put forward in support of his demand was 
an act of sorcery. it was easy, therefore, to reply to him in kind. 
(20:58) 

With such thinking and motivation, Pharaoh asks Moses to set 
an appointment which neither shall fail to keep. (20:58) He only asks 
for the match to be in an open area for the challenge to be seen. 
(20:58) 

Moses accepts Pharaoh’s challenge and sets the appointment for 
a festival day when the people are in the mood to celebrate, gathering 
in the main squares and open areas. (20:59) Thus he sets the best 
time when everything is at its clearest and people will be out and 
about in numbers 

In this short sign(20:60) the chapter sums up all that Pharaoh 
said, the advice he was given by the powerful elite among his gov- 
ernment, the discussion with the sorcerers and his encouragement 
and promises of rich reward to them, as well as the schemes he and 
his advisers finally plotted. Indeed, this short sign, comprising only 
six words in the Arabic text, shows three successive movements: 
first, Pharaoh’s withdrawal into his own quarters; second, mapping 
out his strategy; and third, tuming up for the confrontation. 

Pharaoh simply stopped arguing. He realized that Moses had the 
stronger case, supported by the clearest proof, namely, God’s signs 
seen everywhere in the universe, as well as his own two special signs. 
Therefore, he resorted to an old ploy, often used by tyrants and op- 
ponents of God’s messages. He pointed an accusing finger at Moses, 
describing him as a sorcerer, claiming that it was through sorcery 
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that Moses turned the staff into a snake and made his hand look shin- 
ing white, without blemish. Magic was the thought presenting itself 
immediately to Pharaoh, because it was widely practiced in Egypt. 
The two signs given to Moses seemed, on the surface, similar to 
magic, which is no more than the deception of the senses that could 
sometimes lead to false feelings so as to produce tangible effects. 
Thus, under the influence of magic, a person may see things that are 
not present, or he may see them in a form other than their own. At 
times a person who is under a magical spell may be physically and 
psychologically affected, as though the spell has had its effect on him 
in reality. But Moses’ signs were not of this sort. They were signs 
given to him by God, the Creator of all things, the One who can bring 
about both temporary and permanent transformations. 

Before the confrontation began, Moses felt that he should give 
the sorcerers some honest and sincere advice. Thus, he warned them 
against attributing false fabrications to God. So doing, he hoped that 
they would accept God’s guidance and abandon sorcery, which is 
blatant falsehood. (20:61) 

A sincere piece of advice can touch the hearts of those it ad- 
dresses. This might have been the case here, for some of the sorcerers 
were touched by Moses’ words and began to have second thoughts. 
Those who were keen to go through with the showdown however 
began to argue with them in whispers, fearing that Moses would 
overhear them. (20:62) 

The more hardened of them tried to encourage those who were 
reluctant, and warned them against a gloomy future under Moses and 
Aaron. They described the two Prophets as being driven by a desire 
for power, hoping to rule Egypt and change the faith of its people. 
To forestall their schemes, they needed to demonstrate their unity 
and confront them as one body, without hesitation. It was a day of 
outright and decisive confrontation, and the winner would take all. 

One sincere word motivated by faith falls like a powerful explo- 
sive in the camp of falsehood. It shakes the hearts of the ungrateful 
and weakens their ranks. They are no longer sure of their own ability, 
and they entertain doubts about their own beliefs. Therefore, the 
doubters needed such encouragement. They were reminded that 
Moses and Aaron were merely two men, against a much larger group 
of sorcerers, backed by Pharaoh, his kingdom, wealth and army. They 
forgot however that Moses and Aaron were supported by God who 
hears and sees all. 

After all this, they came forward, giving Moses the choice. 
(20:65) This is a challenge aiming to show a united, powerful front 
and a commendable degree of fairness. Hence, his answer was to ac- 
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cept the challenge. (20:66) He allowed them to start and produce 
whatever they wanted so that he could have the final say. And what 
was the result? They apparently produced a magnificent piece of 
magic, taking the whole multitude by surprise and even affecting 
Moses. 

The Quranic expression (20:66-20:67) suggests a truly mighty 
magic, which filled the whole arena. Moses felt fear creep into his 
heart, even though God was with him hearing and seeing everything 
as it took place. Needless to say, Moses would not have entertained 
any fear unless the whole thing was so awesome that for a moment 
he became oblivious to the fact that he was much stronger. Therefore, 
he needed reminding that he relied on a much superior power: 
(20:68-69) 

Then Moses threw down his staff. The chapter describes the 
magnitude of the surprise that then occurred by mentioning how it 
affected the sorcerers who had come full of hope to win the chal- 
lenge. Only a few moments earlier, their sorcery, which was of the 
highest standard, had generated fear among all the spectators, includ- 
ing Moses himself. He, a Messenger of God, thought that their ropes 
and staffs turned into snakes, alive and moving rapidly. 

Now the surprise Moses produced completely transformed their 
feelings and thoughts. So much so that words could not express their 
reaction. (20:70) That was like a touch on a very raw nerve, and the 
whole body is shaken violently. It was like a light being switched on 
to dispel all darkness. Such power is felt by reawakened hearts, fill- 
ing them, in a split second, with unshakeable faith 

But it was too late for Pharaoh. Faith had touched the hearts of 
those sorcerers and the small, insignificant person within each of 
them was now in firm contact with the great source of real power. 
Therefore, they were now very strong, while all earthly powers were 
weak. Indeed the whole life on earth is too small when compared to 
the broad, bright horizons to which those believing hearts now 
looked up. All that pertains to life on earth is of no consequence. 
(20:72-20:73) 

This is the sort of change faith brings about in the hearts of peo- 
ple who, until a moment earlier, were submissive to Pharaoh, con- 
sidering their highest achievement to be close to him, receiving his 
favors. Now they are ready to confront him with a determination that 
puts his power, throne and wealth in proper perspective. (20:72) Such 
evidence is much more precious in our view, and God, our Creator, 
is far dearer to us than anything else. (20:72) This is a challenge to 
Pharaoh to do his worst. He cannot stop them. (20:72) 

These new believers take no notice of a despot’s threats, and in- 
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stead stand up to him with the powerful words of faith. They are pro- 
foundly confident, issue a warning based on faith and express their 
hopes based on a newly-found faith. 


THE CHILDREN OF JACOB FOLLOW MOSES 
Makkah: And, certainly, We revealed to Moses 
that set you forth with My servants. 
Then, strike for them a dry road in the sea, 
neither fearing to be overtaken, nor dreading that. (20:77) 
Then, Pharaoh and his army pursued them. 
Then, overcame them the water of the sea 
by what overcame. (20:78) 
And Pharaoh caused his folk to go astray 
and he guided them not. (20:79) 
O Children of Jacob ! Surely, We rescued you from your enemy 
and We appointed someone with you 
on the right edge of the mount 
and We sent down to you the manna and the quails. (20:80) 
Eat from what is good that We provided you, 
and be not defiant in it so that My anger not alight on you. 
And he on whom My anger alights 
surely, will be hurled to ruin. (20:81) 
And, truly, I am a Forgiver of whoever repented and believed 
and did as one in accord with morality. 
Again, he was truly guided. (20:82) 
And what caused you to hasten from your folk, O Moses? (20:83) 
Moses said: They are those who are close on my footsteps 
and I hastened to You, my Lord that I please you. (20:84) 
He said: Then, truly, We tried your folk after you and the Samari- 
tan caused them to go astray. (20:85) 
Then, Moses returned to his folk enraged, grieved. 
He said: O my folk! Promise you 
not with your Lord a fairer promise? 
Was the compact too long for you to wait? 
Or wanted you that the anger of your Lord alight on you, 
so you broke what you were to have promised me? (20:86) 
They said: We broke not what was promised to you 
from what is within our power, 
but we were charged with a heavy load 
of the adornments of the folk. 
Surely, we hurled them because the Samaritan cast. (20:87) 
Then, he brought out for them a calf, a lifeless body 
that had the lowing sound of flocks. 
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Then, they said: This is your god and the God of Moses 
whom he forgot. (20:88) 

Then, see they not that it returns not to them a saying 
and it possesses for them neither hurt nor profit? (20:89) 


COMMENTARY? 

All we have here is the inspiration given to Moses to depart from 
Egypt at night with the Children of Jacob, and to strike out for them 
a dry path across the sea. We see Moses with complete reassurance 
as he and his followers receive God’s care. Thus, he has no fear of 
his people being overtaken by Pharaoh or of being overwhelmed by 
the parted sea. God’s will which made the sea such a great volume 
of water with all its characteristics is able to part it for a while to give 
those believers a dry path through so as to continue their journey 

They have passed the danger zone (20:80-20:82) and have 
surged on towards Mount Sinai, leaving Pharaoh and his army 
drowned. Their deliverance was a recent event which they remember 
well, but it is recorded here as a reminder, so that they may give 
thanks. 

The appointment at the right hand side of Mount Sinai is men- 
tioned here as though it is an accomplished event, when it was a 
meeting for which Moses had to prepare himself for over a period of 
forty nights. He would then receive the tablets and the laws recorded 
therein. This was a law to regulate the lives of the people entrusted 
with a mission in Palestine after their departure from Egypt. 

The fact that they were given manna, a sweet type of food that 
gathers on leaves, and quails, a type of bird that is easy to catch and 
eat, was another aspect of God’s grace, of His taking care of them in 
the barren desert where they found themselves. God was looking 
after them, even to the point of providing them with their daily food, 
and in such a way that required no hard effort. 

God reminds them of all these favors and warns them against 
transgression, in the form of indulgence in physical pleasure and neg- 
lect of the duties they left Egypt to fulfill. God is preparing for them 
an assignment which they must undertake. The Arabic word used 
here for transgression is the same word that signifies the tyranny they 
experienced in their very recent past. Therefore, they are warned. 
(20:81) Pharaoh had thrown himself into such ruin only recently, 
falling off his throne and drowning in the sea. To experience such 
ruin ts to fall from high, which contrasts with tyranny that exalts the 
tyrant and assumes for him a high position of power. The Quran here 
juxtaposes such contrasting elements in word and meaning to achieve 
both heightened effect and perfect harmony. 
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With this warning against indulgence іп easy pleasures and пер- 
lect of the task assigned for them, the door for repentance is left open 
for anyone who slips so that he may return to the proper path. (20:82) 

Thus ends the scene of victory and the comments the chapter 
has to make on it. The curtains fall and lift again to show us the sec- 
ond scene of an address made directly to God by the side of Mount 
Sinai. 

God has appointed a time for Moses to meet Him at the Mount 
after forty days, when he would be given the commandments outlin- 
ing the tasks his people have to fulfil after the victory they were 
given. Victory carries with it its own responsibilities, as does faith. 
Therefore, it was necessary for Moses to be psychologically prepared 
and ready to receive God’s commandments. 

Thus, Moses went up the Mount, leaving his people at the bot- 
tom, after asking his brother Aaron to deputize for him. Moses longed 
dearly for this encounter, when he would stand in front of his Lord 
and address Him. He had had this experience once before and was 
keen to experience it again. Therefore, he made haste to stand in the 
presence of his Lord. He was however totally unaware of what his 
people had perpetrated after he had left. 

His Lord tells him the news, pointing out what has taken place. 
The scene is shown to us and we listen to the conversation. (20:83- 
20:85) 

Thus Moses is faced with a terrible shock. He was in haste to 
meet his Lord, after forty days of diligent preparation, eager to listen 
to His directives and commandments that would constitute the basis 
of the new way of life for the Children of Jacob. It was to be a way 
of life suited for a community that had been freed from the shackles 
of subjugation so that it would become the bearer of a divine mes- 
sage. 

The long period they had spent in subjugation and humiliation 
under Pharaoh’s rule and his idolatrous beliefs had had a damaging 
effect on the nature of the Children of Jacob. Their ability to with- 
stand the difficulties that attend the fulfilment of a hard task, and to 
remain true to their promises in the face of hardship, was certainly 
suspect. Psychologically, they suffered an impairment that made 
them always keen to have a comfortable life, even if this meant a 
willingness to be led without troubling to think. No sooner did Moses 
leave them under Aaron’s stewardship than they allowed their faith 
to collapse at the first hurdle. Hence, they needed repeated tests and 
trials in a process of psychological rebuilding. The first test to which 
they were subjected was that of the golden calf that the Samaritan 
had produced. (20:85) Moses did not know about this test until his 


Book 27: FROM MOSES TO THE COMPANIONS ОҒ MIDIAN 
42 
appointment with his Lord. 

Thus Moses returned to his people full of wrath and sorrow. 
(20:86-20:91) 

Such was the trial to which the Children of Jacob were put. It is 
revealed to us as Moses confronts his people. It is not reported in the 
scene of the meeting between Moses and his Lord. It is left to the 
scene of inquiry undertaken by Moses upon his return. 

Enraged and full of sorrow, Moses asked his people. (20:86) 
God had promised them victory and to enter the Holy Land as a com- 
munity believing in His Oneness. Only very recently had they wit- 
nessed the initial steps towards the complete fulfilment of this 
promise. Hence, he remonstrated with them. (20:86) Their action was 
akin to that perpetrated by one who wants to bring God’s condem- 
nation on his head, so he wilfully and deliberately does what incurs 
it. Moses asked them if this was why they broke their promise to him 
to maintain the path he had shown them until his return. 

They gave him a singular excuse that exposed the effects on their 
mentality of their long time living in subservience. It is a ludicrous 
excuse. (20:87) 

Again, Moses had not been gone long for the appointment with 
his Lord to receive the tablets when the Samaritan led them astray 
as he produced for them the effigy of a calf which made a lowing 
sound. (20: 88) 


THE CHILDREN OF JACOB DECEIVED BY THE SAMARIAN 
Makkah: And, certainly, Aaron said to them before: 

O my folk! You were only tempted by it. 

And, truly, your Lord is The Merciful. 

So follow me and obey my command. (20:90) 

They said: We will never quit it as ones who give ourselves up 
until Moses returns to us. (20:91) 

He said: O Aaron! What prevented you 

when you had seen them going astray (20:92) 

that you have followed me not? 

Have you, then, rebelled against my command? (20:93) 

Aaron said: O son of my mother! 

Take me not by my beard nor by my head. 

Truly, I dreaded that you have said: 

You had separated and divided between the Children of Jacob 
and you have not regarded my saying. (20:94) 

Moses said: Then, what is your business O Samaritan? (20:95) 
He said: 1 kept watch over what they keep not watch, 

so Í seized a handful of dust from the foot prints 
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of the Messenger and cast it forth. 

And thus my soul enticed me. (20:96) 

Moses said: Then go off! Truly for you in this life 

is that you may say: Untouchable; 

there is for you something promised that you shall never break; 
and look on your god that you have stayed with 

and given yourself up to; 

certainly we will burn it. After that we will certainly scatter it 
in the water of the sea in a scattering. (20:97) 


COMMENTARY? 

Moreover, Aaron, their other Prophet who deputized for his 
brother Moses, their savior, had given them honest and sincere ad- 
vice, pointing out to them that it was all a test. (20:90) He assured 
them that the proper course for them to take was to follow him as 
they had promised Moses. He told them that Moses was certain to 
return when his Lord had finished His business with him. Rather than 
follow his advice, they evaded their responsibility and abandoned 
their commitment to obey their Prophets. (20:91) 

Thus Moses returned, sorrowful and angry. He listened to his 
people’s excuses that revealed the extent of their twisted logic. In his 
anger, һе turned to his brother dragging him by his head and beard, 
crying in his anger. (20:92-20:93) He scolded him for allowing them 
to worship the calf without taking effective action to prevent them. 
But Aaron was merely obeying his brother’s orders when he had told 
him not to do anything serious until he returned. Did Aaron, then, 
disobey his brother by doing so? 

The chapter has already stated Aaron’s attitude. Now he explains 
to his brother what he did, trying to calm his fury and awaken his 
compassion. He reminds him of their close relationship. (20:94) 

Here we find Aaron to be far more in control of his emotions. 
He touches on a tender point in Moses’ feelings, reminding him of 
their being siblings. He also explains to him that he simply wished 
to do what his brother had bid him. He feared that should he adopt 
strong measures the Children of Jacob might split into factions, some 
worshipping the calf, and others following his advice. Since his 
brother wanted him to take care of them all, keeping them together, 
he felt that his attitude was simply one of following the orders he 
had been given. 

Now Moses addresses all his anger to the Samaritan, the perpe- 
trator of the whole trouble. He did not speak to him first because the 
people themselves should have known better than to follow someone 
who came up with an outrageous idea. Aaron, as their trusted leader, 
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was also responsible for making sure that they did not slip, should 
they be faced with temptation. The Samaritan takes less importance, 
since he did not use brute force to compel them to follow his lead, 
nor did he cast a screen over their faculties of thinking. He simply 
presented a temptation and they fell for it. They could very easily 
have remained true to the guidance of their first Prophet, Moses, and 
benefited by the counsel of their second Prophet, Aaron. Hence, re- 
sponsibility lay with them in the first place, then with their leader, 
and finally with the perpetrator of the trouble. 

(20:95) How come all this has happened because of you? The 
way the question is phrased is indicative of the seriousness of the 
whole affair. (20:96) 

Be that as it may, Moses punished the Samaritan by expelling 
him for life from the their community, leaving his destiny in the here- 
after to God Almighty. He further took a strong and effective measure 
concerning the deity he had made with his own hands, aiming to 
show his people that it was an inanimate object, unable to protect its 
maker or to save itself. (20:97) 

Thus the Samaritan was ostracized: no one could go near him 
either to harm or benefit him. Nor was he allowed to touch anyone 
either. This was one of the penalties prescribed in Moses’ faith: ex- 
pelling the offender and ostracizing him to the extent that no one 
went near him. The other aspect is that of God’s punishment at His 
own time. 

Still angry and furious, Moses ordered the calf to be burnt, cast 
away and its ashes thrown in the sea. Such a strong action seems to 
be a characteristic of Moses. In this instance, however, his anger is 
in defense of God’s faith. In such a situation, strong action is com- 
mendable. 

With the false deity being burnt and blown away, Moses de- 
clared the basic principle of true faith. (20:98) 

With this declaration we come to the end of the story of Moses 
as related in this chapter. The overriding tone here is that of the grace 
God bestows on His servants, His care and forgiveness, even when 
they err. 


MOSES AND AARON SENT TO PHARAOH 
CHAPTER 26: THE 47TH CHAPTER REVEALED 
Makkah: And when your Lord proclaimed 
to Moses saying that: 
Approach the unjust folk, (26:10) 
a folk of Pharaoh saying: 
Will they not be God-conscious? (26:11) 
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He said: My Lord! Truly, I fear that they will deny me (26:12) 
and my breast be narrowed and my tongue will not be 
loosened. So send for Aaron. (26:13) 

And they charge an impiety against me. 

1 fear that they will kill те. (26:14) 

He said: No indeed! Both of you go with Our signs. 

Truly, We will be with you, ones who are listening. (26:15) 
And both of you approach Pharaoh and say: 

We are the Messengers of the Lord of the worlds, (26:16) 
so send the Children of Jacob with us. (26:17) 

Pharaoh said: Raise not we you up among us as a child? 
Had you not lingered in expectation with us 

for many years of your lifetime? (26:18) 

And you had accomplished your accomplishment 

that you had accomplished and you are 

among the ones who are ungrateful. (26:19) 

Moses said: 1 accomplished it 

when I was of the ones who go astray. (26:20) 

So Í ran away from you when I feared you. 

Then, my Lord bestowed on me critical judgment 

and made me among the ones who are sent. (26:21) 
Beyond this past favor with which you have 

reproached me, you had enslaved the Children of Jacob. (26:22) 
Pharaoh said: And what is the Lord of the worlds? (26:23) 
Moses said: The Lord of the heavens and the earth 

and whatever is between the two of them 

if you had been ones who are certain. (26:24) 

Pharaoh said to whoever was around him: 

Listen you not? (26:25) 

Moses said: Your Lord and the Lord of your fathers, 

the ancient ones. (26:26) 

Pharaoh said: Truly, your Messenger 

who was sent to you is one who is possessed! (26:27) 
Moses said: The Lord of the East and the West 

and whatever is between the two of them 

if you had been reasonable! (26:28) 

Pharaoh said: If you had taken to yourself a god other than me. 
J will, certainly, assign you to be imprisoned! (26:29) 
Moses said: What if I drew near you 

with something that makes it clear? (26:30) 

Pharaoh said: Bring it, if you have been 

among the ones who are sincere. (26:31) 

So he cast his staff; that is when it was a clear serpent. (26:32) 


Book 27: From MOSES ТО THE COMPANIONS OF MIDIAN 
46 
And he drew out his hand and that is when it was shimmering 
white to the ones who look. (26:33) 


COMMENTARY® 

These two [signs] (26:10-26:11) paint the first scene which 
shows Moses being given his message. It begins by exposing the 
people he must go to, declaring that they are ‘wrongdoing’. They do 
themselves a great wrong by denying God’s message, and they do 
much wrong to the Children of Jacob, killing their men but sparing 
their women and inflicting much torture on them. Therefore, the 
chapter describes them as wrongdoing before it specifies who they 
are. It then calls on Moses and all people to wonder at them: Will 
they have no fear of God? Will they continue to be heedless of the 
likely outcome of their wrongdoing? Will they not mend their erring 
ways? Theirs is certainly a singular situation. 

(26:14) Again, Moses does not express any fear in confronting 
Pharaoh with the call to believe in God, nor does he seek to abandon 
the mission assigned to him; rather, this is all given as an added rea- 
son for the need to include Aaron. Should Pharaoh kill Moses, Aaron 
would be able to carry on the mission and complete the task. Thus, 
we should read Moses’ prayer as a precaution aiming to ensure that 
the divine message was properly and fully delivered. It is exactly the 
kind of attitude that can be expected from a Messenger like Moses 
whom God had chosen and reared under His own watchful eye 

Moses and Aaron are told to clearly outline to Pharaoh their as- 
signed mission, fearing nothing and hiding nothing. (26:16) 

As Messengers from the Lord of the universe, they make their 
demands clear: We are Messengers from the Lord of all the worlds. 
Let the Children of Jacob go with us. (26:16-26:17) 

Pharaoh is amazed as Moses makes his unexpected claim to be 
a Messenger from God, the Lord of the universe. He is further 
amazed as Moses demands that he free the Children of Jacob. The 
last thing he knew of Moses was that he was brought up in his palace 
after being found as a newborn child floating in a basket on the Nile. 
As a young man he had killed an Egyptian who was involved in a 
fight with a Child of Jacob and ran away. It is said that the Egyptian 
he killed belonged to Pharaoh’s entourage. This means that there was 
a huge gap between Moses’ status at that time and his new claims 
which he puts before Pharaoh just a mere ten years later. Hence, 

Pharaoh is sarcastic, asking in an affected air of surprise: Did 
we not bring you up when you were an infant? And did you not stay 

with us many years of your life? Yet you have done that deed of yours 
while being an unbeliever. (26:18-26:19) Is this how you repay our 
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kindness as we looked after you when you were a young child? Is it 
fair that you come today professing a religion other than ours, re- 
belling against the authority of the king who brought you up in his 
palace, and calling on people to abandon his worship? 

How come that during all those years you stayed with us you 
did not mention anything of the wild claims you are now making, 
giving us no prelude to what was to come? Pharaoh then reminds 
Moses of the incident leading to the killing of the Egyptian, giving 
it an air of exaggeration: Yet you have done that deed of yours ... It 
was a ghastly deed that should never be mentioned or described in 
real terms. Yet you did it while being an unbeliever. You did not be- 
lieve then in the Lord of all the worlds, about whom you are now 
telling us. 

Thus we see Pharaoh making what he thought was a final argu- 
ment and against which Moses would have no reply, especially his 
killing of an Egyptian and the punishment that could be inflicted on 
him. His words are clearly meant as an implied threat. 

Since God answered his prayer and cured his speech impedi- 
ment, Moses rejoins with a clear reply: I committed it while I was 
still going astray; and I fled from you because I feared you. Then my 
Lord granted me sound judgement and made me one of [His] Mes- 
sengers. And what sort of favor is this you are taunting me with: was 
it not because you had enslaved the Children of Jacob? (26: 21- 
26:22) I did it when I was ignorant, rushing to defend anyone from 
among my people. This is different from my present commitment to 
my faith which is based on sound judgement granted me by my Lord. 
I fled from you because I feared you. But God has been good to me, 
bestowing on me the gift of wisdom and making me one of His Mes- 
sengers. I am not a unique phenomenon; rather, one of the chosen 
group of God’s Messengers. 

Moses then uses a touch of sarcasm in reply to Pharaoh’s own 
sarcastic remarks, but he only states the truth: What sort of favors is 
this you are taunting me with: was it not because you had enslaved 
the Children of Jacob? The fact that 1 was reared in your palace came 
about only as a result of your enslavement of the Children of Jacob, 
and your killing of their children. This was the reason why my 
mother put me in a basket to float along the Nile. When your people 
found me, I was brought up in your palace, not in my parents’ home. 
What favor is this that you press against me? 

At this point, Pharaoh stops this line of argument and asks 
Moses for the central point of his claims, but his questioning carries 
overtones of ridicule and derision aimed at none other than God Him- 
self. Pharaoh said: And what is that ‘Lord of all the worlds? (26:23) 
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How arrogant and insolent! He is saying: what is this Lord of the 
worlds about whom you describe yourself as His Messenger? Such 
a question can only mean a denial of the very point it relates to, and 
a ridicule of the statement and the person making it. He considers 
the whole situation impossible and unworthy of discussion. 

Moses’ reply points to God’s Lordship over the entire visible 
universe and all that there is in it: [Moses] answered: He is the Lord 
of the heavens and the earth and all that is between them, if you want 
to be sure. (26:24) Thus, his answer refutes Pharaoh’s denial, ren- 
dering it worthless. He tells him that God is the Lord of the entire 
universe which neither Pharaoh’s power nor his knowledge can ever 
reach. The utmost that Pharaoh can boast of is that he is a deity over 
the people of the Nile Valley and its overall lord. But then this is a 
tiny little particle when compared to the heavens and the earth and 
all that is between them. We discern in Moses’ answer his dismissal 
of Pharaoh’s claims as vain boasts, turning his attention to the vast 
universe, inviting him to contemplate its size and the One who is 
Lord over it all. That is certainly the Lord of all the worlds. He con- 
cludes his answer with a comment inviting the people to work for 
the achievement of certainty: “If you want to be sure.” 

Pharaoh turns to those around him, expressing amazement at 
this response. Or maybe he wanted them not to be influenced by it. 
This is typical of all tyrants who fear that simple words of truth might 
influence the hearts and minds of the masses: [Pharaoh] said to those 
around him: Do you hear? (26:25) Do you hear this singular state- 
ment which was never uttered by anyone we know? 

Moses replies by stressing another attribute of God, the Lord of 
all creatures: [Moses] said: He is your Lord as well as the Lord of 
your forefathers of old. (26:26) This answer is directed at Pharaoh, 
his status and claims even more. He tells him that God, the Lord of 
all the worlds, is also his Lord, while Pharaoh is nothing more than 
one of His servants. He is certainly not a deity as he claims. His peo- 
ple are also subject to God, their true Lord, while Pharaoh has no 
lordship over them. Indeed God is the Lord of their forefathers of 
old, which means that the hereditary aspect on which Pharaoh’s 
claims rely is false. None other than God has ever been Lord of the 
worlds. 

This hit hard at Pharaoh and he could not remain silent when his 
elders and nobles were listening. Therefore, he derisively states that 
his adversary is mad: [Pharaoh] said: Indeed, the Messenger who has 
been sent to you is, of a certainty, a madman. (26:27) His derision is 
directed at the very issue of bearing God’s message so as to turn peo- 
ple away from it. He charges Moses with madness in order to nullify 
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the effect of his statement that questions the very basis of Pharaoh’s 
political and religious position, as it aims to remind people of their 
Lord, the Lord of their forefathers. 

Nothing of Pharaoh’s derision could weaken Moses and his re- 
solve. Therefore, he continues to state the truth that hits hard at all 
tyrants: [Moses] went on: He is indeed the Lord of the East and the 
West and of all that is between them, if you would but use your rea- 
son. (26:28) The Arabic words mashriq and maghrib, used for east 
and west, also denote the processes of planets and stars rising and 
setting. These are two great scenes which we see every day, but our 
minds seldom reflect on them because of over familiarity. These two 
processes are great indeed, and neither Pharaoh nor any tyrant can 
claim to have any control over them. Who does, then, control them, 
setting them in a perfect order and timing that ensures their continuity 
without fail or deviation? Moses’ answer shakes dormant hearts and 
awakens sleeping souls. In this way, he calls on people to reflect and 
contemplate, if you would but use your reason. 


PHAROAH’S SORCERERS EMBRACE THE TRUTH 
Makkah: He said to the Council around him: 
Truly, this is one who is a knowing sorcerer! (26:34) 
He wants to drive you out from your region by his sorcery. 
What is it, then, that you suggest? (26:35) 
They said: Put him and his brother off 
and raise up ones who summon in the cities. (26:36) 
They will bring every knowing witch to you. (26:37) 
So the ones who were sorcerers were gathered 
at a time appointed on a known day (26:38) 
and it was said to humanity: 
Will you, you be ones who gather together (26:39) 
so that perhaps we follow the ones who are sorcerers 
if they had been the ones who are victors? (26:40) 
So when the ones who are sorcerers drew near, 
they said to Pharaoh: 
Is there a compensation for us 
if we had been the ones who are victors? (26:41) 
Pharaoh said: Yes! Truly, you will be 
the ones who are brought near to me. (26:42) 
Moses said to them: Cast what you will as ones who cast. (26:43) 
So they cast their ropes and their staffs and said: 
By the vainglory of Pharaoh, 
we, we will, surely, be the ones who are victors! (26:44) 
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Then, Moses cast down his staff. 

That is when it swallows what they faked. (26:45) 

The ones who are sorcerers were cast down, 

ones who prostrate themselves. (26:46) 

They said: We believed in the Lord of the worlds, (26:47) 
the Lord of Moses and Aaron. (26:48) 

Pharaoh said: You believed in him 

before Í give permission to you? 

He is, truly, your foremost master who taught you sorcery. 
Then, you will know. I will, certainly, cut off your hands 
and your feet on opposite sides, 

and I will cause you to be crucified one and all. (26:49) 
They said: No grievance. 

Truly, to our Lord we are ones who are turning. (26:50) 
Truly, we are desirous that Our Lord forgive us our transgressions 
that we had been the first of the ones who believe. (26:51) 


Moses RESCUES THE CHILDREN OF JACOB 

Makkah: And We revealed to Moses saying that: 

Set you forth by night with My servants. 

Truly, you are ones who will be followed. (26:52) 

Then, Pharaoh sent to the cities, ones who summon. (26:53) 
They said: These are, truly, a small crowd (26:54) 

and, truly, they are ones who enrage us. (26:55) 

We are altogether, truly, ones who are cautious. (26:56) 

So We drove them out from the gardens and springs (26:57) 
and treasures and a generous station. (26:58) 

And We, thus, gave them as inheritance 

to the Children of Jacob. (26:59) 

So they pursued them at sunrise. (26:60) 

Then, when the two multitudes sighted each other, 

the Companions of Moses said: 

Truly, we are ones who are to be overtaken. (26:61) 

Moses said: No indeed. Truly, my Lord is with me 

and He will guide me. (26:62) 

Then, We revealed to Moses saying that: 
Strike the sea with your staff 

and it divided and each had been 

a separate part like a high, tremendous mountain. (26:63) 
And, again, We brought the others close (26:64) 

and We rescued Moses and whoever was with him, 

one and all. (26:65) 
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Again, We drowned the others. (26:66) 

Truly, in this is а sign 

and yet most of them had not been ones who believe. (26:67) 
And, truly, your Lord, 

He is The Almighty, The Compassionate. (26:68) 


THE CHILDREN OF JACOB AND THE ANCIENT SCROLLS 
CHAPTER 26: THE 47TH CHAPTER REVEALED 
Makkah: And, truly, it is in the ancient scrolls 
of the ancient ones. (26:196) 
Would it not be a sign for them 
that is known to the knowing among 
the Children of Jacob? (26:197) 


COMMENTARY? 

This evidence came from within the Quran itself. The chapter, 
however, also provides further evidence, but this time it is external. 
(26:196-197) The description of the Messenger who would receive 
the Quran from on high, and the fundamentals of the faith he would 
preach were clearly indicated in the scriptures of ancient peoples. 
Hence, the learned ones among the Children of Jacob were expecting 
this last message and Messenger. 


Moses COMMISSIONED WITH MESSENGERSHIP 
CHAPTER 27: THE 48TH CHAPTER REVEALED 
Makkah: Mention when Moses said to his people: 
Truly, [, 1 observed a fire! 
I will bring you news from it 
or I will approach you with a flaming firebrand 
so that perhaps you would warm yourselves. (27:7) 
But when he drew near it, it was proclaimed that: 
Blessed be He Who is in the fire and Who is around it, 
and glory be to God, the Lord of the worlds. (27:8) 
O Moses! Truly, 1 alone ат God, The Almighty, The Wise. (27:9) 
Cast down your staff. But when he saw it quiver 
as if it were a snake, 
he turned as one who draws back to retrace his steps. 
O Moses! Fear not! 
The ones who are sent fear not My nearness (27:10) 
but whoever did wrong does. 
Again, he substituted goodness after evil 
and, truly, I am Forgiving, Compassionate. (27:11) 
Cause your hand to enter into your bosom. 
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It will go forth shimmering white without evil. 

These are among nine signs to Pharaoh and his folk. 
Truly, they had been a folk, ones who disobey. (27:12) 
But when Our signs drew near them, ones who perceive, 
they said: This is clear sorcery. (27:13) 

And they negated them 

—although their souls confessed to them— 

out of injustice and self-exaltation. 

So look on how had been the Ultimate End 

of the ones who make corruption. (27:14) 


COMMENTARY? 

The chapter does not tell us anything about the many years that 
separate its first two episodes: namely Moses’ birth and rescue and 
the second showing him as a mature adult in his prime. We do not 
know what happened after he was restored to his mother for suckling, 
how he was brought up in Pharaoh’s palace, what sort of relation he 
had with his real mother after he was weaned, what position he had 
in the palace or outside it when he grew up. Nor are we told anything 
about Moses’ faith during these years, when God took care of him, 
preparing him, in the midst of Pharaoh’s worshippers and priest, for 
the mission which would, in time, be assigned to him. 

І perceive a fire. This is what Moses first said on sighting the 
fire. The Arabic text uses the verb for ‘perceive’ that carries conno- 
tations of friendliness. Thus, his words sound like: I can see a wel- 
coming fire that should give us some comfort. We can ask directions 
that should tell us which way to go, and we could get a brand to warm 
ourselves. As Moses walked towards the fire, he received the call 
from on high. (27:8-27:9) 

In this case the whole thing is given in a nutshell. The emphasis 
here is laid on the call to Moses and his assignment. (27:10) When 
he did as he was told and threw down his staff, he saw it come alive, 
writhing at speed like a small but fast-moving snake. His sponta- 
neous nature caught up with him as he was totally taken by surprise. 
He could never have thought the staff would be so transformed on 
simply being thrown down. Hence, he ran away, with no thought of 
going back to take a further look at this serpent. His whole reaction 
suggests complete and utter surprise. 

Yet he was soon reassured when the call from on high resumed. 
This now told him of the nature of his assignment. (27:10) He is told 
that he is entrusted with a message from God, and God’s Messengers 
entertain no fear in the presence of their Lord, as He informs them 
of their duties. (27:11) Only those who do wrong should be afraid. 
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However, those of them who replace wrong with good, abandoning 
injustice, evil and unbelief, making sure to replace them with justice 
and faith, and doing righteous deeds will receive God’s grace and 
forgiveness. 

Moses is now reassured and calm. Therefore, his Lord gives him 
his second miracle before even telling him about his mission or its 
nature. (27:12) Again, Moses did as he was told, putting his hand 
through the top opening of his robe, and then bringing it out brilliant 
white. He had no skin disease. What happened was another miracle. 
God promised to support him with nine miraculous signs of the type 
of which he had just seen two. At this point Moses is also told of his 
assignment, for which he has been given such preparation. (27:12) 

Here, the chapter does not provide any details of these nine 
signs, though they are mentioned in Chapter 7, The Elevated Places. 
These were the years of drought, crop shortages, floods, locusts, ants, 
frogs and blood. The lack of detail in this instance indicates that the 
emphasis here is on the miraculous nature of these signs, and the 
stubborn refusal of Pharaoh’s people to acknowledge them and take 
heed. (27:13-14) 


THE QURAN RELATES ABOUT THE CHILDREN OF JACOB 
Makkah: Truly, this, the Quran, 

relates about the Children of Jacob 

and most of what they are at variance in it. (27:76) 

And, truly, it is a guidance and a mercy 

Jor the ones who believe. (27:77) 

Truly, your Lord will decree between them with His determination. 
And He is The Almighty, The Knowing. (27:78) 


THE TIDING OF MOSES AND PHARAOH 
CHAPTER 28: THE 49TH CHAPTER REVEALED 
Makkah: That are the signs of the clear Book. (28:2) 
We recount to you the tiding of Moses 
and Pharaoh with The Truth for a folk who believe. (28:3) 
Truly, Pharaoh exalted himself on the earth 
and made his people partisans, 
taking advantage of due to their weakness, 
a section among them. He slaughters their children 
and saves alive their women. 
Truly, he had been of the ones who make corruption. (28:4) 
And We want to show grace to those 
who were taken advantage of due to their weakness on the earth 
and to make them leaders 
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and to make them the ones who inherit (28:5) 

and to establish them firmly on the earth. 

And We cause Pharaoh and Haman to see 

--апа their armies from them— 

that of which they had been fearful. (28:6) 

жжж 

And when he was fully grown, come of age 

and he straightened himself up, We gave him critical judgment 
and knowledge. And, thus, 

We give recompense to the ones who are doers of good. (28:14) 
And he entered the city at a time of heedlessness of its people. 
He found in it two men fighting one against the other. 

This who was from among his partisans 

and this who was from among his 

enemies. The one who was among his partisans cried for help 
against him who was among his enemies. 

So Moses struck him with his fist 

and Moses made an end of him. 

He said: This is the action of Satan. 

Truly, he is a clear enemy, one who leads astray. (28:15) 
He said: My Lord! Truly, I did wrong to myself 

so forgive me and He forgave him. 

Truly, He is The Forgiving, The Compassionate. (28:16) 

He said: My Lord! For that with which 

You were gracious to me 

I will never be a sustainer of the ones who sin. (28:17) 

So he came to be in the morning in the city 

one who is fearful and is vigilant. 

That is when the one who had asked for help 

yesterday cries out aloud to him. 

Moses said to him: Truly, your are clearly а hothead. (28:18) 
Then, when he wanted to seize by force 

the one who he was an enemy of both of them 

—he said: O Moses! Would you want to kill me 

as you had killed a soul yesterday? 

You would want nothing, 

but to be haughty on the earth? 

And you would want not to be 

among the ones who make things right? (28:19) 

A man drew near from the farther part of the city, 

coming eagerly, 

he said: O Moses! Truly, the Council is conspiring 

against you to kill you, so go forth. 
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Truly, I am the one who gives advice to you, (28:20) 
So Moses went forth from there as one who is fearful, is vigilant. 
He said: My Lord! Deliver me from the folk, 
ones who are unjust. (28:21) 


COMMENTARY? 

These [signs] (28:2-28:5) then relate the story of Moses and 
Pharaoh, right from its very first moment, when Moses was bom. Al- 
though Moses’ story is related in many other chapters, it is never re- 
counted from the very beginning anywhere else. It is this very 
beginning, describing the difficult circumstances in which Moses 
was born, powerless among a people who had long been persecuted 
and humiliated by Pharaoh, that serves as the main theme of the 
chapter. It shows the hand of the divine will working openly, without 
any apparent human medium, striking directly at the root of tyranny 
and injustice. It thus gives support and empowerment to the op- 
pressed. This is a concept that the small and weak Muslim minority 
in Makkah needed to fully understand. It was equally important that 
the powerful majority be made well aware of it too 

The first two episodes, which are mentioned only in this chapter, 
are treated at length because they bring to the fore the open challenge 
to aggressive tyranny. We clearly see how Pharaoh is totally unable 
to evade God's will despite all his precautions and maneuvres. (28:6) 

Pharaoh exalted himself in the land. (Verses 28:4-28:6) 

Thus the stage is set, and the hand that controls events is shown, 
together with the goal to be achieved. Declaring to whom this hand 
belongs right at the outset is intentional and fits the drift of the story 
from beginning to end. 

The chapter is silent on all these points. As it starts its narration 
of the second episode, we see a fully mature Moses, a man endowed 
with critical judgment and wisdom, and one granted the reward of 
righteous people. (28:14) 

We are told that he ‘entered the city’, which we understand as 
the Egyptian capital. Where had he come from so as to enter the city? 
Was he in the palace at Ein Shams? Or had he deserted the palace 
and the capital but came in this time when the people were unaware 
of his presence? He might have come around noon when people were 
resting? Anyway, however he arrived, he nonetheless witnessed 
something not to his liking. (28:15) 

One of the two was an Egyptian, said to belong to Pharaoh’s 
staff, with some reports suggesting that he was his cook. The other 
was a Child of Jacob. The two were fighting as Moses came into the 
city, and the Child of Jacob appealed to him for help against their 
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Egyptian enemy. How could this happen? How could a Child of 
Jacob appeal to Moses, Pharaoh’s adopted son against another from 
Pharaoh’s court? This would not have happened if Moses was still 
residing in the palace, or if he was one of Pharaoh’s courtiers. It could 
only have happened if the Child of Jacob was certain that Moses no 
longer had any contact with the palace, and that he was in reality a 
Child of Jacob opposed to Pharaoh and sympathetic to his own peo- 
ple’s cause. This last possibility is more in line with Moses’ character. 
For it is unlikely that he would have tolerated life in the corrupt en- 
vironment of the palace. 

(28:15) The Arabic word used for “struck’, indicates a punch 
delivered with the full weight of one’s arm. We understand that 
Moses punched the man only once, and that this caused his death. 
We thus have an idea of Moses’ physical strength, his anger and the 
strength of his opposition to Pharaoh and those of his court. 

However, it appears from the drift of the narrative that Moses 
did not intend to kill the Egyptian. Indeed, when he saw him lifeless, 
he regretted what he had done, attributing it to Satan’s temptation. 
His action was the result of anger, and anger is a devil or part of what 
Satan manipulates. (28:15) 

He goes on to show genuine regret for what his anger caused, 
acknowledging that by so doing, he had wronged himself, had bur- 
dened himself with such results. He appealed to God for forgiveness. 
(28:16) God responded to his prayer, knowing that his repentance 
was genuine. 

It appears that his refined sense indicated to him that God had 
responded to his appeal and forgiven him. A believer’s heart, which 
has reached such a superior level of sensitivity, feels that his prayer 
has been answered once it is made. As he felt such acceptance, Moses 
trembled and made a firm pledge, considering this as part of his grat- 
itude for God’s favors. (28:17) This is an absolute pledge and com- 
mitment to neither side with nor help wrongdoing people. It is a 
disavowal of wrongdoing in all shapes and forms, even though the 
person might feel strongly motivated to give such help by the need 
to rebel against injustice. 

Thus Moses shows both his appreciation of God's favors and 
his profound sorrow at the injustice he had committed. In all this, we 
see Moses as a passionate, spontaneous person, capable of reacting 
Strongly to events and situations. Indeed, we will see such aspects of 
his character in several instances, not least in the very next scene: 
Next morning, he was in the city, fearful, vigilant, when he saw the 
man who sought his help the day before again crying out to him for 
help. But then, when he was about to strike the one who was their 
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enemy, the latter exclaimed: Moses! Do you want to kill me as you 
killed another man yesterday? You want only to become a tyrant in 
the land, and you do not want to be one who sets things right. (28:18- 
19) 

Only a day had passed since the first fight ended with the death 
of an Egyptian, followed by God’s acceptance of Moses’ repentance 
and Moses subsequent pledge never to support wrongdoing. In- 
evitably, he feared his offense be discovered. We see him on his 
guard, expecting a reaction at any moment. This again reflects his 
spontaneous character. We are given the impression that as he walked 
in the city’, which is normally a place of security, he experienced 
real fear. 

That Moses should feel such fear suggests that at this stage he 
did not have any association with Pharaoh’s palace. Under tyranny, 
it is a trifling matter when anyone close to the palace kills a person. 
Indeed, such a person would not have entertained any fear, let alone 
expect any harm to befall him. Yet as he walked vigilantly, Moses 
looked up and there “һе saw the man who sought his help the day 
before again crying out to him for help.” (28:18) The same man is 
again appealing to Moses for more support, and probably wanting 
him to do with this one what he did to the other the day before. 

The image of the man falling dead only the day before was still 
vivid in Moses’ mind, as was his regret, repentance, and pledge to 
God. His fear that he may come to harm as a result was also gen- 
uinely felt, which explains Moses’ outburst accusing the Child of 
Jacob of being quarrelsome. (28:18) The man appeared to be in- 
volved in endless quarrels which inevitably enhanced angry feelings 
against the Children of Jacob at a time when they could not protect 
themselves or mount a full- scale revolution. Nothing good could 
come from such animosity. 

Yet Moses was nonetheless full of anger against the Egyptian 
and moved to strike him as he had the other. This again gives us a 
glimpse of his passionate and spontaneous personality, of how 
strongly he was affected by the injustice suffered by the Children of 
Jacob and how keen he was to do whatever he could to repel aggres- 
sion. 

But then, when he was about to strike the one who was their 
enemy, the latter exclaimed: Moses! Do you want to kill me as you 
killed another man yesterday? You want only to become a tyrant in 
the land, and you do not want to be one who sets things right.” (28:19) 

It appears that when the man reminded him of events the day 
before Moses did not proceed. The Egyptian was spared, left to run 
off and tell Pharaoh and his men that Moses was the killer. Here again 
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there is a gap in the story. The next thing we аге told of concerns а 
man hurrying from the farthest end of the city to warn Moses of a 
plot to do away with him. He further advised Moses that he should 
flee the city to save his life: (28:20) 

This is clearly the work of God’s hand. At the right moment, 
something intervenes to carry out His will. The leading personalities 
of Pharach’s government were now aware that Moses was responsi- 
ble for their compatriot’s death. They would have seen this as 
spelling danger, smacking of rebellion by the Children of Jacob. 
Hence, Moses needed to be removed. Had it been an ordinary case 
of murder, it would have not deserved that Pharaoh and his chiefs be 
preoccupied with it. Therefore, God’s hand selected one of those very 
people to precipitate events. Most probably he was the one believer 
in Pharaoh’s household who had kept his faith secret and who is men- 
tioned in detail in Chapter 40, The Believer. He was chosen to go at 
speed from the farthest end of the city to warm Moses before 
Pharaoh’s men could reach him. It was a simple warning: “Moses! 
The nobles are plotting to kill you. So get yourself away. | am giving 
you sincere advice.” (28:20) 

Once more we see Moses’ spontaneous and passionate person- 
ality, as he reacts to different situations. He is in fear, on guard, di- 
rectly appealing to God for help and protection. He seeks his security 
with God, prays for His care. (28:21) 


MOsEs WEDS JETHRO’S DAUGHTER 

Makkah: When of his own accord he turned his face 

toward Midian he said: 

Perhaps my Lord guides me to the right way. (28:22) 

And when he went down to the well of Midian, 

he found a community there of personages 

drawing water and he found 

other than them two women who keep away. 

He said: What is your business? 

They both said: We draw not water 

until the ones who are shepherds move on. 

And our father is an aged, old man. (28:23) 

So he drew water for them. 

Again, he turned away to the shade and said: 
My Lord! Truly, Гат, certainly, of 

whatever You caused to descend of good to me, in need. (28:24) 
Then, drew near him one of the two women, walking bashfully. 
She said: Truly, my father calls to you 

that he may give you recompense of compensation 


Book 27: FROM MOSES To THE COMPANIONS OF MIDIAN 


59 


because you had drawn water for us. 

So when he drew near him and related to him the narrative, 

he said: Fear not. 

You were delivered from the folk, ones who are unjust. (28:25) 
One of the two women said: O my father! 

Employ him. Truly, best is that you would employ 

the strong, the trustworthy, (28:26) 

Не said: Truly I want to wed you to one of my two daughters if you 
were to hire yourself to me for eight years. But if you fulfill ten 
years, then it will be from you. For I want not to press you hard. 
You will find me, had God willed, among the ones who are 

in accord with morality. (28:27 ) 

He said: That is between you and between me 

whichever of the two terms I satisfied. 

There will be no deep seated dislike from me. 

And God is Trustee over what we say. (28:28) 


COMMENTARY? 

The chapter follows him as he stealthily leaves the city, keeping 
on the alert, alone with no support other than what he hopes to re- 
ceive from God Almighty. (28:22) 

Again we note certain prominent traits in Moses’ personality as 
he moves quickly along a desert road, trying to evade his chasers. 
He aims for Midian, which is to the north of Hijaz in the Arabian 
Peninsula and to the south of Syria and Palestine. It is a very long 
journey, one which he undertakes with little preparedness. At the 
same time, we note how he is full of faith, surrendering himself to 
God, seeking His guidance. (28:22) 

His long trek had taken him to Midian, tired and exhausted. Yet 
the scene before him is one that a person with sound moral sense 
cannot condone. Moses sees many herdsmen and shepherds bringing 
their cattle and sheep to drink at the water, but two women stand 
aside, prevented from watering their flock. Those with a good sense 
of integrity and morality would have allowed the two women to 
water their sheep first and then leave before the men took care of 
their cattle. Despite his exhaustion, Moses, the stranger, could not 
accept what he saw. He stepped forward to ask the two women. 
(28:23) 

They appraised him of their situation. (28:23) As women, they 
could not fend for themselves in the midst of so many men. Further- 
more, their father was an old man who could not compete with 
younger and stronger men. Moses’ sense of fairness could not abide 
this. He stepped forward to put things right. He watered their flock 
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for them before the rest, as honorable people should have done in 
the first place. He does not stop to consider his own position first, as 
a runaway in a place where he knows no one and where he has no 
support. Yet nothing stops him from acting as the honorable man he 
is. 

(28:24) This testifies to his noble soul, one reared under God's 
watchful eye. It also speaks of his physical strength, something that 
makes him feared even when exhausted by his long trek. It might be 
his mental rather than physical power that made the other shepherds 
hold him in awe. People are normally more affected by spiritual 
strength. 

This suggests that it was the hot season when Moses undertook 
his long journey. And then he sends a prayer. (28:24) He seeks the 
physical shade to rest his tired limbs. He seeks the great shade spread 
by God, whose generosity is unlimited, to comfort his heart and soul. 
This is the essence of his prayer. (28:24) In my weakness in this 
lonely, hot place where 1 am a stranger, I am, my Lord, in dire need 
of Your kind help and endless favors. This whispered, passionate 
prayer reflects the warmth of Moses’ heart and his confident pursuit 
of God’s kindness. It tells us of the strong bond Moses feels with his 
Lord. 

We have barely had time to absorb Moses’ passionate prayer 
when the chapter quickly moves on to the next scene that ushers in 
an end to his troubles. It is as if the heavens rush to respond to Moses’ 
prayer. 

One of the two women then came back to him, walking shyly. 
(28:25) It is a quick rescue granted by God. It comes in the form of 
an invitation sent by the old man, who wants to extend his hospitality 
to Moses for his noble action . 

Moses was in need of security, as also of something to eat and 
drink, but his need for the former was stronger. Hence, the account 
given in the chapter emphasizes this, making the first words the old 
man says in comment to Moses’ story: Have no fear. He wanted him 
to feel at ease by dispelling his fear. He then explains: You are now 
safe from those wrongdoing folk. (28:25) They have no authority 
over Midian. 

One of them advises her father to hire him so that he would 
spare her and her sister the trouble of doing a shepherd’s work. She 
commends him for his ability to do the work as also his honesty and 
integrity. As she gives this advice, she speaks clearly, without hesi- 
tation, fearing no misunderstanding or unworthy suggestion. 

The old man acted on his daughter’s advice [He suggests] Moses 
that he marries one of his daughters in retum for eight years work. 
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Should Moses increase the period to ten years, this would be an 
added favor, not a commitment to which he would be held. (28:27) 

Moses accepted the offer, and the contract was made, clear and 
precise, with God as a witness. (28:28) 

Contractual agreements must be made in all clarity, leaving no 
room for ambiguity. Neither parry should allow shyness or embar- 
rassment to interfere with such purpose. (28:28) 

Thus Moses found a place of security in his father-in-law’s 
home, having no fear of Pharaoh and his designs. This was certainly 
for a definite purpose God wanted to accomplish. We will now let 
this episode pass, as the chapter does not state anything further about 
it 

When Moses had fulfilled his term, and was travelling with his 
family, he perceived a fire on the slope of Mount Sinai. So he said to 
his family: Wait here, for I perceive a fire. Perhaps I may bring you 
from there some information, or a burning brand from the fire so that 
you may warm yourselves 


Moses COMMISSIONED WITH MESSENGERSHIP 
Makkah: Then, when Moses satisfied the term 
and journeyed with his people, 
he observed at the edge of the mount a fire. 
He said to his people: Abide! 
Truly, 1, I observed a fire so that perhaps I will bring you 
some news from there or burning wood of fire 
so that perhaps you will warm yourselves. (28:29) 
So when he approached it, 
it was proclaimed from the right side of the ridge of the valley, 
in a corner of the blessed ground from the tree: 
O Moses! Truly, I ат God, the Lord of the worlds. (28:30) 
Cast your staff. But when he saw it quiver 
as if it were a snake, he turned as one who draws back 
and he retraces his steps. 
O Moses! Come forward and fear not. 
Truly, you are among the ones who are safe. (28:31) 
Insert your hand into your bosom. 
It will go forth shimmering white without evil 
and clasp your arm pits against fright. 
These are two proofs from your Lord to Pharaoh and his Council. 
Truly, they had been a folk, ones who disobey, (28:32) 
He said: My Lord! Truly, I killed a soul among them 
and I fear that they will kill me. (28:33) 


жжж 
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Then, when Moses drew near them with Our signs, 

clear portents, they said: This is nothing but forged sorcery. 

We heard not of this from our 

fathers, the ancient ones. (28:36) 

Moses said: My Lord is greater in knowledge of who drew near 
with guidance from Him 

and what will be the Ultimate End in the Abode. 

Truly, the ones who are unjust will not prosper. (28:37) 

And Pharaoh said: O Council! I knew not of any god for you 
other than me so kindle for me, O Haman, a fire on the clay 
and make a pavilion for me so that perhaps I will peruse the God 
of Moses. And, truly, I think that 

he is among the ones who lie. (28:38) 

And he grew arrogant, he and his armies, 

on the earth without right 

and they thought that they would not be returned to Us. (28:39) 

So We took him and his armies 

and We cast them forth in the water of the sea. 

So look on how had been the Ultimate End 

of the ones who are unjust. (28:40) 

We made them leaders. 

They call to the fire. And on the Day of Resurrection, 

they will not be helped. (28:41) 

And a curse pursued them in the present. 

And on the Day of Resurrection 

they will be of the ones who are spurned. (28:42) 
COMMENTARY® 

When Moses had fulfilled his term, and was traveling with his 
family, he perceived a fire on the slope of Mount Sinai. So he said to 
his family: Wait here, for I perceive a fire. Perhaps I may bring you 
from there some information, or a burning brand from the fire so that 
you may warm yourselves, (28:29) 

The second scene tells us of the great surprise prepared for 
Moses. (28:30) We see him aiming towards the fire, and on the right 
bank of the valley. From here on this site is blessed. The whole uni- 
verse now echoes the sublime address Moses receives “out of the 
tree’, which might have been the only tree there 

Moses received the direct call. (28:30) 

God then continued to give His instructions: “Throw down your 
staff?” (28:31) Moses complied with the order, throwing down his 
staff. Only now it was no longer his staff but instead a writhing ser- 
pent, which was large in size but moving very fast. (28:31) Moses 
was totally unprepared for this. Taken aback, he turned and set to 
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flight. He did not even think of going back to find out what had hap- 
pened to his staff, or to better see this preternatural happening. Such 
is the natural reaction of spontaneous people 

He is told to come near and to have no fear. Needless to say, a 
person whose every step is watched over by God will always be safe 
and secure. (28:32) Again Moses did as he was instructed, putting 
his hand inside his garment’s top opening. Drawing it out, he re- 
ceived yet another shock. His hand was now a shining white, though 
clearly healthy. Its original color would have been rather dark, weath- 
ered by the sun and elements. This change of color thus symbolized 
the clear truth: one supported by undeniable, irrefutable evidence. 

Again Moses’ spontaneous personality caught up with him as 
he trembled, struck with awe. But God's care was soon forthcoming, 
giving him another instruction so as to calm him down. (28:32) 

So Moses has now been given clear signs, causing him fear at 
first before he was reassured. Now it is time he learned of what lay 
ahead of him. (28:32) He is given a message to deliver to Pharaoh 
and his lieutenants, in fulfillment of the promise his mother was 
given when he was still a newborn baby. (28:7) Despite the passage 
of many years, the promise has remained true, given by God who al- 
ways speaks the truth. 

Moses now remembers that he had killed one of Pharaoh’s en- 
tourage and that he had to flee Egypt in order to save himself. As he 
was in the presence of his Lord who had honored him beyond his 
wildest expectations, even to the point of meeting Him and being 
given clear signs, he felt the need to take precautions so that his mes- 
sage should not be brought to an abrupt end if he himself was killed. 
(28:33) 

The chapter delivers its final strike very quickly, making no 
mention of the confrontation between Moses and Pharaoh’s sorcer- 
ers: such details can be found in brief or in detail in other chapters. 
Here the chapter moves from the denial of the truth by Pharaoh and 
his people directly to their destruction. It also includes what will hap- 
pen to them in the hereafter. This quick movement is deliberate, so 
as to fit with the general drift of the chapter emphasizing God’s direct 
intervention, through no human agent. Once Pharaoh is seen to be 
adamant in his rejection of God’s message, his end is directly shown. 
No further details are needed. (28:36) 

Moses (peace be upon him) refers the matter to God, because in 
such a situation where no proof is being requested, it is better to be 
brief and let God judge between the two parties. (Verse 28:37) 

Thus, Pharaoh instructed Haman, his minister, to build him a 
very high tower so that he might climb and look into the heavens 
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searching for Moses’ God. He also added: J am convinced he is lying. 
Thus, goodly seemed to Pharaoh the evil of his deed, and he was 
barred from the right path." (28:37) He deserved to be so barred, hav- 
ing chosen to persist with falsehood and deviancy. The surah’s com- 
ment makes clear that such scheming can only lead to failure and 
utter loss, "Pharaohs scheming led only to ruin." (28:37) 

Now Pharaoh met his end. (28:39) Given they thought they 
would never return, they behaved arrogantly, against all right, deny- 
ing God’s signs and warnings. Hence, God’s punishment was quick. 
(28:40) Pharaoh was seized with force and cast into the sea as though 
he was a little stone 

Another glance and this whole world is passed by so as to pres- 
ent a picture of Pharaoh and his hosts on the Day of Judgment calling 
on people and leading them into hell. (28:41) Evil is the leadership, 
and evil is the call. (28:41) It is a defeat in this life and a defeat in 

the life to come, in fair requital for their aggression and transgression. 
But they will not only be defeated; they are cursed in this world and 
spumed in the next. (28:42) 


Moses’ MISSION REFERRED TO 
Makkah: And, certainly, We gave Moses the Book, 
after We caused previous generations to perish 
as clear evidence 
for humanity and a guidance 
and a mercy so that they recollect. (28:43) 
And you had not been on the western edge 
when We decreed the command to Moses 
and you had not been 
among the ones who bear witness. (28:44) 
But We caused generations to grow 
and their lifetimes continued to be long. 
And you had not been one who is a dweller 
with the people of Midian 
who recount Our signs to them, 
but it is We Who had been ones who send. (28:45) 
And you had not been at the edge of the mount 
when We proclaimed, 
but as a mercy from your Lord, that you were to warn a folk 
to whom no warner approached them before you 
so that perhaps they will recollect. (28:46) 


COMMENTARY® 
The chapter leaves out the entire history of the Children of 
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Jacob’s departure from Egypt, and the events that followed, in order 
to mention Moses’ lot after having shown us Pharaoh’s. (28:43) 

This is certainly a great favor given to Moses. His is an honor- 
able bequest: a book revealed to him by God in order to give human- 
ity new insight and guidance into what is right. Believers must, 
however, remember how God’s power intervened to save the weak 
and overcome the powerful. They must reflect on how oppressors 
are destroyed and the oppressed avenged and given power. 


KORAH’S (QARUN) RUIN 
Makkah: Truly, Korah had been of the folk of Moses, 
but he was insolent towards them. 
And We gave him of the treasures which truly, 
the keys of it were a heavy ordeal to many imbued with strength. 
Mention when His folk said to him: Ехші not. 
Truly, God loves not the exultant. (28:76) 
Look for what God gave you for the Last Abode. 
And forget not your share of the present 
and do good even as God did good to you. 
And be not insolent, corrupting in and on the earth. 
Truly, God loves not the ones who make corruption. (28:77) 
Korah said: I was only given it 
because of the knowledge with me. 
Knows he not that God caused to perish before him 
some of the generations 
who were more vigorous in strength than he 
and more numerous in multitude 
yet the ones who sin will not be asked 
about their impieties? (28:78) 
So he went forth to his folk in his adornment. 
And said those who want this present life: 
O would that we had the like of what was given to Korah! 
Truly, he is the possessor of a sublime allotment. (28:79) 
And those who were given the knowledge said: 
Woe to you! The reward for good deeds from God is 
better for whoever believed 
and did as ones in accord with morality. 
And none will be in receipt of it, 
but the ones who remain steadfast. (28:80) 
So We caused to swallow him the earth and his abode! 
Then, there had been not any faction to help him against God. 
And he had been of the ones who are helpless. (28:81) 
And it came to be in the morning 
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those who had coveted his place but yesterday, say: 

God extends the provision to whomever He wills of His servants 
and confines it to whomever He wills. 

Were it not that God showed grace to us, 

He would have caused the earth to swallow us; 

O how the ones who are ungrateful will not prosper! (28:82) 


COMMENTARY? 

Korah was one of the people of Moses, but he treated them un- 
justly. We had granted him such treasures that their very keys would 
have been too heavy a burden for a band of strong men. His people 
said to him: Do not exult [in your riches]; for God does not love those 
who are exultant. Seek instead, by means of what God has granted 
you, the good of the life to come, without forgetting your rightful 
share in this world; and do good just as God has done good to you, 
and do not seek to spread corruption on earth; for God does not love 
the ones who spread corruption.’ 

Answered he: I have been given this wealth only by virtue of 
the knowledge that I have. (28:76-28:78) 

This is how the story begins, naming its main character, Korah, 
and his community, “the people of Moses”, as well as the way һе 
treated his people, which was unjust. It also tells us right at the very 
Start the reason for such injustice, namely wealth. (28:76) It goes on 
to explain the events, statements and reactions involved. 

And so he went forth before his people in all his pomp. Those 
who cared only for the life of this world. (28:79-28:80) 

Here, we see some people infatuated with the luxuries that the 
present life can offer, ready to do what they can in order to have their 
share of it. Others feel that faith is a greater blessing, and hope for 
God’s reward. Thus the value of wealth is set side by side with the 
value of faith. (28:79) 

When the attraction of material splendor and pomp is at its great- 
est, God intervenes in order to end the test and save the weaker ele- 
ments of the community from such temptation. Thus arrogance is 
utterly destroyed in the third, decisive scene of this story. Then We 
caused the earth to swallow him, together with his dwelling. He had 
none to give him support against God, nor was he able to protect 
himself. (28:81) 


МОЅЕЅ GIVEN THE BOOK 
CHAPTER 17: THE SOTH CHAPTER REVEALED 
Makkah: And We gave Moses the Book 
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and made it a guidance for the Children of Jacob 
Take not to yourselves a Trustee other than Ме. (17:2) 


CHILDREN OF JACOB PUNISHED 
Makkah: And We decreed for the Children of Jacob in the Book: 
Certainly, you will make corruption in and on the earth two times. 
And, certainly, you will exalt yourselves 
іп а great self-exaltation. (17:4) 
So when the promise drew near for the first of the two, 
We raised up against you servants of Ours 
imbued with severe might. 
They ransacked in the midst of your abodes. 
And the promise had been one that is accomplished. (17:5) 
Again, We returned to you a turn of luck over them 
and We furnished you relief with children and wealth 
and made you more in soldiery: (17:6) 
If you did good, you would be doing good for yourselves. 
And if you did evil, then, it is against yourselves. 
Then, when the last promise drew near, We sent your enemies; 
they raise anger on your faces 
and they enter the place of prostration 
just as they entered it the first time, 
to shatter all that they ascended to with a shattering. (17:7) 
Perhaps your Lord will have mercy on you 
But if you reverted, We will revert. 
And We made hell a jail for the ones who are ungrateful. (17:8) 


COMMENTARY? 

In the book which God gave Moses to serve as a source of guid- 
ance to the Children of Jacob, He issued them with a warning that 
they would be doomed to destruction should they spread corruption 
on earth. The destruction was visited on them twice because its 
causes were repeated. This is followed by a warning of further 
episodes of destruction should they revert to their old ways of spread- 
ing corruption. This leads to the inevitable operation of God’s laws 
of nature that never fail. 


Moses GIVEN NINE SIGNS 
Makkah: And, certainly, We gave Moses nine signs, 
clear portents. 
Then, ask the Children of Jacob when he drew near them. 
Then Pharaoh said to him: Truly, O Moses, 
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Í think that you are one who is bewitched. (17:101) 

He said: Certainly, you knew no one caused these to descend 
but the Lord of the heavens and the earth as clear evidence. 
And, truly, O Pharaoh, I think that 

you be one who is accursed. (17:102) 

So he wanted to hound them in the region, 

but We drowned him 

and those who were with him altogether. (17:103) 

And We said to the Children of Jacob after him: 

Inhabit the region. 

So when drew near the promise of the world to come, 

We will bring you about a mixed group. (17:104) 


COMMENTARY? 

Miracles do not initiate faith in hardened hearts. Moses, for ex- 
ample, was given nine such clear signs, but Pharaoh and his people 
denied them until they suffered God’s punishment. (17:101-17:104) 
This part of the history of Moses and the Children of Jacob is men- 
tioned here because it fits with the context of the chapter. It started 
by mentioning the Aqsa mosque in Jerusalem, and it then related a 
part of the history of the Children of Jacob with Moses. This is fol- 
lowed by mentioning the hereafter when Pharaoh and his people will 
be brought forward. This also fits with the scene of the hereafter and 
the one showing the end of those who deny resurrection, mentioned 
a little earlier in the chapter. 

Moses’ nine clear signs to which the chapter refers were his hand 
turning white, his staff, and the tests to which Pharaoh’s people were 
subjected, such as drought, shortage of fruit, floods, locusts, ants, 
frogs and blood. (17:101) Thus the word of truth assigning divinity 
to God alone, and the call to abandon all injustice and tyranny cannot 
he uttered, according to the tyrant, except by someone bewitched, 
unable to realize the meaning of what he says. Indeed tyrants like 
Pharaoh cannot imagine that anyone in his right senses could ever 
adopt such an attitude or give expression to such demands. 

Moses, on the other hand, realizes that his strength is based in 
the truth he preaches. His message stands out as a source of light. He 
is certain of God’s support and that He will inevitably punish the 
tyrants. (17:102) Moses makes it clear to Pharaoh that his denial of 
the truth when he is fully aware that none other than God could have 
accomplished such clear signs will earn him a terrible punishment. 
These signs were clear for anyone who cared to look. They show the 
truth in full light, clear as the bright day. Yet Pharaoh chose to deny 
them all and deny God. Hence, divine justice will inflict on him a 
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punishment that leaves him utterly ruined. 

At this point, the tyrannical Pharaoh resorts to his own material 
force, threatening to wipe Moses and his followers off the face of the 
earth. Such is the method to which all tyrants resort when they are 
faced with the truth. But God’s will is triumphant. His law of pun- 
ishing the oppressors and supporting the oppressed comes into force. 
(17:103-104) 

Thus was the end of those who denied the clear signs that were 
shown to them as evidence of the truth. God gave the land to the op- 
pressed to rule. When they are in charge, their actions will be the 
basis of the judgment they have to face. At the beginning of the chap- 
ter we were given а clear idea of their end. Here we are only told that 
both they and their enemies will be gathered together on the Day of 
Judgment. (17:104) 


MOsEs GIVEN NINE SIGNS 
Makkah: And, certainly, We gave Moses nine signs, 
clear portents. 
Then, ask the Children of Jacob when he drew near them. 
Then Pharaoh said to him: Truly, O Moses, 
1 think thatyou are one who is bewitched. (17:101) 
He said: Certainly, you knew no one caused these to descend 
but the Lord of the heavens and the earth as clear evidence. 
And, truly, O Pharaoh, I think that 
you be one who is accursed. (17:102 
So he wanted to hound them in the regior, 
but We drowned hin. 
and those who were with him altogether. (17:103) 
And We said to the Children of Jacob after him: 
Inhabit the region. 
So when drew near the promise of the world to come, 
We will bring you about a mixed group. (17:104) 


COMMENTARY?” 

Miracles do not initiate faith in hardened hearts. Moses, for ex- 
ample, was given nine such clear signs, but Pharaoh and his people 
denied them until they suffered God’s punishment. (17:101-17:104) 
This part of the history of Moses and the Children of Jacob is men- 
tioned here because it fits with the context of the chapter. It started 
by mentioning the Aqsa mosque in Jerusalem, and it then related a 
part of the history of the Children of Jacob with Moses. This is fol- 
lowed by mentioning the hereafter when Pharaoh and his people will 


Boox 27: FROM MOSES TO THE COMPANIONS OF MIDIAN 
70 
be brought forward. This also fits with the scene of the hereafter and 
the one showing the end of those who deny resurrection, mentioned 
a little earlier in the chapter. 

Moses’ nine clear signs to which the chapter refers were his hand 
tuming white, his staff, and the tests to which Pharaoh’s people were 
subjected, such as drought, shortage of fruit, floods, locusts, ants, 
frogs and blood. (17:101) Thus the word of truth assigning divinity 
to God alone, and the call to abandon all injustice and tyranny cannot 
he uttered, according to the tyrant, except by someone bewitched, 
unable to realize the meaning of what he says. Indeed tyrants like 
Pharaoh cannot imagine that anyone in his right senses could ever 
adopt such an attitude or give expression to such demands. 

Moses, on the other hand, realizes that his strength is based in 
the truth he preaches. His message stands out as a source of light. He 
is certain of God’s support and that He will inevitably punish the 
tyrants. (17:102) Moses makes it clear to Pharaoh that his denial of 
the truth when he is fully aware that none other than God could have 
accomplished such clear signs will eam him a terrible punishment. 
These signs were clear for anyone who cared to look. They show the 
truth in full light, clear as the bright day. Yet Pharaoh chose to deny 
them all and deny God. Hence, divine justice will inflict on him a 
punishment that leaves him utterly ruined. 

At this point, the tyrannical Pharaoh resorts to his own material 
force, threatening to wipe Moses and his followers off the face of the 
earth. Such is the method to which all tyrants resort when they are 
faced with the truth. But God’s will is triumphant. His law of pun- 
ishing the oppressors and supporting the oppressed comes into force. 
(17:103-17:104) 

Thus was the end of those who denied the clear signs that were 
shown to them as evidence of the truth. God gave the land to the op- 
pressed to rule. When they are in charge, their actions will be the 
basis of the judgment they have to face. At the beginning of the chap- 
ter we were given a clear idea of their end. Here we are only told that 
both they and their enemies will be gathered together on the Day of 
Judgment. (17:104) 


THE MESSAGES OF MOSES REFERRED TO 
CHAPTER 10: THE 51st CHAPTER REVEALED 
Makkah: Again, We raised up after them 
Moses and Aaron to Pharaoh and his Council with Our signs. 
Then, they grew arrogant, 
and they had been a folk, ones who sin. (10:75) 
So when The Truth drew near them from Us, 
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they said: Truly, this is clear sorcery! (10:76) 

Moses said: Say you this about The Truth when it drew near you? 
Is this sorcery? 

And the ones who are sorcerers will not prosper. (10:77) 
They said: Had you drawn near to us 

to turn us from what we found our fathers on 

so that the domination on the earth might be for you two? 
We are not ones who believe іп both of you. (10:78) 

And Pharaoh said: Bring to me 

every one who is a knowing sorcerer. (10:79) 

And when the ones who are sorcerers drew near, 

Moses said to them: Cast down with ones who cast. (10:80) 
Then, when they cast Moses said: 

What you brought about is sorcery. 

Truly, God will render it untrue. 

Truly, God makes not right the actions 

of the ones who make corruption. (10:81) 

And God will verify The Truth by His Words, 

although the ones who sin disliked it much! (10:82) 


COMMENTARY? 

The part of the story related here highlights five points before 
making a comment elucidating the purpose of relating it in this way. 
The five points are given in quick succession as follows: Then after 
those [Prophets] We sent Moses and Aaron with Our signs to Pharaoh 
and his nobles, but they persisted in their arrogance, for they were 
hardened offenders. When the truth came to them from Us, they said: 
This is clearly nothing but sorcery. Moses replied: Do you say this 
to the truth when it has come to you? Can this be sorcery? But sor- 
cerers will never be successful. They said: Have you come to tum us 
away from what we found our forefathers believing in, so that the 
two of you might become supreme in the land? We will never believe 
in you. (10:75-10:78) 

The signs which Moses brought to Pharaoh and his nobles are 
the nine mentioned in Chapter 7, The Heights. They are not men- 
tioned here in detail because the context does not require such detail. 
What is important in the present context is the attitude of Pharaoh 
and his group when they received these signs. (10:75) 

The source of these signs is emphasized here, “from Us’, (10: 
76) to show clearly their terrible offense when they describe as ‘clear 
sorcery’ the truth sent to them by God 

A part of Moses’ first objection is deleted (10:77) because it is 
indicated by his second one. It is as if he said to them: “Do you say 
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to the truth when it has come to you that it is sorcery? Can this be 
sorcery? The first question expresses horror that the truth is described 
as sorcery, and the second wonders that anyone should actually say 
it is so. Sorcery does not aim to provide guidance to people, and it 
does not include a faith or a clear idea about Godhead and His rela- 
tionship with His servants. It cannot outline a code of living. Indeed 
sorcery cannot be confused with God’s message. No sorcerer ever 
intended to work for such objectives or move in such a direction. 
Sorcerers’ work is all false, playing tricks on people’s imagination. 
Hence they cannot be successful. 

At this point, the nobles supporting Pharaoh reveal their true 
motives for rejecting the truth: They said: Have you come to tum us 
away from what we found our forefathers believing in, so that the 
two of you might become supreme in the land? We will never believe 
in you. (10:78) 

They feared that the new call would destroy their inherited be- 
liefs which formed the foundation of their political and economic 
systems. They feared that they would lose their power that was con- 
ferred on them by the superstitious beliefs they promoted 

Then Pharaoh commanded: Bring before me every learned sor- 
cerer. And when the sorcerers came, Moses said to them: Throw 
whatever you may wish to throw. And when they had thrown, Moses 
said to them: What you have contrived is mere sorcery which God 
will certainly bring to nothing. God does not further the work of those 
who spread corruption. By His words, God proves the truth to be 
true, much as the guilty may dislike it. (10:79-10:82) 


Moses TAKES AWAY THE CHILDREN OF JACOB 
Makkah: But none believed Moses 
but the offspring of his folk because of the fear of Pharaoh 
and his Council that he persecute them. 
And, truly, Pharaoh was one who exalted himself on the earth. 
And he was, truly, of the ones who are excessive. (10:83) 
And Moses said: O my folk! If you had been believing in God, 
then, put your trust in Him, 
if you had been ones who submit to God. (10:84) 
Then, they said: We put our trust in God. Our Lord! 
Make us not a temptation for the folk, 
the ones who are unjust. (10:85) 
And deliver us by Your Mercy from the folk, 
the ones who are ungrateful. (10:86) 
And We revealed to Moses and his brother: 
Take as your dwellings, 
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houses for your folk in Egypt. 

Make your houses a direction of formal prayer. 

And perform the formal prayer. 

And give good tidings to the ones who believe. (10:87) 
And Moses said: Our Lord! You had given to Pharaoh 
and his Council adornment and wealth in this present life. 
Our Lord! Cause them to go astray from Your way. 

Our Lord! Obliterate their wealth 

and harden their hearts so that they believe not 

until they consider the painful punishment. (10:88) 

He said: Surely, you both were answered, 

so go Straight both of you 

and follow not the way of those who know not. (10:89) 
And Pharaoh and his army pursued them in insolence 
and acting impulsively until when, overtaken by drowning, 
he said: I believed that there is no god but He 

in Whom the Children of Jacob believed 

and Iam among ones who submit to God. (10:90) 

It was said: Now, surely, you had rebelled before 

and had been among the ones who make corruption. (10:91) 
On this day We will deliver you with your physical form 
that you be a sign to whoever is after you. 

And, truly, many among humanity 

are ones who are heedless of Our signs. (10:92) 


COMMENTARY® 

Here the curtains are drawn, and when they are lifted again we 
see Moses with those who accepted his message and believed with 
him. They are a small group of people. This is one of the lessons to 
be drawn here (10:83-10:87) 

In such a situation the only course is to rely on faith in order to 
dispel worries and reassure people, helping them to stick to the truth 
they have recognized. (10:84) 

The next sign adds a prayer that is even clearer with regard to 
the desired outcome. (10:86) These prayers do not conflict with plac- 
ing their trust in God and seeking His support. Indeed they make 
such reliance on Him clearer. A believer does not wish for hardship 
and does not aspire to be the victim of tyranny, but when he is tested 
by what tyrants do to him, he remains steadfast. 

Thus, the two lines were drawn and the two communities were 
clearly identified. Some people responded positively to Moses. God 
then advised him and his brother, the Prophet Aaron, to choose spe- 
cial houses for the Children of Jacob, so that they would be ready to 
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leave Egypt at the appointed time. He also instructed them to purify 
their homes and their bodies, and to trust to God. (10:87) 

Having despaired of any positive response from Pharaoh and his 
nobles, Moses turned to his Lord with a supplication that He destroy 
the Egyptians’ property and riches because these had lured them 
away from the truth, so compromising their faith. Thus they had sunk 
deep into error. He further prayed that the rich remain hardened in 
their disbelief, so that they would face a grievous punishment. God 
answered his supplication. (10:88-89) 

Moses begins his prayer with a statement. (10:88) 

He replied: Your prayer is accepted. (10:89) That then brings the 
matter to its due end. Continue, both of you, steadfastly on the right 
path. (10:89) Follow that path until the end, paying no regard to any- 
thing different. Do not follow the path of those who are devoid of 
knowledge. (10:89) Such people move along without guidance. 

Their plans are flawed, and they lack certainty. Therefore, they 
are worried about their destiny, unsure of the path they follow. 

The next scene depicts the event as it actually happened. (10:90- 
10:92) The story is meant, then, to confirm and assert the warnings. 
(10:90) They managed to cross it under Our guidance and protection. 
This statement, coming at this point, and attributing the guidance to 
God alone, is highly significant. They were not chasing them to fol- 
low their suit and accept divine guidance, nor was the chasing in de- 
fense of any rightful claim they might have had, but was rather an 
act of aggression and tyranny. Then, in no time at all, the story moves 
from a scene of brute tyrannical force to one of drowning. (10:91- 

10:92) 

But the response he received came as a total shock, as God said 
to him: Only now? But before this you were rebelling [against Us], 
and you spread corruption in the land. (10:91) You believe now, when 
you no longer have any choice or means of escape? You have been 
arrogant in your disbelief, rejecting all messages and warnings. But 
today We shall save only your body. (10:92) His body would remain 
intact, uneaten by sharks or other sea creatures. It would not be al- 
lowed to drift with the waves, but would be saved so that his end 
would be known to all and sundry: So that you may become a sign to 
those who will come after you. (10:92) It may be that when others 
see your body they will take heed and realize that defying God and 
His warnings brings certain doom. The fact is that a great many people 
do not heed Our signs. (10:92) They do not turn to them with open 
hearts and minds, nor do they consider their significance, be they ev- 
ident in the great universe or within their own selves. 
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THE CHILDREN OF JACOB AT VARIANCE 
Makkah: And, certainly, We placed the Children of Jacob іп 
а sound place of settlement and 
provided them with what is good. 
And they are not at variance 
until the knowledge drew near them. 
Truly, your Lord will decree between them 
on the Day of Resurrection about 
what they had been at variance in it. (10:93) 


COMMENTARY? 

The final scene in this tragedy of corruption, defiance, disobe- 
dience and tyranny is clearly shown and the curtains are drawn. The 
chapter then continues with a brief statement of what happened to 
the Children of Jacob over several generations. (10:93) 


THE MESSAGE OF MOSES 
CHAPTER 11: THE 52ND CHAPTER REVEALED 
Makkah: And, certainly, We sent Moses with Our signs 
and a clear authority (11:96) 
to Pharaoh and his Council 
but they followed the command of Pharaoh. 
And the command of Pharaoh was not well-intended. (11:97) 
He will go before his folk on the Day of 
Resurrection and they will be led down into the fire. 
Miserable will be the watering place, 
that to which they are led down! (11:98) 
And they were pursued by a curse in this lif 
and on the Day of Resurrection! 
Miserable will be, the oblation, that which is offered! (11:99) 
That is from the tidings of the towns 
that We relate to you. 
Of them, some are ones that are standing up 
and some are stubble, (11:100) 
жжж 
And, certainly, We gave Moses the Book, 
but they were at variance about it. 
And if it were not for a Word that preceded from your Lord, 
it would be decided between them. 
And, truly, they were uncertain about it, 
ones in grave doubt. (11:110) 
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COMMENTARY? 

In the series of historical accounts given in this chapter, the final 
reference is made to Moses and Pharaoh. We have here only a very 
brief account with several references to the details of the story, but 
no specifics are given here. The end which Pharaoh and his people 
met is recorded, along with a very vivid and real scene of the Day of 
Resurrection. We also have a statement of a basic Islamic principle 
whereby individual responsibility cannot be overlooked simply be- 
cause the individual concerned chooses to follow his master or ruler. 

The account given here opens with God’s sending Moses to 
Pharaoh, the great ruler of Egypt, and the chiefs of his government. 
God gives Moses strength and clear authority. (11:96-11:97) No de- 
tails are given before the end is stated. The people simply obeyed 
Pharaoh and disobeyed God, despite all the stupidity, short- sighted- 
ness and excesses which characterized all that Pharaoh had done. 
(11:97) 

The people chose to follow Pharaoh blindly, without stopping 
to think whether he guided them rightly or not. They degraded them- 
selves and trampled over their own freedom and the will with which 
God had endowed them. Hence, it was only natural, as the Quran 
states, that Pharaoh will lead them on the Day of Resurrection, and 
that they will follow him. (11:98) 

We have so far been listening to a story that happened in the past 
and to a promise which will be realized in the future. The scene, how- 
ever, changes here and what was to be the future is now past. Pharaoh 
has led his people to hell, and the matter is over: “leading them to 
the fire.” (11:98) He has led them like a shepherd leads his flock. 
After all, they were sheep moving blindly. They have foregone the 
very basic essential of humanity, namely, the freedom of choice. He 
has led them to hell. The Arabic expression used here has the added 
connotation of aiming to lead them to a fountain where they can 
drink. What a drink they will have, which satisfies no thirst. (11:98) 

We note here that all this, the leadership of Pharaoh, and their 
destination to which he has led them took place a long time ago. A 
comment is made on it, followed by ridicule. (11:99) 

The curse followed them in this life and will be sure to follow 
them on the Day of Resurrection. This was the gift Pharaoh gave to 
his people. He had indeed promised his sorcerers generous gifts. Now 
everyone realizes what sort of gifts Pharaoh is able to give. What is 
more is the fact that the gift is always renewable, never ending. 
(11:99) 
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MOSES AMONG THE OFFSPRING ОҒ ABRAHAM 
CHAPTER 6: THE 55TH CHAPTER REVEALED 
Makkah: And We bestowed on him Isaac and Jacob. 
Each of them We guided. 
And Noah We guided before 
and among his offspring are David and Solomon and Job 
and Joseph and Moses and Aaron. 
And, thus, We gave recompense 
to the ones who are doers of good. (6:84) 


THE DIVINE REVELATION TO MOSES 
Makkah: And they measured not God with His true measure 
when they said: God caused not to descend anything to a mortal. 
Say: Who caused the Book to descend 
that was brought about for Moses 
as a light and guidance for humanity? 
You make it into parchments. 
You show them some of it and conceal much of it. 
And you were taught what you know not, you nor your fathers. 
Say: God revealed it. 
Again, forsake them playing, engaging in their idle talk. (6:91) 


COMMENTARY? 

The ungrateful used to stubbornly argue that God had never sent 
a human Messenger, nor had he ever revealed anything to a human 
being. They maintained this in spite of the fact that there lived along- 
side them in the Arabian Peninsula a number of Jewish communities. 
The Arab idolaters did not deny that the Jews had a revealed book or 
that the Torah was sent down to Moses. Those Arabs made this ar- 
gument in the midst of their stubborn refusal to accept the message 
given to the Prophet Muhammad. Hence, the Quran denounces their 
claims and reminds them of Moses’ scriptures. (6:91) 


Moses GIVEN THE BOOK 
Makkah: Again, We gave Moses the Book 
rendered complete for him who did good, 
a decisive explanation of all things 
and as a guidance and mercy, 
so that perhaps they will believe 
in the meeting with their Lord. (6:154) 


COMMENTARY? 
This last passage of the chapter begins by speaking about the 
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book revealed to Moses, i.e. the Torah. This continues the discussion 
of God’s straight way at the end of the last passage which concluded 
with the sign stating: Know that this is the way leading to Me, a 
straight path. Follow it, then, and do not follow other ways, for they 
cause you to deviate from His way. (6:153) This suggests that God’s 
way stretches long in history, as was outlined in previous divine mes- 
sages. The most recent code of law given in these messages prior to 
Islam was that of Moses. To him, God revealed a book in which He 
spelled out everything, providing guidance and bestowing grace, in 
the hope that his people would believe in the resurrection and the 

meeting with their Lord. (6:154) 


Gop’s BLESSINGS ON MOSES AND AARON 
CHAPTER 37: THE 56TH CHAPTER REVEALED 
Makkah: And, certainly We showed Our grace 
to Moses and Aaron. (37:114) 
And We delivered them and their folk 
from the tremendous distress (37:115) 
and helped them so that they, they 
had been the ones who are victors. (37:116) 
And We gave them the manifest Book (37:117) 
and guided them to the straight path. (37:118) 
We left for them a good name with the later ones: (37:119) 
Peace be on Moses and Aaron! (37:120) 
Truly, thus, We give recompense 
to the ones who are doers of good. (37:121) 
Truly, they were of Our servants, ones who believe. (37:122) 


COMMENTARY? 

Here we only have a glimpse of the story of Moses and Aaron, 
highlighting God’s favors bestowed on them first in being chosen to 
deliver His message, then in saving them and their people from great 
distress, which is recounted in detail in other chapters. God’s favors 
on them also included their victory over their enemies, Pharaoh and 
his people, as also giving them the Scriptures and guiding them to 
the right path. It should be clear that God guides to this right path 
only those who believe in Him. He further ensured that they would 
be praised by future generations. This glimpse concludes with a 
greeting and blessing of peace from God to Moses and Aaron. Again 
the type of reward given to those who do good and the great value 
of faith, for which believers are held in honor, is repeated here. 
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THE DISBELIEVERS IN MOSES 

CHAPTER 40: THE 60TH CHAPTER REVEALED 
Makkah: And, certainly, We sent Moses with Our signs 
and a clear authority (40:23) 
to Pharaoh and Haman and Korah. 
But they said: He is one who is a lying sorcerer. (40:24) 
Then, when he drew near with The Truth from Us, 
they said: Kill the children of those who believed with him 
and save alive their women. And the cunning of the 
ones who are ungrateful is but going astray, (40:25) 
And Pharaoh said: Let me kill Moses and let him call to his Lord. 
Truly, Í fear that he substitute for your way of life 
or that he cause to appear in and on the earth corruption. (40:26) 
And Moses said: Truly, I took refuge іп my Lord 
and your Lord from everyone who increases in pride 
and who believes not in the Day of Reckoning. (40:27) 
Said a believing man of the family of Pharaoh, 
who keeps back his belief: 
Would you kill a man because he says: 
My Lord is God, and he drew near you 
with the clear portents from your Lord? 
And if he be one who lies, then, on him will be his lying. 
And if he be one who is sincere, 
then, will light on you some of what he promises. (40:28 


COMMENTARY® 

The chapter does not dwell on what happened after this first en- 
counter, omitting the match with the sorcerers when Moses' staff 
swallowed their trickery and forced them to declare their acceptance 
of triumphant truth. Instead, it goes on to the situation that prevailed 
after these initial events. (40:25) A comment on this attitude is given 
straight away, before the sign is even finished. (40:25) 

Whenever tyranny is faced with a clear argument it cannot re- 
fute, it resorts to such tactics. It dreads that truth should prevail with 
its clear and strong arguments that appeal directly to sound human 
nature. Pharaoh witnessed how his sorcerers, whom he marshaled in 
the hope that they would defeat Moses, were the first to respond to 
the truth, immediately declaring themselves as believers. By contrast, 
Pharaoh, Haman and Korah said to slay the male children. (40:25) 


THE BELIEVER IN GOD AMONG PHARAOH’S PEOPLE 
Makkah: Truly, God guides not him 
who is one who is excessive, a liar. (40:28) 
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O my folk! Yours is the dominion this day, 

ones who are prominent on the earth. 

But who will help us from the might of God if it drew near us? 
Pharaoh said: I cause you to see not but what I see 

and what I guide you to is not but the way of rectitude. (40:29) 
And he who believed said: O my folk! 

Truly, I fear for you like a Day of the confederates (40:30) 
ook 

And Pharaoh said: O Haman! 

Build for me a pavilion 

so that perhaps I will reach the routes, (40:36) 

the routes to the heavens, 

and that I may peruse The God of Moses 

but, truly, I think that he is one who lies. 

Thus, it was made to appear pleasing to Pharaoh, 

the evil of his actions, And he was barred from the way. 

And the cunning of Pharaoh was not but in defeat. (40:37) 


THE MESSAGE OF MOSES 
Makkah: And he who believed said: O my folk! Follow me; 
I will guide you to the way of rectitude. (40:38) 
O my folk! Truly, this present life is nothing 
but transitory enjoyment and that the world to come 
is the stopping place, the Abode. (40:39) 
Whoever did an evil deed will not be given recompense 
but the like of it. But whoever did as one in accord with morality, 
whether male or female, and such is one who believes, 
then, those will enter the Garden 
where they will be provided in it without reckoning. (40:40) 
And О my folk! What is it to me that I call to you 
Jor deliverance and you call to me for the fire? (40:41) 
You call to me to be ungrateful to God 
and to ascribe partners with Him of what there is no knowledge, 
while I call you to The Almighty, The Forgiver.(40:42) 
Without a doubt what you call me to has no merit. 
It is not a call to the present or to the world to come. 
And our turning back is to God. 
And, truly, the ones who are excessive, 
they will be Companions of the Fire. (40:43) 
And you will remember what I say to you. 
I commit my affair to God. 
Truly, God is Seeing of the servants. (40:44) 
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So God guarded him from the evil deeds that they planned while 
surrounded the people of Pharaoh an evil punishment: (40:45) 
The fire to which they are presented 
the first part of the day and evening. 
And on a Day when the Hour is secure it is said: 
Cause the people of Pharaoh 
to enter the severest punishment. (40:46) 
And when they dispute with one another in the fire, 
the weak will say to those who grew arrogant: 
Truly, we had been followers of you so will you be 
ones who avail us from a share of the fire? (40:47) 
Those who grew arrogant would say: Truly, we are all in it. 
Truly, God, surely, gave judgment among His servants. (40:48) 
And those in the fire would say to ones who are keepers of hell: 
Call to your Lord to lighten the punishment 
or us for a day. (40:49) 
They would say: Be bringing not your Messengers 
the clear portents. 
They would say: Yea! They would say: Then, you call. 
And the supplication of the ones who are ungrateful 
only goes astray. (40:50) 


COMMENTARY? 

Faced with such devious manoeuvring, the believer makes his 
final say clear, free of ambiguity. He calls on his people to follow 
him in pursuing the right course leading to God. He emphasizes to 
them that this present life is worthless, while the life to come pro- 
vides pure bliss. He warns them against the punishment of the here- 
after, exposing the hollow and false nature of idolatrous beliefs: 
These are the same facts established at the beginning of the chapter. 
The believer restates them here as he confronts Pharaoh and his no- 
blemen. (40:38) Only a few moments earlier, it was Pharaoh who 
said: I am guiding you to none other than the path of rectitude. 
(40:29) This means that the believer was making a clear challenge, 
stating the word of truth, fearing nothing that the tyrant Pharaoh, or 
his two ministers, Haman and Korah, could do to him. He tells them 
of the nature of this present life, whereas the life to come is the last- 
ing home. (40:39) It is the one to be preferred 

The chapter does not dwell on what happened between Moses, 
Pharaoh and the Children of Jacob after this, up to the point of 
Pharaoh's drowning while Moses and his people were saved. Instead, 
it affords some glimpses of what happened thereafter, indeed, after 
life itself. 
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God delivered him from the evils of their scheming, whereas 
grievous suffering was to encompass Pharaohs folk. (40:45-40:50) 

This present world is over, and we see the first event that suc- 
ceeds it. We see the believer who stated the truth being saved from 
Pharaoh and his aides' scheming. They could not cause him any harm 
in this world, nor after it. By contrast, Pharaoh's folk were engulfed 
by suffering: (40:46) 

We are all weak, lacking all support and help. We are all alike. 
So why do you put such a question to us when you realize that the 
noble and the weaker elements are all the same? God has judged be- 
tween His creatures. There can be no review or change to His judg- 
ment. The matter is settled. No creature can reduce or amend God’s 
judgment. 

When all realize that no refuge can be sought from God's pun- 
ishment except with Him, they all humbly appeal to the guards of 
hell, in a way that makes them all equal. (40:49) They want the 
guards of hell to intercede on their behalf, hoping that their terrible 
ordeal can be lifted a little. They ask them to pray to God to reduce 
their punishment for one day, just to breathe and have a bit of rest. 
Even a day's reduction is worth such appeals. 

The guards of hell, however, do not respond to this humble and 
passionate appeal. They know their limits, and they are aware of 
God's law and that the time is long passed. Therefore, they increase 
the suffering of the dwellers of hell by rebuking them and reminding 
them of the reasons for their suffering: (40:50) 

The question and its answer suffice. There is no need for any 
more argument. The guards of hell leave them to their fate, allowing 
them to sink into despair. (40:50) If any praying will change your 
situation even a bit, why do you not offer such prayers yourselves? 
The sign concludes with a comment on such prayers. (40:50) Such 
prayer is ignored, remains unanswered. Those who say it are forgot- 
ten, be they the leaders or their followers, 


Moses GIVEN GUIDANCE 
CHAPTER 40: THE 60TH CHAPTER REVEALED 
Makkah: And, certainly, We gave Moses the guidance 
and We gave as inheritance 
to the Children of Jacob the Book (40:53) 
as a guidance and a reminder 
for those imbued with intuition. (40:54) 


COMMENTARY® 
Moses’ story shows yet another form of victory: "And indeed, 
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We bestowed Our guidance on Moses, and passed down the Book to 
the Children of Jacob as a guide and a reminder to people of under- 
standing (40:53-40:54) Providing guidance and passing the book 
down to them was a form of victory that clearly reflects the breadth 
of its scope. 


MOSES GIVEN THE BOOK 

CHAPTER 41: THE 61ST CHAPTER REVEALED 
Makkah: And, certainly, We gave Moses the Book. 
Then, they were at variance about it. 
And if it were not for a Word that had preceded from your Lord, 
it would have been decided between them. 
But, truly, they are in uncertainty, 
ones in grave doubt about it. (41:45) 


COMMENTARY? 

A reference follows to Moses and his book, and how his people 
differed in their attitude to the Quran. God has deferred His judgment 
on their disputes. He has decreed that judgment on all this will be 
given on the Day of Judgment. (41:45) 


Moses SENT TO PHARAOH 
CHAPTER 43: THE 63RD CHAPTER REVEALED 
Makkah: And, certainly, We sent Moses with Our signs 
to Pharaoh and his Council. 
So he said: Truly, 1 ат a Messenger 
of the Lord of the worlds. (43:46) 
But when he drew near them with Our signs, 
that is when they laugh at them. (43:47) 
And We cause them not to see any sign, 
but it was greater than its sister s sign. 
And We took them with the punishment 
so that perhaps they would return. (43:48) 
And they said: O one who is a sorcerer! 
Call for us to your Lord by the compact He made with you. 
Truly, We will be ones who are truly guided. (43:49) 
But when We removed the punishment from them, 
that is when they break their oath! (43:50) 
And Pharaoh proclaimed to his folk. He said: 
O my folk! Is not the dominion of Egypt for me 
and these rivers run beneath me? 
Will you not, then, perceive? (43:51) 
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Or am I better than this one who is despicable, 
who scarcely makes things clear? (43:52) 
Why were bracelets of gold not cast down on him 
or the angels drawn near to him 
as ones who are connected with one another? (43:53) 
Thus, he irritated his folk. Then, they obeyed him. 
Truly, they had been a folk, ones who disobey. (43:54) 
So when they provoked against Us, 
We requited them and drowned them one and all (43:55) 
and We made them a thing of the past 
and a parable for later ages. (43:56) 


COMMENTARY? 

This message proclaims that humanity have attained maturity. 
This makes man responsible for his choices. Such responsibility is 
based on individual accountability. Therefore, each one is free to 
choose, knowing that “your Lord is never unjust to His creatures.” 

The chapter then recounts an episode from Moses' life history, 
one that reflects Pharaoh’s similarly false values. This account 
demonstrates how both these values and Pharaoh himself were un- 
worthy. It tells us of the fate that awaits him and all those with similar 
attitudes. 

Throughout this episode, the unity of the divine message is 
clearly apparent. Similarly, the nature of the tyrannical elders and 
their reception of the message of the truth is the same. They all cling 
to the trivial values of this world. We also see the nature of the masses 
who are easily led astray by their leaders. (43:46-43:47) 

The episode starts with a very brief reference to the first meeting 
between Moses and Pharaoh, as a prelude to the main point intended 
here, which is to portray the similarity of the objections made by 
Pharaoh and the pagan Arabs, as also their similar values. It sums up 
the nature of Moses’ message. (Verse 46) It is the same truth stated 
by every Messenger: that he is a Messenger sent by the Lord of all 
the worlds. The signs then provides a very quick reference to the 
signs given to Moses, adding how the people received these. (43:47) 
The arrogant and the ignorant always behave this way. 

This is followed by a reference to the testing hardships God in- 
flicted on Pharaoh and his people, which are detailed in other chap- 
ters (43:48-43:50): 

Pharaoh knew how to manipulate his peoples hearts and delude 
them with his riches: (43:52) What he meant by referring to 'this con- 
temptible wretch] was that Moses was not a king, a prince, ога man 
of power or wealth. Or perhaps he meant that Moses belonged to the 
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Children of Jacob, a wretched and enslaved community in Egypt. 
His other description of Moses as one 'who can hardly make his 
meaning clear refers to his speech impediment. Nothing now pre- 
vented him from making his meaning clear. In the eyes of the masses, 
Pharaoh, with his terrestrial kingdom, was better than Moses, even 
though he had the word of truth, was a Prophet, and advocated the 
faith that ensured safety from hell. 

Is such a petty thing as a gold bracelet (43:53) needed to confirm 
a divine message? Is a mere trifling to be valued as greater than the 
miracles God gave to His Messenger? Or, perhaps, Pharaoh meant 
that Moses should have been crowned as king to give him power as 
well as the message. (43:53) This is yet another deceptive objection, 
one that is often leveled at God's Messengers 

The time of tests, warnings and education was over. God was 
fully aware that these people would not believe. The masses willingly 
obeyed Pharaoh, an arrogant tyrant, turning a blind eye to God's light 
and His clear signs. Therefore, the warning had to be fulfilled and 
God's word was issued: (43:55-43:56) 


PHARAOH AND His ARMY DROWNED 
CHAPTER 44: THE 64TH CHAPTER REVEALED 
Makkah: And, certainly, We tried a folk of Pharaoh 
before them when there drew near them 
a generous Messenger: (44:17) 
Give back to me the servants of God, the Children of Jacob. 
Truly, I am а trustworthy Messenger to you. (44:18) 
And rise not up against God. 
Truly, [ ат one who arrives with a clear authority. (44:19) 
Truly, I took refuge in my Lord 
and your Lord so that you not stone me. (44:20) 
But if you believe not in me, then, withdraw. (44:21) 
So he called on his Lord: Truly, these are a folk, 
ones who sin. (44:22) 
He said: Set you forth with my 
servants by night. Truly, you will be 
ones who are followed. (44:23) 
And leave the sea calmly as it is. 
Truly, they will be an army, one that is drowned. (44:24) 
How many they left behind of gardens and springs (44:25) 
and crops and generous Stations (44:26) 
and prosperity in which they had been, 
ones who are joyful! (44:27) 
And, thus, We gave it as inheritance to another folk. (44:28) 
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And neither the heavens wept for them nor the earth 
nor had they been ones who are given respite. (44:29) 


COMMENTARY? 

Moses received an endorsement from God with regard to his 
evaluation of his peoples’ status: they were truly guilty. (44:23-24) 
That their flight was to occur at night comes in for stronger emphasis 
in the Arabic text: the verb asri, translated as set forth, implies that 
the march must be under cover of darkness, then the [sign] adds the 
word laylan, meaning by night. Thus they set forth stealthily, at night, 
unseen by Pharaoh and his watchmen. Furthermore, they were in- 
structed not to make any disturbance in the parted sea as they crossed 
through it. 

Thus, Pharaoh and his army would be tempted to pursue them 
and God’s will would then be as He had determined. Their army is 
drowned? (44:24) Thus, God’s will is done through apparent causes, 
but these causes are part and parcel of His will and how it is accom- 
plished. 

The chapter sums up the scene of this mass drowning in words 
that express God’s will, which inevitably comes to pass. (44:24) This 
is followed with a comment highlighting Pharaoh’s humiliation as 
also of those who supported his arrogant tyranny. 

The scene begins with an image of the splendid comfort in 
which they dwelled: gardens, fountains, plants, high position, honor 
and blessings in which they revelled. Yet all this is taken away from 
them, or they are removed from it, so as to give it to others. 

A very brief account of the history of Moses and Pharaoh is then 
added. It concludes with a mighty strike in this present life, corre- 
sponding to the mighty onslaught that will strike them on the day 
when the skies will bring forth their smoke. (44:17-44:29) 

What happened next? Those same tyrants, who had gloried in 
their power and who were held in awe by people, were removed al- 
together. None grieved for them. Neither earth nor heaven felt their 
loss. Nor were they given any reprieve: Neither heaven nor earth 
shed tears over them, nor were they allowed a respite. (44:29) The 
statement carries connotations of humiliation and total disregard. No 
one on earth or in heaven was sorry about how these tyrants met their 
end. They were crushed like ants under foot. The whole universe 
hated them because they had split themselves away from it. This is 
a universe that believes in its Lord while they denied Him. Theirs 
were evil souls, untouchable by the universe in which they lived. Had 
these tyrants felt what these words imply, they would have foreseen 
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their own humiliation and known that the universe looks upon them 
as creatures apart. 


PHARAOH EXALTS HIMSELF 
Pharaoh. Truly, He had been one who exalts himself 
and was of the ones who are excessive. (44:31) 
COMMENTARY? 

We saved the Children of Jacob from humiliating suffering, from 
Pharaoh, who was arrogant and a transgressor. We chose them know- 
ingly above all other people. And We gave them signs in which there 
was a clear test. (44:30-44:33) 

It was from humiliating suffering that the Children of Jacob were 
saved. This contrasts with the humiliation that the Egyptian tyrants 
and transgressors found themselves in. They were saved from 
Pharaoh, who was arrogant and a transgressor. (44:31) 


THE CHILDREN OF JACOB DELIVERED 
Makkah: And, certainly, We delivered the Children of Jacob 
from the despised punishment (44:30) 
of Pharaoh. Truly He had been one who exalts himself 
and was of the ones who are excessive (44:31) 
And, certainly, We chose them with knowledge 
above the worlds (44:32) 
and gave them the signs 
in which there was a clear trial. (44:33) 


COMMENTARY? 

The chapter then mentions the fact that God chose the Children 
of Jacob, knowing all about them, with both their positive and neg- 
ative qualities. Yet He chose them in preference to all other people 
in their own time. God knew that they were, at the time, the best peo- 
ple to be given the trust. Perhaps God made His choice on the basis 
that whilst they did not then attain the high standard of faith He re- 
quired, they would nonetheless be the best under a faithful leadership 
that led them along the straight path of faith and insight. 


THE CHILDREN OF JACOB GIVEN THE BOOK 
CHAPTER 45: THE 65TH CHAPTER REVEALED 
Makkah: And, certainly, We gave the Children of Jacob the Book 
the critical judgment and the prophethood 
and We provided them from what is good 
and We gave them advantage over the worlds (45:16) 
and We gave them clear portents of the command. 
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And they are not at variance until after the knowledge 
drew near them through insolence among themselves. 
Truly, your Lord will decree between them 

on the Day of Resurrection 

about what they had been at variance in it. (45:17) 


THE CHILDREN OF JACOB BEAR WITNESS 
CHAPTER 46: THE 66TH CHAPTER REVEALED 
Makkah: Say: Considered you 
if this had been from God and you were ungrateful for it 
and bore witness as one who bears witness 
from among the Children of Jacob to its like 
and believed in it, yet you grew arrogant, 
how unjust you are; truly, God guides not the folk, 
the ones who are unjust. (46:10) 


COMMENTARY? 

This [sign 46:10] may refer to one or more of the Jews who, 
knowing the nature of the Torah, recognized that the Quran had the 
same nature as earlier revealed books and, therefore, declared them- 
selves believers in lslam. 

The chapter uses a special style in presenting its argument to 
them: Have you thought: what if this Quran is really from God and 
you reject it?... (46:10) It aims to shake their stubborn rejection and 
raise a fear within them concerning the eventual result. Since there 
is a possibility that the Quran may really be from God, as Muham- 
mad (peace be upon him) says, should they not take precautions lest 
their rejection of it brings them to a terrible end? Could all the wam- 
ings it provides come true? Would they not be better advised to re- 
flect on the whole matter lest they leave themselves open to all that 
it warns them against? Taking such precautions is all the wiser, con- 
sidering that one or more of the people of divine faiths confirmed 
that the Quran is of the same nature as earlier revealed scriptures, 
and followed this by declaring their belief in it. By contrast, they, 
whose language the Quran speaks, persist with their rejection. This 
is indeed blatant wrongdoing as it suppresses the truth. It deserves 
Gods punishment: u God does not guide wrongdoers." (46:10) 


THE BOOK OF МОЅЕЅ 
Makkah: Yet before it was the Book of Moses for a leader 
and as а mercy. . (46:12) 
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PHAROAH AND HIS ARMIES CAST INTO THE SEA 
CHAPTER 51: THE 67TH CHAPTER REVEALED 
Makkah: And in Moses, then, 
We sent him to Pharaoh with a clear authority. (51:38) 
Then Pharaoh turned away to his court 
He said: One who is a sorcerer, one who is possessed! (51:39) 
So We took him and his armies 
and cast them forth into the water of the sea 
and he is one who is answerable. (51:40) 


COMMENTARY? 

Another sign is cited from the history of Moses. A brief refer- 
ence to this is made within the context of the signs from the history 
of God’s Messengers. (51:38-40) 

The clear authority God gave to Moses was his powerful argu- 
ment and irrefutable proof, as well as that people were in awe of his 
presence. Yet Pharaoh tumed away, proud of his power, and rejected 
the clear truth and the decisive proof. When Moses showed him the 
miraculous signs God had given him, Pharaoh said that Moses was 
‘a sorcerer or a madman. This confirms that miracles will not guide 
a heart that is not prepared to believe. They cannot silence a voice 
that insists on repeating fabrications. 

The chapter does not give details of Moses story. It proceeds 
straight to its conclusion. (51:40) Pharaoh certainly deserved all 
blame because of his transgression and rejection of God s message. 
The phraseology here clearly indicates God's direct action in seizing 
Pharaoh and his army and casting them into the sea. This is deliber- 
ately highlighted as it fits with the exhibition of God s signs on earth, 
in man and throughout history. 


MOSES AND HIS JOURNEY ТО 


THE MEETING OF THE Two SEAS (1) 

CHAPTER 18: THE 69TH CHAPTER REVEALED 
Makkah: Mention when Moses 
said to his spiritual warrior: 
I will not quit until I reach the place of meeting of the two seas 
even if I will go on for many years. (18:60) 
But when they reached the place of the meeting between them, 
then, they both forgot their great fish 
and it took to itself a way through the sea, burrowing. (18:61) 
Then, when they crossed, he said to his spiritual warrior: 
Give us our breakfast. 
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Certainly, we met fatigue from our journey. (18:62) 
He said: Had you considered? 
When we took shelter at the rock, truly, I forgot the great fish. 
And none but Satan caused те to forget to remember it. 
And it took to itself to a way into the sea 
in a wondrous way. (18:63) 
He said: That is what we had been looking for! 
So they went back following their footsteps. (18:64) 
Then, they found a servant among Our servants 
to whom We gave mercy from Us and We taught him knowledge 
which proceeds from Our Presence. (18:65) 
Moses said to him: May I follow you 
so that you will teach me something of what 
you were taught of right judgment? (18:66) 
He said: Truly, you will never be able 
to have patience with me. (18:67) 
And how will you endure a thing patiently 
when you have not comprehended any awareness of it? (18:68) 
Moses said: You will find me, if God willed, 
one who remains steadfast 
and I will not rebel against your command. (18:69) 
He said: Then, if you had followed me, 
ask me not about anything 
until I cause to be evoked in you 
a remembrance of it. (18:70) 


COMMENTARY? 

This part of the chapter begins by relating an episode in the life 
of the Prophet Moses which is not told or hinted at anywhere else in 
the Quran. The chapter does not give details of where this episode 
took place other than saying, ‘the place where the two seas meet.’ 
Nor does it define the period in Moses lifetime when the events took 
place. Thus, we do not know whether the events related took place 
when Moses was still in Egypt, before he led the Children of Jacob 
on their way to Palestine, or after they had left it. If the latter, was it 
before he led them into the Holy Land, or when they stopped, refus- 
ing to enter because they did not wish to confront its powerful in- 
habitants? Was it after they had begun their forty years of wandering 
in the land, going to and fro, in total loss? 

The event involves a goodly servant of God’s whom Moses 
meets and accompanies for a period of time. But the chapter does 
not give us any details of the identity of this person. It does not men- 
tion his name or status. Was he a Prophet, a Messenger, a scholar, or 
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a person favor ed by God for his strong faith and complete dedication 
to the service of His cause? 

Moses said to his spiritual warrior that he shall journey (18:60) 
Most probably, and God knows best, the place described here as the 
‘point where the two seas meet’ refers to the Mediterranean and the 
Red Sea, and their meeting place is the area where the Bitter lakes 
and the Timsah lake are found along the Suez Canal. It may also be 
a reference to the meeting point of the Gulf of Suez and the Gulf of 
Aqabah at the northern end of the Red Sea. This whole area wit- 
nessed the history of the Children of Jacob after they left Egypt. Any- 
way, the Quran only refers to it in passing without defining it further. 
There are several other reports suggesting where the area was that 
the two seas meet, but we feel these are all unacceptable. 

But when they reached the junction between the two seas, they 
forgot their fish, and it took its way into the sea and disappeared from 
sight. And after they had marched on for some distance. (18:61-63) 

Most probably, the fish was cooked. Its raising back to life and 
its moving straight into the sea was a sign given by God to Moses, 
so that he would know the place where he was to meet the man. This 
is indicated by the amazement expressed by the servant when he saw 
the fish swimming in the sea. Had the fish only dropped into the sea 
and settled at the bottom, there would be nothing strange in the mat- 
ter. What makes this interpretation more plausible is that the whole 
trip was full of surprises that go beyond imagination, and this was 
only one of them. 

Moses realized that he had gone beyond the place where he was 
to meet the man, which was by the rock where he and his servant 
had stayed for a little rest. Hence he traced his way back to it and 
there they met the man they sought: (18:64-18:65) 

It also seems that this meeting was to remain Moses’ secret, 
given to him by his Lord. His servant did not know anything about 
it until they met the man. Therefore, the following scenes in the story 
speak only about Moses and the pious man endowed with knowl- 
edge. 

First Jolting Shock: Moses addresses the pious sage in a most 
polite manner. It is the sort of politeness that is worthy of a Prophet. 
He puts his request, without making any assumptions, and he makes 
it clear that he seeks proper knowledge from a good servant of God: 

The man’s knowledge however is nothing like human knowl- 
edge with its immediate causes and inevitable results. It is a part of 
divine knowledge that God has granted him, according to a measure 
He determined and for a purpose He wanted to accomplish. Moses 
could not be expected to be patient with the man and his actions, 
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even though Moses was a Prophet and a Messenger from God. 
Looked at superficially, these actions may appear to have no logical 
justification whatsoever. They could not be understood without hav- 
ing access to the wisdom dictating them, and that is part of divine 
wisdom that people cannot begin to comprehend. 

The sage understandably fears that Moses may not have the pa- 
tience required to make of him a comfortable companion. (18:67- 
18:68) But Moses is so eager to learn. Hence he resolves to be very 
patient and obedient, seeks God’s help and places God’s will ahead 
of his own resolve. (18:69) 

The man reiterates the difficulties ahead, stating to Moses a con- 
dition for his companionship: that he remain patient and not question 
the sage about any action he takes until he himself reveals its pur- 
pose. (18:70) 


MOSES AND HIS JOURNEY TO 


THE MEETING OF THE Two SEAS (2) 


Makkah: So they both set out until 

when they embarked in a vessel. 

He made a hole in it. 

Moses said: Had you made a hole in it 

in order to drown the people? 

Certainly, you had brought about a dreadful thing! (18:71) 
He said: Said I not that you will never be able 

to have patience with me? (18:72) 

Moses said: Take me not to task for what I forgot 

and constrain me not with hardship for my affair. (18:73) 
Then, they both set out until when they met а boy; 

then, he killed him. Moses said: Had you killed a pure soul 
without his having slain a soul? 

Certainly, you had brought about a horrible thing! (18:74) 
He said: Said I not that you wilt never be able 

to have patience with me? (18:75) 

Moses said: If I asked you about anything after this, 

then, keep not company with me, 

surely, you had reached enough of excusing 

from my presence! (18:76) 

Then, they both set out 

until when they approached a people of a town. 

They asked its people for food. 

But they refused to receive them as guests. 

Then, they found in it a wall 


BOOK 27: FROM MOSES TO THE COMPANIONS OF MIDIAN 


that wants to tumble down, so he repaired it. 

Moses said: If you had willed, 

certainly, you woulds have taken compensation 

to yourself for it. (18:77) 

He said: This is the parting between me and between you! 

I will tell you the interpretation 

of what you were not able to have patience for it. (18:78) 

As for the vessel, it had been of some needy people 

who toil in the sea, 

so I wanted to mar it as there had been a king behind them 
taking every vessel forcefully. (18:79) 

And as for the boy, both his parents had been ones who believe, 
and we dreaded that he should constrain them 

with defiance and ingratitude, (18:80) 

so we wanted their Lord to cause for them 

in exchange one better than he 

in purity and nearer in sympathy. (18:81) 

As for the wall, it had been that of two orphan boys in the city 
and beneath it had been a treasure for them. 

The father of both of them had been one in accord with morality 
so your Lord wanted they be fully grown, having come of age, 
and pull out their treasure as a mercy from your Lord. 

And I accomplished that not of my own command. 

This is the interpretation of what you were 

not able to have patience for it. (18:82° 


COMMENTARY? 

Soon afterwards comes the first scene from the trip. (18:71) Thi: 
is certainly a strange thing to do. The boat carried both men as well 
as other passengers. They are all in the middle of the sea, and the 
sage makes a hole in the boat. On the surface, this is an action that 
exposes the boat and all its passengers to the risk of being drowned. 
Why would anyone, let alone a learned and devout person, do such 
an evil thing? 

Confronted with such an apparently outrageous action, Moses 
simply forgets the conversation that he had had with the sage. A 
human being may accept something when it is discussed in abstract 
terms, but when he faces it in practice and looks at its consequences, 
his reaction may be totally different. Practical matters have a totally 
different effect. Here we see Moses, having already been warned 
against apparently outrageous actions and having resolved to remain 
patient, loses all patience when faced with a tough situation. 

With such an impulsive nature, Moses could not be patient when 
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he saw his companion making a hole in the boat. He forgot all about 
his promise. Human nature is shown not to comprehend matters fully 
except through practical experience. Hence Moses says in objection. 
(18:71) 

But the sage tolerates this with patience, and he gently reminds 
Moses of what he said earlier. (18:72) Moses now regrets his over- 
reaction, saying that he completely forgot. He requests the man to 
accept his apologies and not to rebuke him. (18:73) The man accepts 
his apologies and the two proceed further. 

There are, however, other strange events awaiting Moses which 
would exhaust his patience. (18:74) 

The first action exposed the boat and its passengers to certain 
risks. Now there is the blatant murder of a young man without provo- 
cation or justification. This was too much for Moses to tolerate pa- 
tiently, despite all the promises he had given not to question anything 
he saw. (18:74) 

This suggests that Moses was not unmindful of his promise. He 
probably remembered it, but felt unable to keep quiet when he wit- 
nessed a murder. To him, the young man was innocent. He had not 
perpetrated anything to justify his killing. He was perhaps even under 

age, so that he could not be held accountable for any misdeeds. 

Once again the sage reminds Moses of the condition he has 
made and the promises Moses has given, referring also to what he 
said in the first place. (18:75) This time, however, the sage goes fur- 
ther and reminds Moses that he said all this to him personally. So the 
early warning was addressed to Moses personally, but he was not 
convinced. He had sought to be the man’s companion accepting his 
conditions. 

Again Moses reflects, knowing that he has broken his promises 
twice, forgetting it despite reminders. His regret makes him too 
apologetic, depriving himself of any possibility of a lengthy com- 
panionship with the sage. He gives himself only one last chance:. 
(18:76) 

This brings us to the third and last scene: And so the two went 
on until they came to a town, where they asked its people for food, 
but they refused them all hospitality. There they found a wall on the 
point of falling down, and [the sage] rebuilt it. (18:77) 

The two are hungry but find themselves in a town whose popu- 
lation are extremely inhospitable. They receive no guests and give 
nothing to the poor and hungry. Yet the man finds a wall there about 
to fall down. The Arabic text is more vivid, making the wall almost 
like a living creature with a will that makes it want to fall. Yet this 
stranger occupies himself with rebuilding the wall for nothing. 
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Moses finds the situation full of irony. Why should such a 
Stranger exert so much effort in rebuilding a wall in a town where 
they were denied even a little food and all hospitality? He should 
have at least demanded some money for his labors and then they 
could have bought some food to eat. He says: Had you wished, you 
could have taken payment for what you did. (18:77) 

This signaled the end of this unlikely companionship. Moses no 
longer had any excuse to offer. (18:78) 

Up to this point Moses, as well as everyone following the story, 
have been subjected to a series of surprises with no indication as to 
their meaning or purpose. Our response is the same as that of Moses. 
We do not even know who the person was who did such singular 
acts. The Quran does not tell us his name, in order to add to the gen- 
eral air of bafflement surrounding us. 

But what would his name add? The sage simply represents 
higher divine wisdom that does not attach results to their immediate 
causes. It aims to explain that there are objectives of which we may 
know nothing about. Hence, keeping his name from us fits in well 
with the abstract concept he represents. 

Furthermore, higher forces dictate the development of the story 
right from the beginning. Moses is so keen to meet this man, he trav- 
els until he is totally wom out. But his servant leaves their food at 
the rock where they stopped to rest. But his forgetfulness is the cause 
of their return only to find the man at that very spot. Had they trav- 
elled on, they would have missed him. The whole atmosphere is 
shrouded in secrecy, just like the man’s name. 

The secret is then revealed: As for the boat, it belonged to some 
needy people who toiled upon the sea—and I desired to slightly dam- 
age it because behind them there was a king who was taking every 
boat by force. (18:79) This explains that the small damage the boat 
suffered was enough to save it for its people. Had it been seaworthy, 
it would certainly have been confiscated by the tyrannical king. Per- 
petrating some small damage to the boat saved it from the greater 
harm and ruinous injustice that was certain to take place without it. 
Hence, causing such damage was a good and kindly action. 

And as for the young man, his parents are true believers, and we 
feared lest he should cause them much grief by his overweening 
wickedness and unbelief. And so we desired that their Lord grant 
them in his stead [a son] of greater purity than him, and closer in lov- 
ing tenderness. (18:80-18:81) 

This young man appeared at the time to be deserving of no pun- 
ishment, but God revealed his true nature to the sage. We realize now 
that he harbored all the seeds of wickedness and unbelief that were 
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bound to increase as he grew up. Had he lived, he would have caused 
his parents, believers as they were, too much trouble. He might have 
led them, out of love for him, to follow him in his wickedness. 
Hence, God directed His goodly servant to kill the boy in order to 
replace him with one who would be better and more dutiful. 

Had the matter been left to human knowledge, the sage could 
not have treated the boy except on the basis of what appeared to him. 
He would have had no justification in killing him, particularly since 
the boy appeared to be still under age, having done nothing to deserve 
capital punishment. It is not up to anyone, other than God Himself 
or one to whom God imparts knowledge from Him personally, to 
judge anyone on the basis of his nature. Nor is it permissible to make 
such knowledge the basis of any action other than that which appear- 
ances allow. But God may command what He wills, as He does in 
this case. 

And as for the wall, it belonged to two orphan boys living in the 
town, and beneath it was buried a treasure belonging to them. Their 
father had been a righteous man. So your Lord has willed it that when 
they come of age they should dig up their treasure by your Lord’s 
grace. (18:82) 

This wali that the sage labored to rebuild, asking no wages for 
his labours despite the refusal of hospitality from the townspeople, 
had a treasure underneath. This treasure belonged to two young or- 
phans in the town. Had the wall been left to fall down, the treasure 
would have become visible and the two boys would not have been 
able to claim it, considering their weakness. Since their father was a 
pious and righteous man, God allowed his children to benefit by his 
piety while they were weak. He willed to give them the time neces- 
sary to grow up and dig up their treasure when they were in a position 
to keep it. 

The sage then disowns any share in this whole matter. It is God’s 
grace that dictated all his actions. It was all by God’s command who 
had imparted to him the necessary knowledge in such cases and oth- 
ers, showing him what to do in each case: I did not do any of this of 
my own accord. (18:82) 

Thus the secret is made clear, and all the actions of the sage that 
seemed preposterous in the first instance appear to be simple and 
wise. Now that the curtain has been removed and the secret revealed, 
the man disappears totally from the scene and no further mention is 
made of him in this chapter nor indeed throughout the rest of the 
Quran. The story itself represents God’s great wisdom, which reveals 
itself only when and as needed. 

Within the context of the whole chapter , this story about Moses 
and the sage is closely linked to the story of the young sleepers in 
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the cave. Both agree that what lies beyond our human perception 
should be left totally to God, who will conduct it on the basis of His 
perfect and absolute knowledge. As for us, we know only what is 
told to us. 


THE MESSAGE OF MOSES 
CHAPTER 14: THE 72ND CHAPTER REVEALED 
Makkah: And, certainly, We sent Moses 
with Our signs saying: 
Bring out your folk from the shadows into the light 
and remind them of the Days of God. 
Truly, in that are signs for every enduring, grateful one. (14:5) 
And mention when Moses said to his folk: 
Remember the divine blessing of God to you 
when He rescued you from the people of Pharaoh 
who cause an affliction to befall you—a dire punishment— 
and slaughter your children and save alive your women. 
And in it was a serious trial from your Lord. (14:6) 
And mention when your Lord caused to be proclaimed: 
If you gave thanks, I will increase your blessings. 
And if you were ungrateful, truly, 
My punishment will be severe. (14:7) 
And Moses said: Even if you are ungrateful, you 
and what is in and on the earth altogether, 
then, truly, God is Sufficient, Worthy of Praise. (14:8. 


COMMENTARY? 

Moses began to fulfill his task and remind his people. (14:6) He 
reminds them first of God’s grace when he delivered them from the 
great torment inflicted on them by Pharaoh’s people. That torment 
was visited on them time after time, with little reprieve. One of the 
ghastlier features of that torment was the killing of the male as a 
means of preventing them from increasing in number. This aimed to 
ensure their continued weakness and subjugation. The fact that God 
saved them from all this was a great act demonstrating His grace. It 
should be remembered with gratitude 

Moses continues to explain matters to his people after having 
reminded them of the Days of God, and directed them to the ultimate 
objective of the trial. He tells them about the reward God attaches to 
gratitude and His punishment for ingratitude: (14:7) 

It is useful to reflect a little here on this great truth whereby 
God’s blessings are increased for the grateful and whereby severe 
punishment awaits those who adopt the opposite stance. In the first 
instance, we feel reassured, since it is a promise by God, and God 
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always fulfills His promises. It must come to pass. If we want to see 


it in practice, and look for its material causes, we need not go very 
far. 


THE CRITERION GIVEN TO MOSES AND AARON 


AS A REMINDER FOR THE GOD-CONSCIOUS. 
CHAPTER 21: THE 73RD CHAPTER REVEALED 
Makkah: And, certainly, We gave Moses and Aaron 
the Criterion between right and wrong and an illumination 
and a Remembrance for the ones who are God-conscious. (21:48) 


COMMENTARY? 

In this third passage the chapter speaks about the communities 
that followed God’s Messengers, but it is not exhaustive in this re- 
spect. Some are not mentioned at all. Some are given only a brief 
mention, while others are referred to in some detail. We see in these 
references how God takes care of His Messengers and bestows His 
grace on them. We also see the fate of those who continued to accuse 
their Messengers of being liars, even though clear proof was given 
to them. We are further given an idea of how God tests His Messen- 
gers, at times with delightful pleasures and at others with much af- 

fliction, and how they pass these tests. 

The wisdom behind sending human Messengers is also clear in 
this passage. The oneness of the faith and the way to be followed by 
all Messengers, at all times, is also clearly apparent. We feel that they 
belong to a single community, despite the fact that they lived at dif- 
ferent times and in different places. All this testifies to the oneness 
of the Maker, the will behind all events, and the consistency of the 
overall law that governs and unites the universe. It directs us all to 
one end: namely, to serve the One God worthy of worship. (21:92) 

The Torah is also described as a guiding light that dispels all the 
darkness that may engulf the human mind, leading to errant beliefs. 
It also dispels the darkness that leads people astray and the darkness 
of falsehood. In such types of darkness both reason and conscience 
may find themselves at a loss. Indeed, the human heart remains in 
darkness until the light of faith is kindled within it. Faith thus sets it 
aglow, clearly setting its approach, guiding it to the path that should 
be followed, so that confusion does not arise from divergent values 
and concepts. 


MOSES AND AARON SENT TO PHARAOH 
CHAPTER 23: THE 74TH CHAPTER REVEALED 
Makkah: Again, We sent Moses and his brother Aaron 
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with Our signs and clear authority (23:45) 

to Pharaoh and his Council. 

Then, they grew arrogant and they had been a folk, 

ones who exalt themselves. (23:46) 

Then, they said: Will we believe in two mortals like ourselves 
while their folk are ones who worship us? (23:47) 

So they denied both of them. 

They had been among the ones who are caused to perish, (23:48) 
And, certainly, We gave Moses the Book 

so that perhaps they will be truly guided. (23:49) 


COMMENTARY? 

Again in this account we note that the same objection is given 
to the fact that the Messenger was merely a human being. (23:47) A 
specific consideration connected with the Children of Jacob’s situa- 
tion in Egypt is also added. (23:47) They are subservient to us and 
they do our bidding. In this situation, Moses and Aaron deserve, in 
Pharaoh’s and his people’s view, to be looked down upon. As for the 
revelations and the signs they have been given by God, and the clear 
authority granted to them, these count for nothing according to these 
people, focused as they are on earthly considerations and false val- 
ues. 


THE Book OF MOSES A GUIDANCE FOR 
THE CHILDREN OF JACOB 
CHAPTER 32: THE 75TH CHAPTER REVEALED 
Makkah: And, certainly, We gave Moses the Book. 
So be you not hesitant about meeting Him. 
And We assigned it as a guidance 
for the Children of Jacob. (32:23) 


PHARAOH REBELLED AGAINST THE LORD OF MOSES 
CHAPTER 69: THE 78TH CHAPTER REVEALED 

Makkah: Pharaoh and whoever draw near before him 
and the ones that are cities overthrown 
were ones of inequity (69:9) 
and they rebelled against the Messenger of their Lord, 
so He took them with a swelling, taking. (69:10) 
When the waters became turbulent, 
we carried you in that which runs on water, (69:11) 
that We make it an admonition for you, 
nd attentive ears would hold onto it. (69:1 2) 
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THERE IS A LESSON IN THE FATE OF PHARAOH 
CHAPTER 79: THE 81ST CHAPTER REVEALED 
Makkah: Approached you the discourse of Moses (79:15) 
when his Lord cried out to him 
in the sanctified valley of Tuwa: (79:16) 
Be you gone to Pharaoh. Truly, he was defiant. (79:17) 
And say: Would you purify yourself? (79:18) 
And I will guide you to your Lord, 
then, you will dread Him. (79:19) 
And he caused him to see the greater sign. (79:20) 
But Pharaoh denied and rebelled. (79:21) 
Again, Pharaoh drew back, hastening about. (79:22) 
Then, Pharaoh assembled them, then, proclaimed. (79:23) 
Then, Pharaoh said: I am your lofty lord. (79:24) 
So God took him with an exemplary punishment 
for the last and for the first. (79:25) 
Truly, in that is a lesson for whoever dreads God. (79:26) 


COMMENTARY? 

The rhythm then slows down a little in order to suit the style of 
narration. For next we have an account of what took place between 
Moses and Pharaoh, and the end which Pharaoh met after he had tyr- 
annized and transgressed all bounds. 

He showed Pharaoh the mightiest miracle, but Pharaoh cried lies 
and rebelled. He then turned away hastily. He summoned all his men 
and made a proclamation to them: I am your supreme Lord, he said. 
God smote him with the scourge of both the life to come and this 
life. Surely in this there is a lesson for the God-fearing. (79: 15-26) 

God teaches Moses how to address this tyrant in the most per- 
suasive manner. (79:18) The first question then is whether or not the 
tyrant would like to purify himself of the stains of tyranny and abom- 
inable disobedience to God. Would he like to know the path of the 
pious, the blessed? (79:19) The offer here is for Pharaoh to be shown 
the way acceptable to God. Once he knows it, he will feel the fear of 
God in his heart. The human being does not transgress and tyrannize 
unless he loses his way and finds himself taking a road which does 
not lead to God. His heart hardens as a result, and he rebels and re- 
sorts to tyranny. 

Moses was told all this when God called to him. He of course 
puts these questions to Pharaoh when he encounters him. The chapter 
, however, does not repeat them when it describes the encounter. It 
skips over what happens after God’s call to Moses and deletes what 
Moses says when he conveys his message. It is as if the curtain falls 
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after the call to repentance. When it is lifted again, we are presented 
with the end of the encounter. (79:20-79:21) 

Thus, Moses conveys the message with which he has been en- 
trusted in the manner God has taught him. This warm, friendly atti- 
tude, however, cannot win over a heart that has been hardened by 
tyranny and ignorance of the Lord of the universe. So Moses shows 
him the great miracles of the stick turning into a snake and Moses’s 
own hand becoming a brilliant white, as they are described in other 
chapters: but he cried lies and rebelled. (79:21) The scene ends with 
Pharaoh’s rejection and rebellion against God. 

Pharaoh then turns away to mobilize his forces and bring for- 
ward his sorcerers for an encounter between magic and the truth. Es- 
sentially, Pharaoh was determined not to accept the truth or submit 
to right. (79:22-79:24) The chapter does not give any details of 
Pharaoh’s efforts to muster his magicians, sorcerers and men. It sim- 
ply says that he went away to do so, and then uttered his impertinent 
proclamation. (79:24) 


THE MISSION OF MOSES 
CHAPTER 29; THE 85TH CHAPTER REVEALED 
Makkah: And Korah and Pharaoh and Haman 
and, certainly, Moses drew near to them with the clear portents, 
but they grew arrogant on the earth and they had not been 
ones who take the lead from Us. (29:39) 


COMMENTARY? 

Another very brief reference is made to earlier ungrateful. 
(29:39) Korah as we learned in the previous chapter was one of 
Moses’ people. He behaved wrongfully towards them, using his 
wealth and knowledge in oppressive ways. Не did not listen to the 
advice of honest and sincere people who counseled him to follow the 
path of moderation, humility and justice. Pharaoh was a terrible des- 
pot who committed ghastly and horrible crimes, enslaving people 
and sowing discord between them. In brutal defiance of all justice, 
he killed the male offspring of the Children of Jacob but spared their 
females. Haman was his minister who managed his schemes, assist- 
ing him in his tyrannical rule. (29:39) Their wealth, power and cun- 
ning could not protect them from God’s punishment. They could not 
escape it. It engulfed them all. (29:39) Those who possessed power, 
wealth, the means to overpower others as well as the means to ensure 
their own survival have all gone. God destroyed them all after they 
had long oppressed and persecuted others. 
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THE CHILDREN OF JACOB REMINDED 
OF THE BLESSINGS THEY RECEIVED 

CHAPTER 2: THE 87TH CHAPTER REVEALED 

Madinah: O Children of Jacob! 

Remember My divine blessing 

with which I was gracious to you 

and live up to the compact with Me. 

I will live up to the compact with you. 

And have reverence for Me alone. (2:40) 

And believe in what 1 caused to descend, 

that which establishes as true what is with you. 

And be not the first one who is ungrateful for it. 

And exchange not My signs for a little price. 

And fear Me, God, alone. (2:41) 

And confuse not The Truth with falsehood 

nor keep back The Truth while you know. (2:42) 

And perform the formal prayer, 

and give the purifying alms, 

and bow down with the ones who bow down. (2:43) 

You command humanity to virtuous conduct 

and forget yourselves while you relate the Book? 

Will you not, then, be reasonable? (2:44) 

And pray for help with patience and formal prayer. 

And, truly, it is arduous, but for the ones who are humble, (2:45) 

those who bear in mind that, 

truly, they, they will be ones who encounter their Lord 

and that to Him they will be ones who return. (2:46) 


CHILDREN OF JACOB WARNED 
Madinah: And mention when We delivered you 
from the people of Pharaoh who cause an affliction 
to befall you of a dire punishment. 
They slaughter your children and save alive your women. 
And in that there is a tremendous trial from your Lord. (2:49) 
And mention when We separated the sea for you, 
and We rescued you, and We drowned 
the people of Pharaoh while you look on. (2:50) 
And mention when We appointed for Moses forty nights. 
Again, you took the calf to yourselves after him 
and you were ones who are unjust. (2:51) 
Again, We pardoned you after that, 
so that perhaps you will give thanks. (2:52) 
And mention when We gave Moses the Book, 
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and the Criterion between right and wrong, 
so that perhaps you will be truly guided. (2:53) 
And mention when Moses said to his folk: 
O my folk! Truly, you did wrong to yourselves 
by your taking the calf to yourselves to worship, 
so repent to One Who is your Fashioner and kill yourselves. 
That would be better for you with One Who is your Fashioner. 
Then He will turn to you in forgiveness. 
Truly, He, He is The Accepter of Repentance, 
The Compassionate. (2:54) 
And mention when you said: O Moses! 

We will never believe you until we see God publicly. 
So the thunderbolt took you while you look on. (2:55) 
Again, We will raise you up after your death 

so that perhaps you will give thanks. (2:56) 

And We shaded over you cloud shadows. 

We caused to descend to you the manna and the quails. 

Eat of what is good that We provided you. 

And they did not wrong Us. 

Rather, they had been doing wrong to themselves. (2:57) 
And mention when We said: Enter this town, 

then, eat freely from it whatever you willed, 

and enter the door as one who prostrates oneself and say: 
Unburden us of sin! We will forgive you your transgressions. 
And We will increase the ones who are doers of good. (2:58) 

Then, those who did wrong substituted another sayin; 

—other than what was said to them- 

so We caused to descend on those who did wrong 

wrath from heaven, 

because they had been disobeying. (2:59) 


COMMENTARY?” 

The chapter proceeds to enumerate the favors God had extended 
to the Children of Jacob, the most significant of which was their de- 
liverance from the tyranny and persecution of the Pharaoh. It portrays 
their response to these favors that was marked with lack of appreci- 
ation and flagrant violation of God’s commandments. (Verses 49-50) 

The Quran graphically recalls the ordeals suffered by the Chil- 
dren of Jacob’s forefathers, as if the later Jews themselves had un- 
dergone those experiences. It stresses the act of deliverance as well 
as the torment and the persecution that preceded it. It makes the spe- 
cific point that the whole experience contained an element of trial by 
God to the Children of Jacob, testing their faith and resolve, and their 
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trust in the Lord. The expression used in this sign in reference to the 
suffering adds connotations that the suffering was like food given 
regularly. It highlights one aspect of that suffering, which is the 
killing of young men. This was meant to weaken the Jews and ex- 
haust their strength. 

Having recalled the painful part of the episode, the chapter por- 
trays the scene of delivery when God parted the sea for you, led you 
to safety and drowned Pharaoh’s people before your very eyes. 
(Verse 50) 

Nevertheless, God pardoned them and gave their Prophet, 
Moses, the Torah as a source of guidance for them. However, there 
was need for a thorough cleansing of ranks. Such a shaky nature 
could only be steadied by a very stringent atonement. (Verse 54) 
Thus, the order was given to kill those who went far astray as a 

means of cleansing for the whole community 

While on Mount Sinai, the Children of Jacob had the audacity 
to demand from Moses that they should see God in person, to which 
God responded by striking them with a thunderbolt that left them as 
dead. Nevertheless, God was again merciful towards them and re- 
stored them to consciousness, so that they might appreciate His kind- 
ness and show gratitude. 

God also recalls for them how He had taken care of their fore- 
fathers when they were lost in the wilderness, providing them with 
food and protecting them against the scorching heat of the sun. His- 
toric records indicate that the Children of Jacob, on leaving Egypt, 
crossed the Red Sea into the Sinai desert. It was hot and without 
water, which put them in danger of dying of starvation. But, God be- 
stowed His grace on them and provided them with a special type of 
food, as sweet as honey, which they called manna. God also sent 
them flocks of quail that they could easily catch and eat. Clouds 
would gather above them to protect them from the heat of the desert 
sun. Thus God alleviated their suffering in the wilderness, but, as the 
sign comments, they showed no appreciation or gratitude. As such, 
they were the losers. (2:57) 

The chapter reminds the Children of Jacob of more of their acts 
of intransigence. (2:58-2:59) 

The Children of Jacob descended from twelve tribes who went 
back to the twelve sons of Jacob, or Jacob, father of the Jews. When 
they needed water in the desert, they asked Moses to provide it for 
them, and he tumed to God for help. God answered his prayers, and 
asked Moses to strike a rock with his stick, whereupon twelve 
springs, one for each tribe, spurted out with enough water for all their 
needs. They were given all this by God’s grace, but they were also 
warned against spreading corruption. (2:60) 
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MOSEs’ PRAYER AND THE 
PROVIDENTIAL SUPPLY OF WATER 
Madinah: And mention when Moses 
asked for water for his folk. 
Then, We said: Strike the rock with your staff 
Then, twelve springs ran out from it. 
Every clan knew their drinking place. 
Eat and drink from the provision of God, 
and do no mischief in and on the earth 
as ones who make corruption. (2:60) 
And mention when you said: O Moses! 
We will never endure patiently with one kind of food, 
so call to your Lord for us to drive out for us 
of what the earth is bringing forth of its green herbs 
and its cucumbers and its garlic and its lentils and its onions. 
Moses said: Would you have in exchange 
what is lesser for what is higher? 
Get down to a settled country. 
Then, truly for you is what you asked for. 
And stamped on them were abasement and wretchedness. 
And they drew the burden of anger from God. 
That was because they had been ungrateful for the signs of God, 
and kill the Prophets without right. (2:61) 


THE CHILDREN OF JACOB REMINDED 
OF THEIR BLESSINGS 
Madinah: Truly those who have believed 
and those who have become Jews 
and the Christians and the Sabeans, 
whoever has believed in God and the Last Day 
and is one who acted in accord with morality, 
then for them, their compensation is with their Lord. 
And there will be neither fear in them 
nor will they feel remorse. (2:62) 
And when We took your solemn promise 
and We exalted the mount above you: 
Take what We have given you with firmness 
and remember what is in it, 
so that perhaps you would be God-conscious. (2:63) 
Moreover after that you turned away. 
And had it not been for the grace of God on you 
and His mercy certainly you would have been 
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among the ones who are losers. (2:64) 

And certainly you knew those who committed aggression 
among you against the Sabbath to whom We said: 

Be you loathed apes. (2:65) 

Then We made this an exemplary punishment 

for the former of them and for those of succeeding generations 
and an admonishment for the ones who are God-conscious (2:66) 
And mention when Moses said to his folk: 

Truly God commands that you sacrifice a cow. 

They said: Have you taken us to yourself in mockery? 

He said: I take refuge with God 

that I be among the ones who are ignorant. (2:67) 

They said: Call to your Lord for us 

to make manifest to us what she is! 

Moses said: Truly He says: 

She should be а cow that is neither old nor a virgin; 
middle-aged between that. 

So accomplish what you are commanded. (2:68) 

They said: Call to your Lord for us to make manifest to us 
what is hue is. He said: Truly He says: 

She is a saffron-colored cow, 

one that is bright in hue that makes 

the ones who look on her happy. (2:69) 

They said: Call to your Lord for us to make manifest to us 
what she is. Truly cows are alike to us 

and truly had God willed 

we will be ones who are truly guided. (2:70) 

He said: Truly He says she is a cow 

neither broken to plow the earth 

nor to draw water for cultivation, 

that which is to be handed over without blemish on her. 
They said: Now you have brought about The Truth. 

So they sacrificed her 

and they almost accomplish it not. (2:71) 


THE HARD-HEARTEDNESS OF THE CHILDREN OF JACOB 
Madinah: And mention when you killed a soul, 
then, you put up an argument over it. 
And God was One Who Drives Out 
what you had been keeping back. (2:72) 
So We said: Turn him away with some of it! 
Thus, God gives life to the dead, 
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and He causes you to see His signs, 

so that perhaps you will be reasonable. (2:73) 

Again, after that, your hearts became hard, 

so that they were as rocks or harder in hardness. 

And, truly, from the rocks 

there are some that the rivers gush forth from it. 

And, truly, there are some that split open 

to water goes forth from it. 

And, truly, some that from it get down from dreading God. 

And God is not One Who is 

Heedless of what you do. (2:74) 


COMMENTARY? 

God’s directive, as conveyed to them by Moses was clear and 
simple: “sacrifice a cow.” It hardly needed elaboration, nor was it 
difficult to carry out. Moses, after all, was the man who had led them 
out of Egypt and, by the grace of God, brought them to safety. He 
made it clear that he was simply conveying a commandment from 
God. Not only was their response insolent and brazen, but they also 
accused Moses of jesting and making fun of them. 

Moses was clearly perturbed and made it immediately clear that 
he entertained no such idea. (2:67) His gentle, polite response was 
sufficient to prompt them to reconsider and act upon God's order. He 
makes it clear to them that mocking at others is unbecoming of any- 
one other than a person who does not know recognize God’s posi- 
tion. 

Up to that point, it was still possible for them to sacrifice any 
cow to fulfill God’s order as given to them by His Messenger. (2:68) 

That should have been more than adequate for them to choose a 
cow and carry out the order, discharging their obligation and sparing 
themselves further complication by narrowing their choices even fur- 
ther. Nevertheless, they insisted on asking more questions. (2:69) 
Since they asked, they received an answer. (2:69) 

They continued to make matters difficult for themselves. Once 
again they ask about the type of cow they should sacrifice, justifying 
their new request on grounds that they had a problem of choice. 
(2:70) 

There was now no escaping severe complication and restriction 
of choice, as more and more features were specified. (2:71) 

It was no longer an ordinary, average cow that could be easily 
found anywhere, but one with a specific description and an unusual 
combination of features. Then, just as the matter became unduly 
complicated and the choice really hard, the people relented. (2:71) 
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It was as though Moses had not, up to that point, been telling 
them the truth, or they had not been disposed to believe him. 

As soon as they carried out the command, God revealed to them 
its purpose. (2:72-2:73) 

The final scene in the story should have been awesome enough 
to inspire faith, submission and fear of God in the hearts of the Chil- 
dren of Jacob. But despite all the lessons they might have learnt from 
earlier encounters related in the chapter, there is a gloomy, disap- 
pointing conclusion that comes as a complete surprise. (2:74) 


THE SOLEMN PROMISE OF THE CHILDREN OF JACOB 
Madinah: And mention when We took a solemn promise 
from the Children of Jacob not to worship other than God, 
and goodness to the ones who are your parents 
and to the possessors of kinship and the orphans and the needy. 
And speak with kindness to humanity. 
And perform the formal prayer, and give the purifying alms. 
Again, you turned away but a few among you. 
You are ones who turn aside. (2:83) 
And mention when We took your solemn promise: 
You will not shed your blood, 
nor drive yourselves out from your abodes. 
Again, you were in 
accord and you, you bear witness. (2:84) 
Again, you are these—killing yourselves, 
and driving out a group of people among you from their abodes, 
(0 support one another against them in sin and deep seated dislike. 
And if they approach you as prisoners of war, you redeem them, 
although expelling them is that which is forbidden to you. 
Then, believe you in some of the Book, 
and are ungrateful for some? 
Then, what will be the recompense 
of whoever commits that among you, 
but degradation in this present life? 
And on the Day of Resurrection, 
they will be returned to the hardest punishment. 
And God is not One Who is Heedless of what you do. (2:85) 
жжжжж 
COMMENTARY? 
Reference has already been made to God’s covenant with the 
Children of Jacob, and here we learn of more details of this covenant. 
Right at the outset, we leam that the covenant between God and 
the Children of Jacob contained the fundamental and absolute tenets 
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of Divine faith that were subsequently confirmed by Islam, which 
the Jews chose to oppose and deny. 

It required that the Children of Jacob submit to, and worship 
God, other than whom there is no deity. It advocated kindness to par- 
ents, relatives, orphans and the poor in society. It urged courtesy to- 
wards others, especially in teaching and preaching to them about 
right and wrong, good and evil. Furthermore, the covenant enjoined 
upon the Children of Jacob the observance of regular prayer and the 
giving of alms; all of which are, indeed, the very basic principles and 
obligations set by Islam. 

This leads to a definite conclusion. God’s religion is one and the 
same throughout human history; its last version, Islam, confirms and 
endorses the fundamentals of all preceding ones. 

The chapter then turns to address the Children of Jacob directly, 
highlighting the inherent contradiction in their attitude. It goes on to 
point out further contradictions between their present attitude and 
the terms of their covenant with God. (2:84) 

But what have they done after that? (2:85) 


THE CHILDREN OF JACOB WORSHIP THE CALF 

Madinah: And, certainly, Moses drew near you 

with the clear portents. 

Again, you took the calf to yourselves after him. 

And you are ones who are unjust. (2:92) 

And mention when We took your solemn promise, 

and We exalted the mount above you: 

Take what We gave you with firmness and hear. 

They said: We heard and we rebelled, 

and they were steeped with love for the calf in their hearts 
because of their ingratitude, 
Say: Miserable was what commands you to it of your belief 
if you had been ones who believe. (2:93) 

бау: If the Last Abode for you had been with God 

—that which is exclusively for you— 

excluding others of humanity— 

then, covet death if you had been ones who are sincere. (2:94) 
And they never covet it ever because of what their hands put 
forward, and God is Knowing of the ones who are unjust. (2:95) 
And, certainly, you will find them 

to be eager among humanity for this life, 

even of those who ascribed partners with God. 

Each one of them wishes that he be given 

а long life of a thousand years, 
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yet he still would not be one who is drawn away 
from the punishment, 

even if he be given a long life, 

and God is Seeing of what they do. (2:96) 


THE CHILDREN OF JACOB REMINDED 
OF THEIR BLESSINGS 
Madinah: O Children of Jacob! 
Remember My divine blessing 
with which I was gracious to you, 
and that I gave you an advantage over the worlds. (2:122) 
And be God-conscious of a Day when no soul 
will give recompense for another soul at all, 
nor will the equivalent be accepted from it, 
nor will intercession profit it, 
nor will they be helped. (2:123) 


COMMENTARY? 

Having delivered this decisive warning, the chapter now ad- 
dresses the Children of Jacob with an amicable and sympathetic ap- 
peal, as a fitting end to this extensive debate concerning their history 
and religious conduct. (2:122-123) 


THE CHILDREN OF JACOB GIVEN CLEAR SIGNS 
Madinah: Ask the Children of Jacob how many a sign, 
a clear portent, We gave them. 
And whoever substitutes the divine 
blessing of God after it drew near him, then, 
truly, God is Severe in repayment. (2:211) 
жйжжж 
And, certainly, Moses drew near you with the clear portents. 
Again, you took the calf to yourselves after him. 
And you are ones who are unjust. (2:92) 


THE ENEMY WEAKENED BY GOD 

CHAPTER 8: THE 88TH CHAPTER REVEALED 
Madinah: Jn like manner of the people of Pharaoh 
—and of those before them— 
they were ungrateful for the signs of God 
so God took them for their impieties. 
Truly, God is Strong, Severe in repayment. (8:52) 
Know that God will never be One Who Causes to Alter 
a divine blessing when He was gracious to a folk 
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unless they first alter what is within themselves. 
And, truly, God is Hearing, Knowing. (8:53) 
іп like manner of the people of Pharaoh, 
and those before them, they denied the signs of their Lord, 
so We caused them to perish for their impieties. 
And We drowned the people of Pharaoh. 
And they all had been ones who are unjust. (8:54) 


COMMENTARY? 

The chapter then states a fundamental fact that is relevant to this 
scene. The infliction of suffering and humiliation on the ungrateful 
is a permanent law that does not change. It was set into operation a 
long time ago and it continues to operate without fail. (8:52) God 
does not determine the fate of human beings haphazardly or on the 
basis of sudden whims. Their fate follows a law that is meant to apply 
at all times. What happened to those unbelievers at Badr is likely to 
happen to them at all times. The same type of thing happened to 
Pharaoh’s people and to other communities before them. They could 
not protect themselves against His punishment. (8:52) 


THE PEOPLE OF PHARAOH DENY 

CHAPTER 3: THE 89TH CHAPTER REVEALED 
Madinah Truly, those who were ungrateful, 
it will not avail them—neither their wealth nor their children— 
against God at all. And those, they will be fuel for the fire, (3:10) 
in like manner of the people of Pharaoh 
and those who were before them. 
They denied Our signs so God took them 
because of their impiety. 
And God is Severe in repayment. (3:11) 


COMMENTARY? 
Indeed, wealth and children cannot be of any avail in this life, 


even when they are coupled with power and authority. (3:11) This 
case has had frequent parallels throughout history. God relates it in 
detail in this book. It is a case that outlines God's law, which applies 
to those who reject His revelations as lies. He implements this law 
as He wills. Hence, no one who rejects God's revelations can have 


any immunity or safeguard 


THE Foop ALLOWED THE CHILDREN OF JACOB 
Madinah: All food had been allowed 


to the Children of Jacob, but what Jacob, 
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forbade to himself before the Torah is sent down. 
Say: Then, approach with the Torah and recount it 
if you had been ones who are sincere. (3:93) 


COMMENTARY? 

Abraham did not eat camel’s meat nor drink its milk. . . All food 
was lawful to the Children of Jacob save what Jacob (Israel) forbade 
for himself, namely, camels: when he was afflicted with sciatica, he 
made a vow that if he were cured he would not eat of it again, and so 
it was forbidden him; before the Torah was revealed, which was after 
the time of Abraham, as it was not unlawful in his time, as they 
claimed. 


THE AFFLICTION OF MOSES 
CHAPTER 33: THE 90TH CHAPTER REVEALED 
Madinah: O those who believed! 
Be not like those who maligned Moses. 
God declared him innocent of what they said. 
And he had been well-esteemed with God. (33:69) 


COMMENTARY® 

The chapter directs the believers to say only what is just, true 
and accurate. They should make sure of what they say and its effects, 
before they accept what the hypocrites and spreaders of lies say, and 
before they pay attention to any wild accusation or evil fabrication 
against the Prophet, their leader and guide. It directs them to say right 
words leading to nght action. God takes care of those who make sure 
of saying what is right, proper and accurate, guiding their footsteps 
and making their deeds sound, producing good results. God also for- 
gives the sins of those who say what is right and do righteous deeds, 
for even they are not immune to slips and errors. They are all human, 
and by nature humans err and need God’s forgiveness. 


VIOLATION OF THE COVENANT 
BY THE CHILDREN OF JACOB 
CHAPTER 4: THE 92ND CHAPTER REVEALED 

Madinah: The People of the Book ask you 
that you have sent down to them a Book from heaven. 
Surely, they had asked Moses for greater than that. 
Then, they said: Cause us to see God publicly. 
So a thunderbolt took them for their injustice. 
Again, they took the calf to themselves 
after what drew near to them 
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—the clear portents. 

Even so We pardoned that. 

And We gave Moses a clear authority. (4:153) 

And We exalted the mount above them for their solemn promise. 
And We said to them: Enter the door 

as ones who prostrate themselves. 

And We said to them: Disregard not the Sabbath! 

And We took from them an earnest solemn promise (4:154) 
for their breaking their solemn promise and for their 
ingratitude for the signs of God 

and their killing the Prophets without right 

and their saying: Our hearts are encased. 

Nay! God has set a seal on them for their ingratitude 

—so they believe not but a few (4:155) 


Gop SPOKE DIRECTLY TO MOSES 
Madinah: And God spoke directly to Moses, 
speaking directly. (4:164) 


COMMENTARY”? 

If Moses was spoken to directly by God, this was simply one 
aspect of revelation and none of us knows how it happened. The 
Quran, which is the only authentic source we have on such matters, 
has not given us any details. The only thing we know is that God 
gave this revelation in words. How and in what manner or in what 
sense or power Moses used to receive it we do not know. All that is 
part of the knowledge God has kept to Himself. If the Quran does 
not speak to us about it, then any interpretation is simply guesswork 
lacking foundation. 


Moses SaID TO HIS PEOPLE 
CHAPTER 61: THE 109TH CHAPTER REVEALED 
Madinah: And when Moses said to his folk: 
O my folk! Why malign me while, surely, 
you know that I am the Messenger of God to you? 
So when they swerved, God caused their hearts to swerve. 
And God guides not the folk, the ones who disobey. (61:5) 


COMMENTARY? 

Moses was the one who saved the Children of Jacob from 
Pharaoh and his tyranny. He was God’s Messenger to them, their 
leader and teacher. Yet the grief that they caused him was of the ex- 


Book 27: From MOSES ТО THE COMPANIONS ОҒ MIDLAN 


114 


tended type, taking many colors and forms. His struggle to put them 
on the right course was hard, tiring and trying. In the accounts the 
Quran gives of Moses and his people we read about the different as- 
pects of the grief they caused him and how hard he had to struggle 
to reform their belief system. 

For example, they discouraged Moses’ efforts to persuade 
Pharaoh to let them go free. So whilst he exposed himself to 
Pharaohs wrath, they were safe having accepted their lot and humil- 
iation. They even blamed Moses for worsening their plight:. (7:129) 
The suggestion being that they did not see much good coming their 
way as a result of his message, or that they blamed him for this latest 
round of oppression. 

No sooner did Moses, guided by God, deliver them from 
Pharaoh's humiliation—He caused Pharaoh and his people to drown 
before their very eyes—than they inclined themselves to a type of 
worship akin to Pharaoh’s people. (7: 138) Again, Moses had not 

been gone long for the appointment with his Lord to receive the 
tablets when the Samaritan led them astray. (20: 88) 

They were also dissatisfied with their desert food, which was 
manna and quails. Thus they complained to their Prophet that they 
wanted more than one kind of food. (2:61) Mention should also be 
made here of the cow they were required to slaughter, yet they con- 
tinued to demand explanations, seeking excuses and behaving im- 
politely to their Prophet and to their Lord. (2:71) 

They requested that a day be assigned to them when they would 
not work. But when the Sabbath was ordained for them, they violated 
its rules. Later, when they were close to the Holy Land, which God 
told them they would enter, they stalled, not daring to go forward, 
while at the same time they spoke insolently to Moses saying they 
would not enter the land until those who were there left. (5:22) He 
kept encouraging them, assuring them of the great success awaiting 
them, if they would only do what God had bidden them to do. 
Nonetheless, their insolence and disbelief reached new heights. 
(5:24) 

They gave Moses much more grief, putting questions to him, 
making suggestions, and even starting a rebellion. The chapter men- 
tions here how Moses remonstrated with them in a friendly way. 
(61:5) They knew for certain that he was God’s Messenger, but he 
did not put this fact across in a strong and assertive way. Rather, he 
simply gave them a remonstrating reminder. The result was that they 
swerved from the right way after being given every possible means 
of sticking to it. Hence, God let them go further astray and their 
hearts were no longer fit to receive guidance. (61:5) 
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THE CHILDREN OF JACOB BREAK THE COVENANT 
CHAPTER 5: THE 112TH CHAPTER REVEALED 

Madinah: And mention when Moses said to his folk: 

O my folk! 

Remember the divine blessing of God on you 

when He assigned Prophets among you and assigned kings 
and gives you what He gave not to anyone of the worlds. (5:20) 
O my folk! Enter the region, one that is sanctified, 

that God prescribed for you and go not back, turning your back, 
Sor, then, you will turn about as ones who are losers. (5:21) 
They said: O Moses! Truly, in it is a haughty folk 

and we will never enter it until they go forth from it, 

but if they go forth from it, then, 

we will, certainly, be ones who enter. (5:22) 

Two men to whom God was gracious said 

among those who fear to disobey: 

Enter on them through the door! 

And when you entered it, you will, certainly, 

be ones who are victors. 

And put your trust in God 

if you had been ones who believe. (5:23) 

They said: O Moses! We will never enter à 

as long as they continued in it, 

so you and your Lord, you two go and fight. 

We are here, ones who sit at home. (5:24) 
He said: My Lord! I control no one but myself 

and my brother so separate You between us 

and between the folk, the ones who disobey. (5:25) 

He said: Truly, it is that which is forbidden to them for forty years. 
They will wander about the earth. 

So grieve not for the folk, the ones who disobey. (5:26) 


COMMENTARY? 

At this point in the chapter, the attitude of the Children of Jacob 
towards God’s Messenger sent to them, Moses (peace be upon him), 
is given. Moses was their savior who led them out of Egypt towards 
the holy land God had assigned to them. The chapter also exposes 
their attitude to the covenant they made with their Lord and how they 
violated it and were punished for that violation 

Moses’ words (5:20-21) give us the impression that he may have 
been worried lest his people disobey. He had tried them before on 
several occasions. He had led them out of Egypt, liberated them from 
subjugation with God’s help, who parted the sea for them and caused 


Book 27: FROM MOSES ТО THE COMPANIONS OF MIDIAN 


116 


Pharaoh and his soldiers to drown. Nevertheless, when they came by 
a community engaged in pagan worship, they said to him: Moses, 
set up a deity for us as these people have deities. (7: 138) 

On another occasion, he had hardly left them for his appointment 
with his Lord when the Samaritan used the jewelery stolen from 
Egyptian women to make them an effigy of the calf which made a 
lowing sound. They started to worship the calf and claimed that it 
was the god Moses went to meet. 

Another experience which Moses remembered well was when 
God made springs of water gush out for them in the desert and sent 
down to them manna and quail, a very wholesome food to eat. 
Nonetheless, they wanted to have the types of food they were famil- 
iar with in Egypt, the land where they were humiliated. They asked 
Moses to pray to God to bring forth for them herbs, cucumber, garlic, 
lentils and onions. They would not sacrifice their familiar food for a 
life of dignity, liberation and the pursuit of a noble goal. He also 
tested them when he conveyed to them God’s order to slaughter a 
cow but they kept postponing the implementation of this order. 

When they finally slaughtered it, they did so most reluctantly. 
When he returned from his appointment with his Lord carrying the 
tablets that outlined the covenant they should make with God, they 
refused to make that covenant and fulfill their pledges to their Lord. 
Despite what God had bestowed on them and the forgiveness of their 
sins which He granted them, they did not give their pledges until they 
saw with their own eyes the mountain raised over their heads, and 
felt that it was about to fall on top of them. 

Moses had tested them on several occasions and now they were 
close to the holy land, their destination. God had promised them they 
would be the rulers in this land and that He would raise up among 
them Prophets so that they remained in God’s care. Moses, however, 
was worried lest they should disobey. He, therefore, coupled this, his 
last appeal with a reminder of the happiest memories, best incentives 
and strongest warnings. (5:20-21) 

God’s promise never fails. He promises here to raise up Prophets 
among them and to make them kings. The fulfillment of this promise 
brought them what God granted to no other nation until that period 
in time. The holy land, which they were approaching, was assigned 
to them by God’s promise, which meant that they were certain to 
have it. They had already known from experience that God always 
fulfils His promises. Now, they were called upon to meet the condi- 
tions for yet another of His promises. To tum back was sure to bring 
them to ruin. (5:22) 

Victory, however, does not come in this manner as the Jews 
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wanted. (5:23) The value of having faith and of being God-conscious 
appears very clearly. These were two men who feared God, and being 
God-fearing made them totally fearless when they confronted mighty 
people. They had all the courage needed to dispel the imaginary dan- 
ger. They made this testimony, highlighting the importance of faith 
and the time of trial and difficulty. They wanted to show what it 
meant to fear God alone at times when people fear each other. God 
does not combine the two feelings of fear in any one person’s heart: 
fearing Him and fearing human beings. A person who fears God fears 
no one else. 

This is a basic rule (5:23) in how to fight the enemy. The Jews 
are advised here to launch an offensive which takes them right 
through into the other people’s homes. Once they are in, the others 
will be demoralized while their own morale will be high indeed. 
Those attacked will suffer a total loss of confidence and the attackers 
will win. (5:23) 

A believer relies on no one other than God. This is the distinctive 
mark and the correlative of faith. But who were these two men ad- 
dressing them with these true words? They were after all addressing 
the Children of Jacob. (5:24) 

A perfect example of weak people (5:24) who realize that rude- 
ness costs nothing but words. Fulfillment of their duty, on the other 
hand, requires them to fight in a real war. He is, then, not their Lord 
if his lordship means that they will have to fight. We neither desire a 
kingdom, nor sovereignty, nor even the promised holy land, if it 
means that we will have to fight these mighty people. 

This is now the end for Moses (peace be upon him) after the 
strenuous efforts he exerted with the Children of Jacob and after bear- 
ing all impudence and deviation. The result was simply to turn back, 
to tum away from the holy land when they stood at its doors. This 
was a clear violation of the covenant they had made with God. But 
the covenant applied to Moses also. What should he do now? Whose 
help should he seek? 

This is a prayer uttered in pain. (5:25) It is an appeal to God and 
one of total submission to Him. It also expresses total determination 
and a total break with those who disobeyed. 

God answered His Prophet’s prayer and pronounced His judg- 
ment of the wrongdoers. (5:26) As they approached the holy land 
which God had promised them, He abandoned them to their aimless 
wandering. He forbade them the land He had assigned to them. The 
weightier view suggests that the land was forbidden to that particular 
generation of them, until a new generation came of age, aware of the 
lessons and strengthened by their upbringing in the desert. The first 
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generation had long been used to subjugation and tyranny in Egypt. 
As such, it could not shoulder the tough responsibility. Tyranny and 
humiliation corrupt the nature of individuals as well as communi- 
ties. 


SOME OF THE CHILDREN OF JACOB ARE ONES 

WHO ARE EXCESSIVE ON THE EARTH 
Madinah: On account of that 
(i.e. Cain killing his brother Abel), 
We prescribed for the Children of Jacob 
that whoever killed a person, 
other than in retribution for another person, 
or because of corruption 
іп and on the earth, it will be as if he had killed all of humanity. 
And whoever gave life to one, it will be as if he gave life 
to all of humanity. And, certainly, our Messengers drew near them 
with the clear portents. Again, truly, many of them after that were 
ones who were excessive in and on the earth. (5:32) 


COMMENTARY? 

[This sign] then makes use of the profundity of relating this story 
by enhancing a positive response to the legislation enacted to deal 
with such a crime. The legislation achieves the dual purpose of weak- 
ening the motive to commit a murder and establishing the just pun- 
ishment for such a crime whenever it takes place. (5:32) 

This type of person exists and aggression is committed against 
peaceful and good- natured people who harbor neither grudges nor 
ill-feelings towards others. A reminder and a waming may achieve 
nothing with those who have an evil nature. Adopting a peaceful at- 
titude may not be sufficient to prevent aggression. For all this, the 
ghastly crime of killing one person is considered so grave and so sor- 
did that it is equated with the crime of killing all humanity. On the 
other hand, efforts to prevent killing and to spare the life of one per- 
son are considered a great action, equal to saving all humanity. The 
law given to the Children of Jacob included this principle that equates 
the life of any human being with every life. The right to live is ap- 
plicable to all. Hence, killing one person is an aggression against the 
right to live in which all people stand equal. Similarly, preventing 
murder and sparing the life of one person, either through defending 
the would-be victim or inflicting the death penalty on the killer in 
order to prevent the murder of another, is to save the basic right of 


life applicable to all. 
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THE CHILDREN OF JACOB GAVE A SOLEMN PROMISE 
Madinah: Certainly, We took a solemn promise 
от the Children of Jacob and We sent Messengers to them. 
Whenever a Messenger drew near them 
with what they themselves yearn not for, 
a group of people denied them 
and a group of people kill them. (5:70) 


COMMENTARY? 

[This sign] gives us an account of a part of the history of the 
Children of Jacob, the Jews, that shows that they have nothing to 
stand on and that the message of Islam must be conveyed to them so 
that they have a chance to believe in the Divine faith. On the other 
hand, this history shows the Muslims that the nature of the Jews has 
not changed. Hence, the importance of the Jews will be reduced in 
their minds and they will not condone any alliance or patronage when 
they have such an attitude to the truth and to faith: “Surely, We ac- 
cepted a solemn pledge from the Children of Jacob, and We sent to 
them Messengers. But every time a Messenger came to them with 
something that was not to their liking, [they rebelled:] some they de- 
nounced as liars and some they put to death. They reckoned no harm 
would come to them, so they were willfully blind and deaf [to the 
truth]. Thereafter, God accepted their repentance: still many of them 
acted blind and deaf. But God sees all that they do. (5:70-1) 
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AARON APPOINTED AS A MINISTER 
CHAPTER 25: THE 42ND CHAPTER REVEALED 
Makkah: And, certainly, We gave Moses the Book 
and assigned his brother Aaron to him as a minister. (25:35) 
And We said: You both go to the folk who denied Our signs. 
Then, We destroyed them, an utter destruction. (25:36) 


AARON APPOINTED AS A PROPHET 
CHAPTER 19: THE 44TH CHAPTER REVEALED 
Makkah: And We proclaimed to him 
from the right edge of the mount 
and We brought him near privately. (19:52) 
And We bestowed on him out of Our mercy 
his brother Aaron, a Prophet, (19:53) 


AARON’S ENCOUNTER WITH PHARAOH 
CHAPTER 20: THE 45TH CHAPTER REVEALED 
Makkah: Then, the ones who are sorcerers were cast down, 
ones who prostrate themselves. 
They said: We believed in the Lord of Aaron and Moses. (20:70) 


AARON AND THE SAMARIAN 
Makkah: And, certainly, Aaron said to them before: 
O my folk! You were only tempted by it. 
And, truly, your Lord is The Merciful. 
So follow me and obey my command. (20:90) 
They said: We will never quit it as ones who give ourselves up 
until Moses returns to us. (20:91) 
[Moses] said: O Aaron! What prevented you 
when you had seen them going astray? (20:92) 
that you have followed me not? 
Have you, then, rebelled against my command? (20:93) 


AARON MORE ORATORICAL IN LANGUAGE 
CHAPTER 28: THE 48TH CHAPTER REVEALED 
Makkah: And my brother Aaron, 
he is more oratorical in language than I, 
so send him with me as a helpmate to establish me as true. 
Truly, 1 fear that they will deny me. (28:34) 
He said: We will strengthen yourarm through your brother 
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and assign to you both authority 
So that they reach not out to you both. 
With Our signs, you two and 
whoever followed you two will be 
the ones who are victors. (28:35) 


MOSES AND AARON RAISED UP TO PHARAOH 
AND His COUNCIL 

CHAPTER 10: THE 515Т CHAPTER REVEALED 
Makkah: Again, We raised up after them Moses and Aaron 
to Pharaoh and his Council with Our signs. 
Then, they grew arrogant, 
and they had been a folk, ones who sin. (10:75) 
So when The Truth drew near them from Us, 
they said: Truly, this is clear sorcery! (10:76) 
Moses said: Say you this about The Truth 
when it drew near you? Is this sorcery? 
And the ones who are sorcerers will not prosper. (10:77) 
They said: Had you drawn near to us 
to turn us from what we found our fathers on 
so that the domination on the earth might be for you two? 
We are not ones who believe in both of you. (10:78) 
And Pharaoh said: Bring to me every one 
who is a knowing sorcerer. (10:79) 


MOSES AMONG THE OFFSPRING OF ABRAHAM 
CHAPTER 6: THE 55TH CHAPTER REVEALED 
And We bestowed on him Isaac and Jacob. 
Each of them We guided. 
And Noah We guided before and among his offspring 
are David and Solomon and Job and Joseph 
and Moses and Aaron. And, thus, We gave recompense 
to the ones who are doers of good. (6:84) 


Gop’s BLESSINGS ON MOSES AND AARON 
CHAPTER 37: THE 56TH CHAPTER REVEALED 
Makkah: And, certainly We showed Our grace 
to Moses and Aaron. (37:114) 
And We delivered them and their folk 
from the tremendous distress (37:115) 
and helped them so that they, they 
had been the ones who are victors. (37:116) 
And We gave them the manifest Book (37:117) 
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and guided them to the straight path. (37:118) 

We left for them a good name with the later ones: (37:119) 
Peace be on Moses and Aaron! (37:120) 

Truly, thus, We give recompense 

to the ones who are doers of good. (37:121) 

Truly, they were of Our servants, ones who believe. (37:122) 


MOSES AND AARON GIVEN THE CRITERION 
CHAPTER 21: THE 73RD CHAPTER REVEALED 
And, certainly, We gave Moses and Aaron 
the Criterion between right and wrong 
and an illumination and a Remembrance 
for the ones who are God-conscious, (21:48) 


MOSES AND AARON SENT TO PHARAOH 
CHAPTER 23: THE 74TH CHAPTER REVEALED 
Makkah: Again, We sent Moses and his brother Aaron 
with Our signs and clear authority (23:45) 
to Pharaoh and his Council. 
Then, they grew arrogant and they had been a folk, 
ones who exalt themselves. (23:46) 
Then, they said: Will we believe in two mortals like ourselves 
while their folk are ones who worship us? (23:47) 
So they denied both of them. 
They had been among the ones who are caused to perish. (23:48) 
And, certainly, We gave Moses the Book 
so that perhaps they will be truly guided. (23:49) 
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THE TOWN BORDERING THE SEA 
CHAPTER 7: THE 39TH CHAPTER REVEALED 
Makkah: And ask them about the town 
—that which had been bordering the sea— 
when they disregarded the Sabbath, 
when their great fish would approach them 
on the day of the Sabbath, 
one that was visible on the shore. 
And the day they keep not the Sabbath, they approach them not. 
Thus, We try them because they had been disobeying. (7:163) 
And mention when a community of them said: 
Why admonish a folk whom God is 
One Who Causes them to Perish or 
One Who Punishes them with a severe punishment. 
They said: To be free from guilt before your Lord 
апа so that perhaps they will be God-conscious. (7:164) 
So when they forgot of what they were reminded, 
We rescued those who prohibited evil 
and We took those who did wrong with a terrifying punishment 
because they had been disobeying. (7:165) 
Then, when they defied 
what they were prohibited We said to them: 
Be you apes, ones who are driven away. (7:166) 
And mention when your Lord caused to be proclaimed 
that He would, surely, raise up against them 
until the Day of Resurrection 
who cause an affliction to befall on them of a dire punishment 
Truly, your Lord is Swift in repayment. 
And, truly, He is Forgiving, Compassionate. (7:167) 
And We sundered them in the region into communities. 
Some of them were the ones in accord with morality 
and others were other than that. 
And We tried them with benevolence and evil deeds 
so that perhaps they will return to obedience. (7:168) 
Then, after that succeeded successors who inherited the Book. 
They take advantage of this nearer world, 
and they say: We will be forgiven. 
And if an advantage approaches them like it, 
they will take it. Is not a solemn promise 
taken from them with the Book 
that they would say about God only The Truth? 
And studied they not what is in it, and know that 
the Last Abode is better for those who are God-conscious? 
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Will you not, then, be reasonable? (7:169) 

And those who keep fast to the Book 

and performed the formal prayer, 

We will not waste the compensation 

of the ones who make things right. (7:170) 

Mention when We shook up the mountain over them, 
as if it had been an overshadowing, 

and they thought it was that which would fall on them: 
It was said: Take with firmness what We gave you 
and remember what is in it 

so that perhaps you will be God-conscious. (7:171) 
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JETHRO (SHUAYB) 


THE MESSAGE OF JETHRO 
CHAPTER 7: THE 39TH CHAPTER REVEALED 

Makkah: And to Midian God sent 
their brother Jethro (Shuayb). 
He said: O my folk! Worship God! 
You have no god other than He. 
Surely, a clear portent drew near you from your Lord 
so live up to the full measure and the balance 
and diminish not the things of humanity 
nor make corruption in and on the earth 
after things were made right. 
That will be better for you 
if you had been ones who believe. (7:85) 
And sit not by every path intimidating 
and barring from the way of God 
those who believed in Him and you desire it to be crooked. 
And remember when you had been few and He augmented you. 
And look on how had been the Ultimate End 
of the ones who make corruption. (7:86) 
And if there had been a section of you who believed in 
what I was sent with and a section believe not, 
have patience until God gives judgment between us. 
And He is Best of the ones who judge. (7:87) 
Said the Council of those who grew arrogant from among his folk. 
O Jethro! We will, certainly, drive you out— 
and those who believed with you— 
кот our town or else you revert to our creed. 
He said: Even if we had been ones who dislike it? (7:88) 
Surely, we would have devised a lie against God 
if we reverted to your creed after God delivered us from it. 
And it will not be for us that we revert to it unless God, 
our Lord, wills. Our Lord encompassed everything in knowledge. 
іп God we put our trust. 
Our Lord! Give victory between us and between our folk in Truth 
and You are Best of the ones who are deliverers. (7:89) 
But said the Council of those who were ungrateful 
among his folk: 
If you followed Jethro , 
then, truly, you will be ones who are losers. (7:90) 
Then, the quaking of the earth took them 


Book 27: FROM MOSES TO THE COMPANIONS OF MIDIAN 


126 


and they came to be in the morning 

ones who are fallen prostrate in their abodes. (7:91) 
Those who denied Jethro had been 

as if they had not dwelt in them. Those who denied Jethro 
they, they had been the ones who were losers. (7:92) 

So he turned away from them and said: 

O my folk! Certainly I have expressed to you messages 

of my Lord and I have advised you. 

Then how should I grieve for a folk, 

ones who are ungrateful? (7:93) 


COMMENTARY? 

So the journey continues and the story unfolds. The long line of 
noble advocates of faith, formed by God’s Messengers, call out with 
compassion to erring humanity, reminding them of the truth and 
warning them against following a course that is certain to lead to 
ruin. But those who are deep in error confront this compassionate 
address with rejection at first and later with force, persecution and 
tyranny. When God’s Messengers have fulfilled their duties of re- 
minding and warning, standing up to opposition and persecution by 

their peoples, ultimately moving away and declaring their allegiance 
to faith, God Himself takes over the conduct of the fight. 

[These signs] gives accounts of the Prophets Noah, Hud, Salih, 
Lot and Shuayb with their respective communities. They all present 
one never-changing truth. (7:59, 65, 73, 85) Their people argued with 
them, rejecting the very concept of God’s Oneness and His being the 
only Lord in the universe. They also wondered about God sending 
human Messengers. Some of them argued that religion had nothing 
to do with people’s lives or with the regulation of financial! and busi- 
ness transactions. This is echoed by some people in today’s state of 
ignorance (jahiliyyah), despite the passage of many centuries. They 
describe their old, ignorant and futile argument as ‘liberalism,’ and 
‘progress’. At the end of each account, the [signs] show the fate of 
those who rejected God's message. 

When we look carefully at the way these stories are presented, 
we cannot fail to note that all Messengers said the same words to 
their communities: My people, worship God alone: you have no deity 
other than Him. Every Messenger presents this central truth to his 
people in the manner of a caring and honest adviser who fears for 
his people the inevitable doom of which they remain oblivious. None 
of these communities appreciated the advice given by their Messen- 
ger. None thought about their fate. None recognized the profound 
sincerity of their Messenger, nor of his having no personal interest 
in the matter. 
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At this point we may refer to the first account of the Prophet 
Noah (7:59-64) and the last one referring to the Prophet Shuayb 
(7:85-93). These two show the truth of the single faith which all 
God's Messengers preached, each to his own people. Al! received 
the same rejection by people in power and their weak followers. In 
each account we cannot fail to note the clarity and power of faith in 
the hearts of the Messenger and the believers who follow him, or the 
Messenger’s keen desire to guide his people to the truth, or his taking 
a stand away from them after having completed his mission. 


THE MESSAGE OF JETHRO 

CHAPTER 11: THE 52ND CHAPTER REVEALED 
Makkah: And We sent to Midian their brother Jethro. 
He said: O my folk! Worship God. You have no god other than He. 
And reduce not the measuring vessel and balance. 
Truly, 1 consider you as good. And, truly, I fear for you 
the punishment of an Enclosing Day. (11:84) 
And O my folk! Live up to the measuring vessel 
and balance in equity. And diminish not of humanity their things. 
And do no mischief in and on the earth 
as ones who make corruption. (11:85) 
God s abiding wisdom is best for you 
if you had been ones who believe. 
And I am not a Guardian over you. (11:86) 
They said: O Shuayb! Is it that your formal prayer 
commands you that we leave what our fathers worship 
or that we accomplish not with our possibilities whatever we will? 
Truly,you are the forbearing, the well-intentioned. (11:87) 
He said: O my folk! Considered you that [ had been 
with a clear portent from my Lord. 
He provided me fairer provision from Himself. 
And I want not to go against you in what I prohibit you. 
I want only making things right so far as I was able. 
And my success is not but from God. 
In Him I put my trust and to Him I am penitent, (11:88) 
And O my folk! Let not your breach with me drive you into being 
lit on by the like of what lit on a folk of Noah or a folk of Hud or a 
folk of Salih. And a folk of Lot are not far from you. (11:89) 
And ask for forgiveness from your Lord. 
Again, repent to Him. 
Truly, my Lord is Compassionate, Loving. (11:90) 
They said: O Jethro! We understand not much 
of what you Say 
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And, truly, we see you weak among us. 
If it had not been for your extended family, 
we would have stoned you 
And you are not mighty against us. (11:91) 
He said: O my folk! ls my extended family mightier to you 
than God whom you took to yourselves to disregard? 
Truly, my Lord is One Who Encloses whatever you do. (11:92) 
O my folk! Act according to your ability 
and, truly, I am one who acts. 
You will know to whom approaches a punishment 
covering him with shame and who, he is one who lies. 
And be on the watch! Truly, I am watching with you. (11:93) 
And Our command drew near. We delivered Jethro 
and those who believed with him by a mercy from Us. 
And the Cry took those who did wrong. 
It came to be in the morning in their abodes 
ones who are fallen prostrate, (11:94) 
as if they had not dwelled in them. 
Away with the Midian just as Thamud was done away. (11:95) 


COMMENTARY? 

Submission to God alone (11:84) is the first article of faith as 
well as the first rule of life and the first principle of law and human 
transactions. It is the principle without which faith, worship or human 
dealings cannot take their proper shape. 

The main issue here is honesty and justice, which comes second 
only to the issue of faith and submission to God. (11:84-11:86) In 
other words, it is the issue of the law that governs business dealings 
on the basis of faith. The people of Midian, whose country was an 
enclave of land lying between Hijaz and Syria, used to give short 
measure and weight, thus wronging other people in respect of what 
was rightfully theirs. That is, they used to give other people less than 
the value of their goods. Their misconduct reflected badly on their 
integrity and honor and showed that they were far from clean both 
externally and at heart. Their geographical position meant that they 
were able to control the trade route of the caravans moving between 
the north and the south of Arabia. This enabled them to dictate unfair 
terms on other peoples” trade. 

Here we see the link between believing in God’s oneness and 
submission to Him alone on the one hand, and honesty, fair-trading, 
honorable transactions and combating all kinds of cheating and steal- 
ing, whether perpetrated by individuals or governments, on the other. 
This relationship appears to be a safeguard ensuring a better human 


Book 27: FROM MOSES TO THE COMPANIONS OF MIDIAN 
129 
life, justice and peace among people. It is the only safeguard based 
on fearing God and seeking His pleasure. Hence, it has a very solid 
foundation that cannot be influenced by special interests or personal 
desires. 

In the Islamic view, business dealings, and morality generally, 
must have a solid basis that is not influenced by changeable factors. 
Thus Islam differs fundamentally with all other social and moral the- 
ories devised by human beings and governed by their differing bents 
of thought and their temporary interest. 

When business dealings and morality have such a solid basis, 
they are not influenced by immediate or material interests or by dif- 
fering environments with different factors and considerations. Hence, 
rules of morality and those that govern human dealings are not sub- 
ject to whether people are nomadic, agrarian or industrialized. Such 
changeable factors lose their influence on the moral concepts of so- 
ciety or the moral values that govern business transactions when the 
basis of legislation for all spheres of life is divine law. Then the es- 
sential basis of morality is to seek God’s pleasure, hoping to win His 
reward and avoid His punishment. All that is advanced by human- 
made theories and doctrines about morality being the product of the 
economic situation and the social conditions prevailing in a particular 
society become meaningless in the light of Islamic moral theory. 

God has given you ample provision for your sustenance, so you 
have no need to indulge in vile practices to add to your riches. (Verse 
84) You will not become poor if you give full measure and weight 
and give people what is rightfully theirs. Your happy state is indeec 
threatened by your cheating practices and your unlawful earnings. 
(11:84) This may come on the Day of Judgment, or it may indeed 
occur in this life when your cheating practices yield their bitter fruits 
and rebound on your society and your trade. People will then suffer 
injustice brought about by some of them against others. 

Shuayb repeats his advice positively after having expressed it in 
the form of a prohibition. (11:85) 

To give full measure and weight is more expressive than not 
falling short on both of them. It is closer to giving others more than 
their due. Different forms of expression have different connotations 
and leave different effects. The effect of giving full measure and full 
weight is much more kindly than that of not falling short. 

This is much more general (Verse 85) than what is valued ac- 
cording to measure and weight. It stresses the fair evaluation of 
everything which belongs to others, whether this evaluation is in 
weight, measure, price or otherwise. It also includes material as well 
as moral evaluations. It may be said to further encompass actions 
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and personal qualities. The Arabic term used here includes both the 
material and the abstract. 

When people suffer maltreatment in respect of what rightfully 
belongs to them, this gives rise to bitterness, grudges and despair. 
Such feelings can only ruin society and destroy social links as they 
adversely affect consciences and hearts. They leave no room for any- 
thing good in life. 

(11:85) They must not willingly seek to spread corruption be- 
cause it rebounds on them. Instead, their hearts should awaken to 
something far better and far more rewarding than their stained earn- 
ings. (11:86) What is with God is far better and lasts much longer. 
At the outset, Shuayb called on his people to worship God alone. He 
reminds them of this here, when he mentions their lasting reward that 
they will receive from God if they respond to his call, and follow his 

advice in their business dealings. After all, his advice is part of that 
faith. 

Having called on them to believe in God alone, he leaves them 
to Him, declaring that he cannot influence their destiny, and is not 
their guardian. He is not responsible for preventing them from error 
and is not answerable for their erroneous practices, should they 
choose to indulge in them. His task is to convey his message to them, 
which he has done. (11:86) This expression awakens the addressees 
to the gravity of the matter and to their heavy responsibility. It puts 
them face to face with what awaits them in the end, when they will 
have no guardian or intermediary. 

The people of Midian were hardened in their corrupt practices. 
Their reply was sarcastic. Every word of it smacked of sarcasm. Yet 
it also indicated their ignorance and mulish obstinacy. (11:87) They 
did not realize, nor wanted to realize, that prayers are required by 
faith, as a manifestation of true submission to God. Faith cannot be 
established without the recognition of God’s oneness and the renun- 
ciation of everything else they or their forefathers worshipped. Like- 
wise, it cannot be established unless God’s legislation in matters of 
trade and finance, as well as in all spheres of life, are implemented. 
All these are a complete whole, and faith cannot be separated from 

prayers or legislation which caters for all aspects of human life. 

The people of Midian, who had such an ill-conceived idea of the 
connection between faith and worship, and between the two and busi- 
ness transactions lived a long time ago. But rather than denounce 
their attitude at length we should remind ourselves that people today 
stick to certain concepts which are not much different from those of 
Shuayb’s people. The world of jahiliyyah which we see around us 
today is not much better or more intelligent than the earlier one. The 
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sort of ascription of Godhead to other beings alongside God, which 
was practiced by Shuayb’s people, is still practiced today by most of 
mankind, including those who claim to be Jews, Christians, or Mus- 
lims. All try to establish a barrier separating faith and worship on the 
one hand and law and business transactions on the other. They claim 
that faith and worship belong to God and should be conducted ac- 
cording to His instructions, while the law and business do not con- 
сет Him. These should be conducted according to the bidding of 
some other authority. This is indeed the essence of attributing part- 
ners to God. 

We must not forget that the Jews today are the only people who 
are determined to conduct their transactions according to their faith 
and religious law. 

We find among us today some who claim to be Muslim ques- 
tioning the validity of any link between faith and morality, especially 
when they consider financial dealings. Some of our intellectuals who 
have higher degrees awarded by various universities affect amaze- 
ment as they wonder: what has Islam got to do with personal affairs? 
Why should Islam be concerned with how we dress on the beach, or 
how a woman appears in public, or how we satisfy our sexual urges? 
Why should Islam concern itself with drinking a glass of wine, or 
indeed with anything done by those who classify themselves as civ- 
ilized? Now we ask what is the difference between such questions 
and those put by the people of Midian to their Prophet Shuayb 
(11:87) 

The second part of their question implies a very strong objection 
to religion having anything to do with the economy. To them, busi- 
ness dealings have no connection whatsoever with faith or even with 
moral values, taken separately from faith. Why should religion be 
concemed with financial transactions or with devious business meth- 
ods which evade man-made laws? Indeed these people, living in our 
midst, arrogantly claim that the economy would collapse if moral 
values were allowed to interfere with it. They object even to some 
Western economic theories, such as the moral theory, and label it as 
confused reactionary thinking. 

Let us then not claim for ourselves a standard much higher than 
that of the people of Midian in their ancient jahiliyyah, when we live 
today in an even darker jahiliyyah which boasts of its enlightenment, 
advanced knowledge and civilization. Our state of jahiliyyah today 
motivates many among us to accuse those who maintain that there is 
an important link which groups together faith in God, personal be- 
havior in all spheres of life and financial dealings, of being reac- 
tionary, advocating obsolete ideas. 
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Faith in God’s oneness cannot be rightly and firmly established 
in people’s hearts when God’s laws, which regulate individual be- 
havior and social and financial dealings, are abandoned in favor of 
manmade laws. It is not possible for faith and unfaith to coexist in 
the same heart side by side. Unfaith, or the acknowledgement of 
other gods alongside God, can take different forms such as the ones 
which prevail in our societies today. This still represents the acknowl- 
edgement of other gods, which is a criterion common to all unbe- 
lievers throughout history. 

The people of Midian were sarcastic when they addressed their 
Prophet Shuayb, just as certain people today resort to sarcasm when 
they speak of those who advocate submission to God alone in all af- 
fairs. They said to Shuayb. (11:87) They obviously meant the oppo- 
site. To them, wisdom and right meant that they should follow in 
their fathers” footsteps and worship the same gods they worshipped. 
It also meant that they should separate worship from business. The 
same ideas are advocated by present-day intellectuals who do not 
hide their sarcasm when they speak of the advocates of Islam and 

describe them as reactionary. 

Shuayb, fully confident of the truth of his message, and aware 
of his people’s ignorance and short-sightedness, does not let their 
sarcasm affect him. On the contrary, he seeks to inform them politely 
that he takes his stand on clear evidence from his Lord, which he 
feels in his innermost heart. He explains to them that he is fully con- 
fident of the truth of what he advocates because his knowledge far 
exceeds theirs. When he cails on them to stick to honest dealings, 
the effects of such honesty also apply to him since he is a business- 
man. He is after no personal gain which he seeks to realize for him- 
self. He does not intend to do behind their backs what he has 
forbidden them so that he enjoys a market free from competition. His 
call is one of reform which includes himself. The path he enjoins 
them to follow will not cause them any losses, as they mistakenly 
think. 

He said: Think, my people! If take my stand on a clear evidence 
from my Lord and He has provided me with goodly sustenance 
which He alone can give? I have no desire to do, in opposition to 
you, what l ask you not to do. All that I desire is to set things to rights 
in so far as it lies within my power. My success depends on God 
alone. In Him have I placed my trust, and to Him 1 always turn.” 
(11:88) 

Shuayb addresses them in a friendly and appealing way, remind- 
ing them of his close links with them. (Verse 88) I am after no per- 
sonal gain that I may realize by so doing. (11:88) 
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It is, then, the general reform of society that Shuayb is after. It 
is a reform that brings benefit to every individual and every commu- 
nity. Some may think that to adhere to moral values and implement 
the divine law may make them lose some chances that may be open 
to them, or lose some gain that they would otherwise achieve. But 
implementing the divine law can only make them lose evil gains and 
wicked opportunities. It compensates them with goodly gains and 
lawful provisions. It also establishes a society that is characterized 
by the co-operation of its individuals. It is a society that is free from 
grudges, treachery and selfish quarrels. 

He alone can grant me success, as He knows my intentions and the 
sincerity of my efforts. (11:88) From Him alone I seek help to over- 
come the difficulties that may beset me and to Him alone I submit 
my work and efforts. 

Shuayb then tries another way of reminding them of the truth. 
He reminds them of the doom that befell the peoples of Noah, Hud, 
Salih and Lot. This may open their hardened hearts in a way which 
rational, cool and well-argued reminders may not. (11:89) 

He tells them that they must not let their opposition to him 
harden their attitude of blind rejection. He says to them plainly that 
he fears that they may bring upon themselves a doom that is not un- 
like that which befell earlier communities. He reminds them espe- 
cially of the people of Lot who lived close by and who had recently 
been destroyed. 

When he has raised this prospect before them he then opens the 
doors to forgiveness and repentance. He uses the kindest and gentles 
terms in order to assure them of God’s mercy and compassion. 
(11:90) 

Thus Shuayb tries all methods of admonition and remonstration 
in the hope that his people’s hearts will open up and respond to the 
truth. They, however, are so hardened in their erring ways and in their 
misconceptions of values and motives that their response remains 
negative. We have seen an example of their response in their mocking 
at Shuayb and his prayer. 

(11:91) The people of Midian made it clear to Shuayb that they 
were fed up with him and with his message. They did not want to 
know anything about the truth he was presenting and did not care for 
anything which differed with their attitude to life or with their prac- 
tices. Thus, in their view, only physical strength mattered. Plain truth 
was of no real significance, regardless of the strength of its argument, 
if it was not supported by physical power. What restrained them from 
doing so was the fact that they reckoned with the power of Shuayb’s 
clan and family who were supposed to come to his defense. They did 
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not reckon with the power of God who would not leave His messen- 
ger to the mercy of His enemies. They had no respect for him as a 
noble person, nor for his own strength. They only had to consider 
what his clan might do if anything happened to him. 

When people are devoid of proper faith, sound values and noble 
ideals, they care nothing for anything beyond their immediate inter- 
ests or their material well-being. To them, any good cause or apparent 
truth has no sanctity whatsoever. They do not hesitate to assault the 
advocates of God’s cause if these have no apparent power to protect 
them. 

Shuayb was angry with his people for their arrogance towards 
God. He made it clear that he did not derive his power from his clan 
or family. He confronted them with their misjudgment of the true 
powers which can influence things in the universe, and pointed out 
to them that their insolence would not benefit them with God, aware 
as He always is of people’s actions. Shuayb said his last word and 

parted ways with his people on the basis that there was no common 
ground of faith between them. He warned them against the suffering 
that befell all people who adopted their attitude and then left them to 
their destiny. 

(11:92) Any group of people, strong and powerful as they may 
be, are, after all, human, subject to God’s power. Hence, they are 
weak. How can you then give such a group of human beings more 
importance than you give to God? How can you fear them more than 
you fear Him? “You have turned your backs on Him.”” This is an 
image of physical rejection that heightens the enormity of their error. 
They turn their backs on God who has created them and who has 
given them all the goods they enjoy in this life. Their attitude is one 
of ingratitude and insolence as much as it is one of rejection of faith. 

The Arabic expression used here gives an image of complete 
and perfect knowledge, as well as complete and overall power. Angry 
at his people’s impudence towards God, Shuayb takes the proper at- 
titude of a true believer. He does not find any gratification or reas- 
surance in the fact that his own family and clan enjoyed such respect 
and power that afforded him protection from possible assault. This 
is evidence of true faith. A true believer finds no real power or pro- 
tection other than that given him by God. He is unhappy to have a 
community to protect him, which is held in awe by others, when God, 
his Lord, is not held in awe. The true loyalty of a person who submits 
himself to God is not to his clan or nation; it is to God and to his 

faith. This is the parting point between the Islamic concept of loyal- 
ties and the un-Islamic one. 

Shuayb’s anger and his disavowal of any protection given him 
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by anyone other than God prompt him to challenge his people and 
then disassociate himself from them totally. (11:93) He challenges 
them to do what they can, to go along their way to the end. He will 
work according to his method and program. Time will tell who will 
suffer and who will prosper. The way he throws down his challenge 
and invites them to watch for the outcome tells of his absolute trust 
in God. 

The curtains fall here to open up again when the issue is finally 
resolved. We see the people of Midian prostrate, lifeless in their 
homes, after having been overtaken by a dreadful cry, similar to that 
which overwhelmed the Thamud, Salih’s people. There is great sim- 
ilarity between what happened to both peoples. In both cases, their 
houses were no longer inhabited, as if they never lived there: (11:94- 
95) Another black page of history was tumed after God’s word came 
to pass against those who rejected His warnings. 


THE MISSION OF JETHRO 
CHAPTER 29: THE 85TH CHAPTER REVEALED 
Makkah: And to Midian, their brother Jethro. 
He said: O my folk! Worship God and hope for the Last Day 
and do not mischief in and on the earth 
as ones who make corruption. (29:36) 
And they denied him. So the quaking of the earth took them and it 
came to be in the morning in their abodes, ones who are fallen 
prostrate, (29:37) 
COMMENTARY? 

The [sign] then gives brief references to different communities 
of unbelievers and the ends they suffered, starting with Shuayb’s peo- 
ple. (29:36-29:37) 

In this reference to the Prophet Shuayb we see the unity of the 
divine message and the essence of faith. (Verse 36) Worshipping God 
alone is the basic rule of faith. Looking forward to the Day of Judg- 
ment would ensure that they stopped their evil ways. For example, 
they deliberately defrauded people when they measured or weighed 
for them in business. They also looted from those who passed 
through their lands, deprived them of what they had, and generally 
spread corruption, behaving arrogantly. 

Furthermore, they took a stand against their prophet, accusing 
him of lying; therefore, God destroyed them. He brought into force 
His law of punishing unbelievers who deny their messengers. (Verse 
37) We mentioned previously the earthquake that shook their land 
after a great blast left them stunned in their homes, unable to stir, 
Thus they were left lifeless in fitting requital for their repeated ter- 
rorization of others. 
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THE COMPANIONS OF THE WOOD 
DENY THEIR MESSENGER 
CHAPTER 50: THE 34TH CHAPTER REVEALED 

Makkah: The folk of Noah denied what came before them, 
and the Companions of the Rass and Thamud, (50:12) 
and Ad and Pharaoh and the brothers of Lot, (50:13) 
and the Companions of the Wood and the folk of Tubba. 
Everyone denied the Messengers, 
so My threat was realized. (50:14) 
Were We wearied by the first creation? 
Nay! They are perplexed about a new creation. (50:15) 


COMMENTARY? 

The Companions of the Wood signifies a well over which there 
is по built wall, and the dales signifies an area thick with trees. Тһе 
people of the wooded dales most probably refer to Jethro’s 
(Shuayb’s) people. We have no information about them other than 
this reference here and a similar one in Chapter 25 (25:38). The same 
applies to the people of Tubba, a title used by the Yemeni kings of 
the Himyar dynasty. The other peoples mentioned in this short pas- 
sage are known to anyone who reads the Quran. 

The purpose of this quick reference to these peoples is certainly 
not to give any detailed information about them. It is only a reminder 
of the fate of earlier disbelieving communities. What is worth noting 
is that the sign mentions that each denied 'God's messengers’, in the 
plural. This emphasizes the unity of the divine message as all mes- 
sengers preached the same faith. Thus, whoever denies anyone of 
Gods messengers actually denies them all, because he rejects the 
same message delivered by them all. Gods' messengers are brothers 
forming one community. They are like a tree with roots stretching 
far back into time. Each branch of that tree projects all its essential 
qualities, giving an image of the whole. Therefore, whoever cuts a 
branch actually cuts the tree and all its branches. Therefore, God's 
warnings came true and those communities suffered the fates known 
to listeners. 


THE COMPANIONS OF THE WOOD 
CHAPTER 38: THE 38TH CHAPTER REVEALED 
and Thamud and a folk of Lot and the Companions of the Wood. 
Those were the confederates. (38:13) 
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All of them denied the Messengers 
so My repayment was realized. (38:14) 


JETHRO’S MISSION TO THE COMPANIONS OF THE WOOD 
CHAPTER 26: THE 47TH CHAPTER REVEALED 

Makkah: The Companions of the Wood 

denied the ones who are sent. (26:176) 

When Shuayb said to them: 

Will you not be God-conscious? (26:177) 

Truly, 1 ат а trustworthy Messenger to you (26:178) 

so be God-conscious and obey me. (26:179) 

And I ask you not for any compensation for it. 

My compensation is only from the Lord of the worlds. (26:180) 

Live up to the full measure 

and be not of the ones who cause loss to others by fraud. (26:181) 

And weigh with a straight scale (26:182) 

and diminish not to humanity their things 

nor do mischief in or on the earth 

as ones who make corruption. (26:183) 

And be God-conscious of Him Who created you 

and the array of the ancient ones. (26:184) 

They said: You are only ones 

against whom a Spell is cast. (26:185) 

And you are nothing but a mortal like us. 

And, truly, we think you to be among the ones who lie. (26:186) 

So cause pieces of heaven to drop on us, 

if you had been among the ones who are sincere. (26:187) 

He said: My Lord is greater in knowledge 

of what you do. (26:188) 

But they denied him. 

So took them the punishment on the overshadowing day. 

Truly, that had been the punishment 

of a tremendous Day! (26:189) 

Truly, in this is a sign. 

Yet most of them had not been ones who believe. (26:190) 

And, truly, your Lord, He is, certainly, 

The Almighty, The Compassionate. (26:191) 


COMMENTARY? 
This passage (26:176-26:178) tells the story of the Prophet 


Jethro (Shuayb). It is told here for the lessons involved in all the sto- 
ries given in this chapter. The dwellers of the ‘wooded dales’ were 
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most probably the people of Midian. It seems that Midian was close 
to this wooded land, thick with trees, as the Quranic description im- 
plies. Midian lies close to the Gulf of Aqaba, in the area between the 
Hijaz province of Saudi Arabia and Palestine. Jethro (Shuayb) began 
in the same way as other prophets calling on people, explaining to 
them the basic essentials of faith, and making it clear that he sought 
no gain in retum for his advocacy. He then spoke to them about the 
ills that plagued their own society. 
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THE COMPANIONS OF MIDIAN 
CHAPTER 11: THE 52ND CHAPTER REVEALED 

Makkah: And We sent to Midian their brother Jethro. 
He said: O my folk! Worship God. You have no god other than He. 
And reduce not the measuring vessel and balance. 
Truly, I consider you as good. And, truly, Í fear for you 
the punishment of an Enclosing Day. (11:84) 
And O my folk! Live up to the measuring vessel 

and balance in equity. And diminish not of humanity their things. 
And do no mischief in and on the earth 
as ones who make corruption. (11:85) 
God's abiding wisdom is best for you 

if you had been ones who believe. 

And Гат not a Guardian over you. (11:86) 
They said: O Shuayb! Is it that your formal prayer 

commands you that we leave what our fathers worship 

or that we accomplish not with our possibilities whatever we will? 

Truly, you are the forbearing, the well-intentioned. (11:87 

He said: O my folk! Considered you that I had bee 

with a clear portent from my Lora. 

He provided me fairer provision from Himself. 

And I want not to go against you in what I prohibit you. 

I want only making things right so far as I was able. 

And my success is not but from God. 

In Him I put my trust and to Him I am penitent. (11:88) 

And O my folk! Let not your breach with me drive you into being 
lit on by the like of what lit on a folk of Noah or a folk of Hud 
or a folk of Salih. And a folk of Lot are not far from you. (11:89) 
And ask for forgiveness from your Lord. 

Again, repent to Him. 

Truly, my Lord is Compassionate, Loving. (11:90) 

They said: O Jethro! We understand not much 

of what you say 

And, truly, we see you weak among us. 

If it had not been for your extended family, 

we would have stoned you 

And you are not mighty against us. (11:91) 

He said: O my folk! Is my extended family mightier to you 

than God whom you took to yourselves to disregard? 

Truly, my Lord is One Who Encloses whatever you do. (11:92) 
O my folk! Act according to your ability 

and, truly, 1 ат one who acts. 

You will know to whom approaches a punishment 
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covering him with shame and who, he is one who lies. 
And be on the watch! Truly, I am watching with you. (11:93) 
And Our command drew near. We delivered Jethro 
and those who believed with him by a mercy from Us. 
And the Cry took those who did wrong. 
It came to be in the morning in their abodes 
ones who are fallen prostrate, (11:94) 
as if they had not dwelled in them. 
Away with the Midian just as Thamud was done away. (11:95) 


COMMENTARY? 
Submission to God alone (11:84) is the first article of faith as 


well as the first rule of life and the first principle of law and human 
transactions. It is the principle without which faith, worship or human 
dealings cannot take their proper shape. 

The main issue here is honesty and justice, which comes second 
only to the issue of faith and submission to God. (11:84-11:86) In 
other words, it is the issue of the law that governs business dealings 
on the basis of faith. The people of Midian, whose country was an 
enclave of land lying between Hijaz and Syria, used to give short 
measure and weight, thus wronging other people in respect of what 
was rightfully theirs. That is, they used to give other people less than 
the value of their goods. Their misconduct reflected badly on their 
integrity and honor and showed that they were far from clean both 
externally and at heart. Their geographical position meant that they 
were able to control the trade route of the caravans moving between 
the north and the south of Arabia. This enabled them to dictate unfair 
terms on other peoples” trade. 

When business dealings and morality have such a solid basis, 
they are not influenced by immediate or material interests or by dif- 
fering environments with different factors and considerations. Hence, 
rules of morality and those that govern human dealings are not sub- 
ject to whether people are nomadic, agrarian or industrialized. Such 
changeable factors lose their influence on the moral concepts of so- 
ciety or the moral values that govern business transactions when the 
basis of legislation for all spheres of life is divine law. Then the es- 
sential basis of morality is to seek God’s pleasure, hoping to win His 
reward and avoid His punishment. All that is advanced by human- 
made theories and doctrines about morality being the product of the 
economic situation and the social conditions prevailing in a particular 
society become meaningless in the light of Islamic moral theory. 

God has given you ample provision for your sustenance, so you 
have no need to indulge in vile practices to add to your riches. (Verse 
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84) You will not become poor if you give full measure and weight 
and give people what is rightfully theirs. Your happy state is indeed 
threatened by your cheating practices and your unlawful earnings. 
(11:84) This may come on the Day of Judgment, or it may indeed 
occur in this life when your cheating practices yield their bitter fruits 
and rebound on your society and your trade. People will then suffer 
injustice brought about by some of them against others. 

Shuayb repeats his advice positively after having expressed it in 
the form of a prohibition. (11:85) 

To give full measure and weight is more expressive than not 
falling short on both of them. It is closer to giving others more than 
their due. Different forms of expression have different connotations 
and leave different effects. The effect of giving full measure and full 
weight is much more kindly than that of not falling short. 

This is much more general (11:85) than what is valued accord- 
ing to measure and weight. It stresses the fair evaluation of every- 
thing which belongs to others, whether this evaluation is in weight, 
measure, price or otherwise. It also includes material as well as moral 
evaluations. It may be said to further encompass actions and personal 
qualities. The Arabic term used here includes both the material and 
the abstract. 

When people suffer maltreatment in respect of what rightfully 
belongs to them, this gives rise to bitterness, grudges and despair. 
Such feelings can only ruin society and destroy social links as they 
adversely affect consciences and hearts. They leave no room for any- 
thing good in life. 

(11:85) They must not willingly seek to spread corruption be- 
cause it rebounds on them. Instead, their hearts should awaken to 
something far better and far more rewarding than their stained earn- 
ings. (11:86) What is with God is far better and lasts much longer. 
At the outset, Shuayb called on his people to worship God alone. He 
reminds them of this here, when he mentions their lasting reward that 
they will receive from God if they respond to his call, and follow his 
advice in their business dealings. After all, his advice is part of that 
faith. 

Having called on them to believe in God alone, he leaves them 
to Him, declaring that he cannot influence their destiny, and is not 
their guardian. He is not responsible for preventing them from error 
and is not answerable for their erroneous practices, should they 
choose to indulge in them. His task is to convey his message to them, 
which he has done. (11:86) This expression awakens the addressees 
to the gravity of the matter and to their heavy responsibility. It puts 
them face to face with what awaits them in the end, when they wilt 
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have no guardian or intermediary. 

The people of Midian were hardened in their corrupt practices. 
Their reply was sarcastic. Every word of it smacked of sarcasm. Yet 
it also indicated their ignorance and mulish obstinacy. (11:87) They 
did not realize, nor wanted to realize, that prayers are required by 
faith, as a manifestation of true submission to God. Faith cannot be 
established without the recognition of God’s oneness and the renun- 
ciation of everything else they or their forefathers worshipped. Like- 
wise, it cannot be established unless God’s legislation in matters of 
trade and finance, as well as in all spheres of life, are implemented. 
All these are a complete whole, and faith cannot be separated from 
prayers or legislation which caters for all aspects of human life. 

The people of Midian, who had such an ill-conceived idea of the 
connection between faith and worship, and between the two and busi- 
ness transactions lived a long time ago. But rather than denounce 
their attitude at length we should remind ourselves that people today 
stick to certain concepts which are not much different from those of 
Shuayb’s people. The world of jahiliyyah which we see around us 
today is not much better or more intelligent than the earlier one. The 
sort of ascription of Godhead to other beings alongside God, which 
was practiced by Shuayb’s people, is still practiced today by most of 
mankind, including those who claim to be Jews, Christians, or Mus- 
lims. All try to establish a barrier separating faith and worship on the 
one hand and law and business transactions on the other. They claim 
that faith and worship belong to God and should be conducted ac- 
cording to His instructions, while the law and business do not con- 
cern Him. These should be conducted according to the bidding of 
some other authority. This is indeed the essence of attributing part- 
ners to God. 

The people of Midian were sarcastic when they addressed their 
Prophet Shuayb, just as certain people today resort to sarcasm when 
they speak of those who advocate submission to God alone in all af- 
fairs. They said to Shuayb. (11:87) They obviously meant the oppo- 
site. To them, wisdom and right meant that they should follow in 
their fathers” footsteps and worship the same gods they worshipped. 
It also meant that they should separate worship from business. The 
same ideas are advocated by present-day intellectuals who do not 
hide their sarcasm when they speak of the advocates of Islam and 
describe them as reactionary. 

Shuayb, fully confident of the truth of his message, and aware 
of his people’s ignorance and short-sightedness, does not let their 
sarcasm affect him. On the contrary, he seeks to inform them politely 
that he takes his stand on clear evidence from his Lord, which he 
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feels in his innermost heart. He explains to them that he is fully con- 
fident of the truth of what he advocates because his knowledge far 
exceeds theirs. When he calls on them to stick to honest dealings, 
the effects of such honesty also apply to him since he is a business- 
man. He is after no personal gain which he seeks to realize for him- 
self. He does not intend to do behind their backs what he has 
forbidden them so that he enjoys a market free from competition. His 
call is one of reform which includes himself. The path he enjoins 
them to follow will not cause them any losses, as they mistakenly 
think. 

He said: Think, my people! If] take my stand on a clear evidence 
from my Lord and He has provided me with goodly sustenance 
which He alone can give? I have no desire to do, in opposition to 
you, what I ask you not to do. All that I desire is to set things to rights 
in so far as it lies within my power. My success depends on God 
alone. In Him have I placed my trust, and to Him I always ішті.” 
(11:88) 

Shuayb addresses them in a friendly and appealing way, remind- 
ing them of his close links with them. (Verse 88) I am after no per- 
sonal gain that I may realize by so doing. (11:88) 

It is, then, the general reform of society that Shuayb is after. It 
is a reform that brings benefit to every individual and every commu- 
nity. Some may think that to adhere to moral values and implement 
the divine law may make them lose some chances that may be open 
to them, or lose some gain that they would otherwise achieve. But 
implementing the divine law can only make them lose evil gains and 
wicked opportunities. It compensates them with goodly gains and 
lawful provisions. It also establishes a society that is characterized 
by the co-operation of its individuals. It is a society that is free from 
grudges, treachery and selfish quarrels. 

He alone can grant me success, as He knows my intentions and the 
sincerity of my efforts. (11:88) From Him alone I seek help to over- 
come the difficulties that may beset me and to Him alone I submit 
my work and efforts. 

Shuayb then tries another way of reminding them of the truth. 
He reminds them of the doom that befell the peoples of Noah, Hud, 
Salih and Lot. This may open their hardened hearts in a way which 
rational, cool and well-argued reminders may not. (11:89) 

He tells them that they must not let their opposition to him 
harden their attitude of blind rejection. He says to them plainly that 
he fears that they may bring upon themselves a doom that is not un- 
like that which befell earlier communities. He reminds them espe- 
cially of the people of Lot who lived close by and who had recently 
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been destroyed. 

When he has raised this prospect before them he then opens the 
doors to forgiveness and repentance. He uses the kindest and gentlest 
terms in order to assure them of God’s mercy and compassion. 
(11:90) 

Thus Shuayb tries all methods of admonition and remonstration 
in the hope that his people’s hearts will open up and respond to the 
truth. They, however, are so hardened in their erring ways and in their 
misconceptions of values and motives that their response remains 
negative. We have seen an example of their response in their mocking 
at Shuayb and his prayer. 

(11:91) The people of Midian made it clear to Shuayb that they 
were fed up with him and with his message. They did not want to 
know anything about the truth he was presenting and did not care for 
anything which differed with their attitude to life or with their prac- 
tices, Thus, in their view, only physical strength mattered. Plain truth 
was of no real significance, regardless of the strength of its argument, 
if it was not supported by physical power. What restrained them from 
doing so was the fact that they reckoned with the power of Shuayb’s 
clan and family who were supposed to come to his defense. They did 
not reckon with the power of God who would not leave His messen- 
ger to the mercy of His enemies. They had no respect for him as a 
noble person, nor for his own strength. They only had to consider 
what his clan might do if anything happened to him. 

When people are devoid of proper faith, sound values and noble 
ideals, they care nothing for anything beyond their immediate inter- 
ests or their material well-being. To them, any good cause or apparent 
truth has no sanctity whatsoever. They do not hesitate to assault the 
advocates of God’s cause if these have no apparent power to protect 
them. 

Shuayb was angry with his people for their arrogance towards 
God. He made it clear that he did not derive his power from his clan 
or family. He confronted them with their misjudgment of the true 
powers which can influence things in the universe, and pointed out 
to them that their insolence would not benefit them with God, aware 
as He always is of people’s actions. Shuayb said his last word and 
parted ways with his people on the basis that there was no common 
ground of faith between them. He warned them against the suffering 
that befell all people who adopted their attitude and then left them to 
their destiny. 

(11:92) Any group of people, strong and powerful as they may 
be, are, after all, human, subject to God’s power. Hence, they are 
weak. How can you then give such a group of human beings more 
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importance than you give to God? How can you fear them more than 
you fear Him? You have turned your backs on Him. This is an image 
of physical rejection that heightens the enormity of their error. They 
turn their backs on God who has created them and who has given 
them all the goods they enjoy in this life. Their attitude is one of in- 
gratitude and insolence as much as it is one of rejection of faith. 

The Arabic expression used here gives an image of complete 
and perfect knowledge, as well as complete and overall power. Angry 
at his people’s impudence towards God, Shuayb takes the proper at- 
titude of a true believer. He does not find any gratification or reas- 
surance in the fact that his own family and clan enjoyed such respect 
and power that afforded him protection from possible assault. This 
is evidence of true faith. 

Shuayb’s anger and his disavowal of any protection given him 
by anyone other than God prompt him to challenge his people and 
then disassociate himself from them totally. (11:93) He challenges 
them to do what they can, to go along their way to the end. He will 
work according to his method and program. Time will tell who will 
suffer and who will prosper. The way he throws down his challenge 
and invites them to watch for the outcome tells of his absolute trust 
in God. 

The curtains fall here to open up again when the issue is finally 
resolved. We see the people of Midian prostrate, lifeless in their 
homes, after having been overtaken by a dreadful cry, similar to that 
which overwhelmed the Thamud, Salih’s people. There is great sim- 
ilarity between what happened to both peoples. In both cases, their 
houses were no longer inhabited, as if they never lived there: (11:94- 
95) Another black page of history was turned after God's word came 
to pass against those who rejected His warnings. 


THE COMPANIONS OF MIDIAN 
CHAPTER 22: THE 103RD CHAPTER REVEALED 
and the companions of Midian. 
And Moses was denied, but I granted indulgence 
to the ones who are ungrateful. 
Again, I took them and how had been My disapproval! (22:44) 


THE COMPANIONS OF MIDIAN 
CHAPTER 9: THE 113TH CHAPTER REVEALED 
Approaches them not the tidings of those before them— 
the folk of Noah and of Ad and of Thamud, 
and of a folk of Abraham, and of the Companions of Midian, 
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and that which are cities overthrown? 

Their Messengers approached them with the clear portents. So it had 
not been God who did wrong to them, 

rather, they had been doing wrong to themselves. (9:70) 


